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Abstract 
The present thesis titled "Isma'Tl RajT al-FarQql's Contribution to 
Islamic Thought'" is an attempt to evaluate and posit Isma'Tl RajT al-Faruql's 
contributions to Islamic thought with special emphasis to the concept of 
Islamization of knowledge in the context of the realization among the wider 
range of Muslim scholars and intellectuals to see an end to the declining 
fortunes of the Ummah in particular and humanity in general. Also to focus on 
a person and his thought, who otherwise is marginalized by the mainstream 
intellectual currents. Further to highlight the universal aspects of his thought 
which emphasises some major errors in the epistemology of the Western 
thought and sciences, which is based only on reason and not on revelation. 
Again his contributions detail the alternative paradigm of the Universal 
knowledge and the sciences built on it. For him very crucial are the Divine 
sources of knowledge and the World-view based on it leading to a different set 
of values and set of schemes for humanity at large and the Muslims in 
particular. 
The first chapter, 'Life and Works of al-FariaqT' is a detailed 
introductory account about al-Faruql. It brings out his educational pursuits and 
his journey to different countries of the world for pursuing his project of 
Islamization of knowledge. The chapter discusses al-Faruql's concept of 
Arabism which for him is not simply an idea but a reality, an identity, and a 
set of values, inseparable from the identity of all Muslims and non-Muslim 
Arabs. It was the very spirit of the Ummah that Arabism incorporated not only 
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the Arabic-speaking Arab world but also the entire Muslim community. The 
chapter also reveals his transfonnation from Arabism to Islam or an Islamic 
scholar activist, in the later period of his life. He replaced Arabism and 
brought Islam in his books and articles on Islam and replaced the projected 
series of books on Arabism. Instead of Arabism and the culture or Arabism 
and society, it was now Islam and the culture, Islam and society, Islam and art, 
and Islamization of knowledge. He presented Islam as a principle of life, a 
basic and foundational principle for culture and society to be structured on. He 
emphasized it as the source of unity for Muslim and other communities of the 
world. 
The chapter also throws light on al-Faruql's stay at Pakistan and his 
urge to establish a Central Institute of Islamic Research. Al-Faruql actively 
participated in academic and social activities, however, remained aloof from 
Pakistan politics. After some years, he migrated from Pakistan to Syracuse 
University, USA, where he had a thought provoking correspondence with 
many orientalists. He worked throughout his stay there to establish the 
institutes for the purpose of the Islamization of knowledge. He was the 
founding and active member of different organizations and universities such 
as: Association of Muslim Social Scientists, the International Institute of 
Islamic Thought, the International Islamic University of Malaysia, and the 
International Islamic University of Islamabad. Al-FaruqT's remained 
determined and considered to be the harbinger of the movement to launch 
different courses regarding the Islamization of knowledge at different 
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academic levels across the globe. One section of the chapter is exclusively put 
to discuss the role of al-FaruqT as a compassionate and gentle teacher. He was 
an outstanding scholar of his time. The chapter also discusses his services 
which he provided to different institutions across the globe. The contribution 
to the academic world thirough his lectures, books as well as his presence in 
the different conferences has been discussed in this chapter. 
While concluding the chapter it has been highlighted that it is because 
of al-Faruqfs unabated endeavour in the direction of the Islamization of 
knowledge that the Islamic sense of knowledge developed. The legacy he left 
behind will perform as a fuel to enrich all those who have the aim to make 
humanity go forward on finner bases of the Ultimate Truth. 
The second chapter, 'Al-FaruqT's Thought of the Islamization of 
Knowledge' traces out the origin, development as well as the conceptual 
understanding of the Islamization of knowledge. Though, the concept was not 
new but was premeditated earlier even by the scholars like Rashid Rida, 
Jamaluddln Afghani, Muhammad All Jauhar, Syed Qutb, Syed Abul-Ala 
Mawdudi, Hassan al-Banna and Muhammad Iqbal through their speeches and 
writings. The catastrophic influence of Western secular ideals over the Muslim 
Ummah was the driving force that took the shape of a full-fledged movement 
in the 1970s, under the aegis of Isma'Tl RajT al-Faruql, called the Islamization 
of knowledge movement in which Dr. FarOql tried to express an Islamic world 
view by fortifying it with rational and scientific arguments. The chapter 
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attempts to throw a good deal of light on Islamization of knowledge 
programme which was promoted by Isma'Tl RajT al-Faruql. 
It was however, al-Faruql who in co-operation with his colleagues 
transfonned it into a full-fledged movement. The movement was based on the 
premise that the main problem with the Muslim Ummah of today is with their 
thought. Al-FarOql, the main architect of Islamization of knowledge 
movement explicitly argued that there can be no doubt that the main locus and 
the core of "f/mmaA's malaise" is the prevalent educational system which is 
based on secularism- a breeding cause of the disease. 
However, al-Faruql, believed that the Ummdh will be able to rewrite its 
glorious chapters in the history, once this educational system is revamped and 
the gulf between religious-secular knowledge is bridged. This, he suggested 
can be done through Islamization of knowledge which involved the recasting 
of the modem Western knowledge in accordance with the teaching of Qur 'an 
and Sunnah on the one hand while on the other hand, he emphasized on the 
renewal and updating of the traditional Islamic legacy to make it more 
appealing and cater to the more complex problems of today's world. The 
chapter brings out the applicability of the different varied subjects of the 
modem world in an Islamic framework, to the intellectual development of the 
humanity. 
It also brings out the problems and prospects of the different levels as 
well as different disciplines pertaining to and brings out the ways, means and 
methodology, to Islamize different disciplines like sociology, psychology. 
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political science, education, economics so on and so forth. The main branches 
of knowledge, which al-Faruql and his supporters identified for Islamization, 
pertained to the disciplines of humanities and social sciences, because the 
disciplines of humanities and social sciences being value laden and dealing 
with the regulation of human life needed to be given priority for their 
Islamization. Consequently, a number of works relating to Islamic economics. 
Islamic psychology, Islamic political science etc. have evolved. 
The problem with the Western methodology is its exclusive 
dependence on reason and the complete rejection of revelation as the source of 
knowledge. The new methodology which al-Faruql and his supporters sought 
to devise was to avoid the pitfalls of Western methodologies. It was to be 
chalked out in a manner as to pave the way for the redefinition of the scope of 
Ijtihad to establish its relevance and use in all spheres of life including social, 
economic, political, and cultural, besides the rectification of the relation 
between reason and revelation. 
The third chapter titled as 'Islamization of Knowledge and 
Contemporary Muslim World' discusses al-Faruql's thought oi Islamization of 
knowledge in the light of different established institutions, organizations and 
universities, for the purpose, all over the Muslim world. Moreover, a detailed 
account of some institutions, organizations and universities had been given, 
which promote the thought of Islamization of knowledge. Al-Faruql has had a 
very significant part to play in helping refocus attention of Muslim 
intelligentsia on Islamic epistemology in the later part of the twentieth century. 
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The arrival of the thought of Is lamization of knowledge at the academic 
institutions as a source for the intellectual Islamic world is because of the 
movement of al-Faruql. The Islamic epistemology in particular and Islam in 
general is receiving manifold attention, both in its historic and contemporary 
aspects, because of the growing consciousness in the Muslim world of their 
traditional heritage of knowledge. The Muslim community passed through a 
new phase of life after al-Faruql has been outlined. The other aspect of the 
chapter highlights his contemporaries and their influence on him and his 
writings and vice versa. The people who are highlighted include 'Abdul 
Hamid Ahmad Abu Sulayman who is the colleague of Faruql and is the 
founding member of the Association of Muslim Social Scientist and Muslim 
Students' Association. He was also the Rector of the International Islamic 
University of Malaysia. He has been a member of different organizations and 
Institutes at different levels and reshaped the modem social sciences and 
brought in the colour of Islam. 
The second scholar Taha Jabir al-Alwani, who has served at different 
levels in the different organizations and universities across the world. He is the 
colleague of Isma'Tl Rajl al-FaruqT and also the founding member of 
International Institute of Islamic Thought. He is a regular contributor of the 
American Journal of Islamic Social Sciences. Al-Alwani wrote about 
Islamization of knowledge and is a chief participant of the Association of 
Muslim Social Scientists. 
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Syed All Ashraf, too is focussed who served at different posts in 
different universities. He was the Director-General of the Islamic Academy, 
Cambridge and the founder of Darul Ihsan University, Bangladesh. His inputs 
to the Islamic education are perpetual. 
Muhammad Nejatullah SiddlquT has brought a revolution in Islamic 
economics and got the King Faisal International prize for his contribution to 
Islamic economics. He served in Aligarh Muslim University and King 'Abdul 
Aziz University, Jeddah. He wrote many books regarding Islamic economics 
and played a major role in the development of Islamic economics all over the 
world. 
Another section of the chapter attempts to trace out the origin and 
development of the organizations, associations and universities, that are in 
some way or the other associated with the thought of al-Faruql's Islamization 
of knowledge. 
The Association of Muslim Social Scientists (AMSS) was founded 
under the umbrella of Muslim Students' Association and al-FarOql was a 
founding member of this association. The association aims at the objective that 
the development of Islamic thought is very important for the prosperity of the 
Muslim world and for the permanence of the Islamic intellectual heritage. It 
acts as a platfonn for both Muslim and non-Muslim Social Scientists in 
pursuing Islam oriented research and scholarship in Social Science. 
Al-Faruql laid the foundation of International Institute of Islamic 
Thought (HIT) with other members of the Association of Muslim Social 
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Scientists and served as the first Director of HIT. The Institute is serving as the 
think tank in the field of Islamic culture and knowledge. The Institute is 
holding seminars and conferences concerning the Islamization of knowledge 
and developing a strategy for the present challenges pertaining to Islam. It has 
brought awareness among the Muslim scholars and intellectuals regarding the 
need for the Islamization of knowledge. 
In addition also highlighted are other associations which were 
developed to formulate the strategy for the present day crisis in the Muslim 
world, such as: the Islamic Medical Association of North America and the 
Association of Muslim Scientists and Engineers. 
In this chapter the efforts of some universities like International Islamic 
University of Malaysia, International Islamic University of Islamabad, Islamic 
University in Uganda etc., are given, where the thought of Islamization of 
knowledge is flourishing. 
The International Islamic University of Malaysia (HUM) was 
established in 1983, to integrate the Islamic values with the modem field of 
knowledge. The university has developed proficiency in producing the Islamic 
solutions for the contemporary problems of the Muslim world. 
The International Islamic University of Islamabad (IIUI) was founded 
in 1980, to encourage and promotes educational training and research in 
different areas of learning on Islamic perspective. The university is the unique 
institution of higher learning which integrates the two parallel streams of 
Islamic and modem education. 
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The Islamic University in Uganda is the first university in Africa that 
was established to give the higher education in accordance with the Islamic 
principles and values. The university was developed to fulfil the need of 
English-speaking Muslim community of southern and eastern Africa on the 
line of Islamic world view and value system. 
Darul Ihsan University, Bangladesh was established to develop an 
educational curriculum that will guide the students towards the faith oriented 
knowledge. This university was founded with the idea of an institution which 
is post-modernist in outlook and faith based in philosophy. 
It is worth mentioning here that to explore the thought of Islamization of 
knowledge, a number of institutes and associations were founded in India. 
The Institute of Objective Studies (lOS), India was established to 
promote directional and purposeful research to generate understanding and 
awareness about conceptual issues and current problems. The Institute also 
provides solutions from an Islamic point of view to all the problems 
confronting the Muslim society. An offshoot of this Institute is Indian 
Association of Muslim Social Scientists; established to provide a platfonn to 
the Muslim scholars of Humanities and Social sciences for academic 
interaction and mutual cooperation. 
The influence of al-Faruql's thought also encouraged the students and 
the intelligentsia of the highest seat of learning (Aligarh Muslim University, 
Aligarh) some of whom are part of the process getting along, through the 
movement called Islamization of knowledge, for this Centre for Studies on 
Abstract 
Science, Aligarh (CSOS) was established to serve, encourage and co-operate 
in studies and education aiming to reconstruct Islamic intellectual tradition in 
science and technology and allied disciplines such as philosophy and 
sociology of science, history of science and science policy making, education 
and literature. 
This later-on led to the fomiation of Muslim Association for 
Advancement of Science in 1983 at Aligarh. The aim of the association is to 
foster the study of science among the young Muslim scientists of the World in 
the Islamic perspective. 
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Introduction 
Twentieth century Islamic Intellectual history can not be complete 
without the full reference to Isma'il Raji al-Faruql (January 1921-May 1986), 
who has been an enthusiastic intellectual activist with substantial 
contributions, the major one being the Islamization of knowledge. Since his 
efforts have been recognized globally and have had its impact on the 
intellectual landscape of the Muslim Ummdh, we shall hereby focus on some 
vital contributions of this great soul particularly Islamization of knowledge. 
The idea of Islamization of knowledge was proposed in a broad sense 
by Dr. Isma'Tl RajT al-Faruql in the early 1980s, in reply to what he called 
"the malaise of the Ummdh". He argued that by using tools, categories, 
concepts and modes of analysis that originated wholly in the secular West, 
there was a disconnection between the ecological and social reality of Muslim 
nations, a total inability to respect or even notice the violations of ethics of 
Islam itself In his view, clashes between traditionalist 'Ulema and reformers, 
seeking to revive Muslim society with modem science and professional 
categories, were inevitable without the strong ethical constraints that applied 
to methods of early Muslim philosophy. Dr. Faruql proposed, therefore, to 
revive those methods, restore ijtihdd (a dynamic creative intellectual process) 
and integrates scientific method within Islamic limits, and suggested 
Islamization of knowledge as a remedy for the crisis in the thought of 
Ummdh.^ His work namely the Islamization of knowledge: General Principles 
A great Palestinian-American scholar and was a Professor at Temple University. 
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and Work plan remain the primary source for any research work on 
Islamization of knowledge. 
Islamization of knowledge has not exceptionally been a new idea in 
Islam. Many Muslim scholars like Rashid Rida, Jamaluddin Afghani, Akbar 
AllahabadI, Muhammad All Jauhar, Syed Qutb, Muhammad Mamiaduke and 
some others, rather have chanalised their efforts to change the direction of 
Muslim educational setup for their bettennent. Even before the colonial period 
some Scholars like Syed Abul-Ala Mawdudi, Hassan al-Banna and 
Muhammad Iqbal also made remarkable efforts towards a comprehensive and 
dynamic concept of Islamization of education in their speeches and writings. 
This movement oi Islamization of knowledge has received patronage from the 
works of Syed AIT Ashraf, Syed Hossein Nasr, Syed Muhammad NaquTb al-
Attas and Isma'il RajT al-Faruqi. 
Isma'Il RajT al-FaruqT is among the few Muslim scholars of late 20'^ 
century, who while being in the West studied it without giving-up his identity, 
rather tried to make a co-ordination between two diverse poles, the Orient and 
the West. For any meaningful movement towards conflict resolution in the 
'Islam' and the 'West', a reappraisal of the recent efforts towards connecting 
Islam to the West shall be quite rewarding. Isma'Tl RajT al-Faruqfs basic 
assumptions and understanding of the West and Islam is definitely one of the 
most significant areas deliberated. 
A glimpse of life and works of al-FaruqT brings into prominence the 
stature of the person and consequently his influence on the course of 
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subsequent intellectual debate on one of the most important themes of the 
contemporary world. Dr. Faruql's murder with his wife, Lois Lamya al-
Faruqi on May 24, 1986, cut short the life of a creative mind, productive 
scholar, and provocative colleague.^ The assassination of this active Muslim 
couple took place while they were busily preparing for the 'Eid al-Fitr 
celebration that marks the end of Ramadan, the Muslim month of fasting. 
They were sending cards containing holiday greetings to their friends around 
the world.'* 
Isma'Tl al-Faruql was an opponent of Zionism. He viewed the conflict 
between Zionism and Palestinian national aspirations from an Islamic point of 
view, believed that the "dismantling" of Israel was both a corporate religious 
obligation {fard kifaydh) for the Islamiic community and a personal obligation 
(fard'ayn) for every able Muslim adult, and called for Jihad against the 
Zionist State. Such statements angered those who called themselves Israel's 
"guardians." He was described by the Near East Report, the official 
newsletter of the "American-Israel public affairs committee" (AIPAC), as one 
"who wants to destroy the State of Israel." In a front-page article in The 
Village Voice, which appeared two weeks before the assassination of al-FaruqT 
and his wife Lois Lamya al-Faruql, Victor Vancier^ spoke of the Jewish 
Defence League's (JDL) plan to "silence a prominent Palestinian-American 
professor." Such statements were enough to create serious suspicions on the 
part of Muslims that Zionists were behind the al-FaruqIs' murder. 
* A scholar of Islamic art and music. She co-authored The Cultural Atlas of Islam with her 
husband. 
^ The Chief of the Jewish Defence League. 
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He was a great Palestinian-American Philosopher who had a great 
authority on Islam and comparative religion. He was a pioneer in the 
development of Islamic Studies in America and in inter-religious dialogue 
internationally, and an activist who sought to transform the Islamic 
community at home and abroad.^ 
Dr. Faruql's Palestinian roots, Arab heritage, and Islamic faith made 
the man and his life and work as a scholar. Issues of identity, authenticity, 
acculturation, and Western political and cultural imperialism common in 
recent years, were continuous themes in his writings, though he addressed 
them differently at different stages in his life. 
Dr. al-Faruql's sounded like an Arab heir to Islamic modernism and 
Western empiricism with his emphasis on Islam as the religion of reason. In 
the late 1960s and early 1970s, he progressively resolved this struggle with his 
identity, undertaking the role of an Islamic scholar activist. Reflecting on this 
transitional period, he remembered: "There was a time in my life when all I 
cared about was proving to me that I could win my physical and intellectual 
existence from the West. However, v^hen 1 won it, it became meaningless. I 
asked myself who am I? A Palestinian, a philosopher, a liberal humanist? My 
answer was: "I am a Muslim!" 
Al-Faruql's early emphasis was on Arabism as the vehicle of Islam and 
Muslim identity. He would draw on these sources intellectually, religiously, 
Q 
and aesthetically throughout the rest of his life. 
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According to him, Arabism was not Arab nationalism, but rattier the 
essence of an Arab person. He defined Arabism broadly, as archetypal 
categories of consciousness that were not necessarily possessed solely by 
Arabs but could include all Arabic-speaking people and millions of non-
Arabic speaking people who represent comparatively higher or lower degrees 
of Arabness. It includes also non-Arab and non-Muslim individuals who had 
come to recognize and adhere to the values of Arabness through their own 
effort, through literature, masters, or friends and who stood ready to assist the 
cause of Arabness anywhere in the world. Al-Faruql said that Arabness is 
universal, beyond any colour, race, or geographical boundaries.' 
Introduction 
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Life and Works of al-Faruql 
1.1 Life and Education: 
Isma'Tl RajT al-Faruql was born in January 1921 in Jaffa, Palestine in 
the family of a wealthy Palestinian. His father, 'Abd al-Huda al-Faruql was an 
Islamic judge [QadX) and a religious man well-versed in Islamic scholarship. 
Dr. al-Faruql got his religious education at home from his father and in the 
local mosque. He attended the French, Dominican College Des Freres 
(St. Joseph) in 1936 and obtained a certificate from the same high school 
(St. Joseph) in same year.' 
He joined "Faculty of Arts and Sciences'" American University in 
Beirut and obtained his Bachelor's degree in "Philosophy" in 1941. After 
graduation, he joined as a Registrar of Cooperative Societies (1942) under the 
British Mandate government in Jerusalem, and then was appointed to the 
district governor in 1945 to Galilee region in the government of Palestine. 
When Israel became an independent Jewish state in 1948, al-Faruql at first 
immigrated to Beirut, Lebanon, there he studied at the American University of 
Beirut, then took admission at Indiana University's Graduate School, where he 
earned a Master's degree specializing in "Philosophy" in 1949. Al-FaruqT 
experienced financial difficulties, during his graduate studies in the United 
States. To solve his financial problems, he worked on various translation 
projects with the American Council of Learned Societies. He also worked as a 
building contractor and built quality homes in desirable locations. His sense of 
beauty, art, and decoration with an eastern touch attracted many American 
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buyers. Although, he could have made a lot of money in this field, but gave it 
up for his preferred life as a scholar. He then obtained a second Master's 
degree from Harvard University's department of Philosophy in 1951, with a 
thesis entitled "'Justifying the Good: Metaphysics and Epistemology of Value"'. 
He submitted his thesis to the Indiana University's department of Philosophy 
and received his Ph.D. in September 1952. He then went to Egypt and studied 
at Al-Azhar University for four years (1954-58) in the field of forensic 
science. He also studied Islam at Cairo and other centers, and Christianity at 
the faculty of Divinity, McGill University from 1959 to 1961. 
1.2 Arabism: 
The dominant theme in the discourse of ai-Faruql was Arabism. 
However, Islam occupied center stage as he assumed the role more and more 
of an Islamic activist intellectual, functioning both as an academic and a 
Muslim leader nationally and internationally. The first phase of his thought is 
described in his book On Arabism: 'Urubah and Religion. 
For al-Faruql, the borders of Arabism were indeed far-flung and 
inclusive, embracing the entire Islamic community (Ummah) and non-Muslim 
Arabs alike. For Faruql, Arabism was not simply an idea but a reality, an 
identity, and a set of values, integral to and inseparable from the identity of all 
Muslims and all non-Muslim Arabs. It was the very spirit of the Ummah. Ara-
bism incorporated not only the Arabic-speaking members of the Arab world 
but also the entire world community of Muslims, since Arab language, con-
sciousness, and values are at the core of their common Islamic faith. 
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Al-Faruql recognized that Arabism is the spirit of non-Mushm Arabs, 
though often it is not recognized as such due to the influence of European 
coloniahsm. Faruql's position here was rooted in his distinction between Arab 
Christians and Western Christians. The former have preserved the faith, 
original Cliristianity, in its pristine Semitic purity from what he regarded as 
the accretions and distortions of Jesus' message by the PauUne West. Arab 
Christians, he declared, were often more at home and able to function under 
the aegis of Islam."^  
The uncompromising attitude towards Western tradition is outlined by 
al-Faruql in 'Urubah and Religion. From the starting of his academic career, 
he was uncomfortable with Western learning. His concept of the "'Arabism" is 
a bold attempt, buttressed with sound arguments, to challenge and replace the 
Western concept of a "Semitic" tradition. A comparative study has been 
suggested in this regard by al-FariiqT. The significance of this work, for 
al-Faruql's view of magnificence-awareness, is an inseparable part of his Arab 
stream of being. Calling Judaism as the first moment of this stream and 
Christianity as the second, he elaborates how the magnificence-awareness in 
Judaism and Christianity was corrupted.'* 
This book does not indicate al-Faruql as an Arab nationalist, because he 
was against nationalism. The concept of his Arabism is not different from the 
Islamic concept of Ummah. According to al-FariJql, Islam, as a civilization, 
had never extricated itself from Arab consciousness and therefore made every 
moment of its life an Arab moment. Similarly, the Arab stream of being had 
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never extricated itself from the Islamic consciousness of value. He also 
claimed that there had never been an Islamic civilization of India or Africa, 
but rather an Arab Islamic civilization of India and Africa. It was not Islam 
that reached outside the Arab, but an Arabism that was mastered and directed 
by Islam in every way. 
In this book, al-Faruql has expressed his views to his fellow Arabs that 
they were the ones who, by following Arabism, had dominated and ruled the 
world for Centuries. Now, however, they are leading a miserable life because 
they had given up their Arabism for the sake of Western nationalism. It was 
with these ideas in mind that he was impressed by Jamal 'Abd al-Nasir, 
President of the United Arab Republic of Egypt, whom he considered to be a 
sign of Arabism. However, Nasir's failure to restore Arabism to its rightful 
place might have caused al-Faruql to reconsider his stand, for there is no 
further mention of these ideas after the early 1960s. He was to write a series of 
books on these ideas, but he switched over to Islam. 'Unibah and Religion is a 
precious gift of knowledge and thought that can be used as a source book in 
the philosophy of religion, from an academic perspective.'' 
The later works of Dr. Faruql focused on a comprehensive vision of 
Islam and its relationship to all aspect of life and culture. However, he also 
continued in later life to uphold the special place of Arabism in Islam based on 
the integral relationship of Arabic to both the fonn and content of the Qur'an. 
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1.3 Arabism to Islamic scholar-activist: 
Al-FaruqT assumed the role of an Islamic scholar-activist, in the late 
1960s and early] 970s. Books and articles on Islam have replaced the projected 
series of books on Arabism. Instead of Arabism and the culture or Arabism 
and society, it was now Islam and the culture, Islam and society, Islam and art, 
and Islamization of knowledge. Islam had always played an important role in 
FaruqT's writing, but later became its center and organizing principle. Islam 
was presented as an all-encompassing ideology, the primary identity and 
source of unity for the whole community of the world and the guiding 
principle for society and culture. This approach, the holistic Islamic 
worldview, was embodied in a new phase in his life and career as he continued 
to write extensively, to deliver lectures and consult with Islamic movements 
and national governments, and to organize Muslims in America. Intellectually, 
it was epitomized in such works as TawhJd: Its Implications for Thought and 
Life and in his last publication, The Cultural Atlas of Islam, which he 
coauthored with his wife, Lois Lamya al-Faruql. 
Thus, al-Faruql, in his later life changed his mind from Arabism to 
Islam. He actively participated in establishment of Muslim institutions, 
organizations, associations and started programs related to Islamization of 
knowledge in the United States and Muslim countries. Some of them are as 
follows: 
1.3.1 A Graduate Program of Islamic Social Sciences: The life long project 
for al-Faruql was the establishment of institutions for the Islamization of 
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knowledge both in the Muslim world and for the United States; he was the 
man behind the drive to create a program of Islam and social sciences at 
Temple University. When he started this drive, only Islamic studies programs 
were taugaht in the Islamic Institute of Canada's McGill University and 
Harvard University's School of Divinity. Because of this reputation, both 
institutions had large number of Muslim students. However, Temple 
University remained unkiiown in the Muslim world. 
Al-Faruql was the man to make Temple University as a center for 
Islamic studies. Therefore, he first convinced the department to offer several 
scholarships to brilliant students from the Muslim world. As a result, students 
from various universities in Egypt, Pakistan, and Afghanistan were selected 
and contacted. At the same time, al-Faruql did what he could, to establish 
good relations with academicians in the Muslim world. Because of these 
efforts. Temple University gained a great reputation for itself in the Muslim 
world, and Muslim students came in great numbers to study religion and other 
sciences as well. 
For the students who were not native speakers of English language, it 
was necessary for them to achieve a score of 550 in the Test of English as a 
foreign language (TOEFL) examination for getting admission in Temple 
University. At the Department of Religion, the requirement was 600. Despite 
the fact that many other American universities had more relaxed TOEFL 
requirements, many Muslim students preferred to study under al-Faruql. In an 
attempt to help these potential Muslim students to enter Temple University, 
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ai-Faruql encouraged the university to grant a provisional admission to 
Muslim Students so that they could enroll without meeting this condition. 
Once they enrolled, however, they would then have to fulfill the university's 
admission rules. In pursuit of this idea, al-Faruql wrote to President Marvin 
Wachman, on July 5, 1979. His letter presents a beautiful picture of how he 
tried to solve this problem, as quoted by Muhammad ShafTq in his book The 
Growth of Islamic thought in North America, outlined in the following words: 
For the last eleven years, 1 have exerted special efforts to fa-
miliarize the universities of the Muslim world with Temple 
University and its program in religion. While Temple University 
funds were available in the years 1969-73, I invited applications 
from the universities on behalf of their faculty members inter-
ested in doctoral study in Islamics and comparative religion. But 
when these funds dried up, the continuous contacts I had main-
tained with the Muslim world began to bring us students pro-
vided scholarships by their own universities. To date, there is 
hardly a Muslim country whose educators do not know of 
Temple University. Moreover, Temple graduates in Islamics are 
currently operating in Malaysia, India, Pakistan, Afghanistan, 
Jordan, Palestine, South Africa, Ghana, Nigeria, Sudan, Egypt, 
as well as in the United States. 
In the same letter, al-Faruql suggests that he would be able to recruit 
more than fifty students to the Religion Department, if the admission rules and 
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regulations were relaxed slightly. This, he claimed, would bring in yearly 
tuition fees in excess of two hundred thousand dollars. He wrote another letter 
on August 1, 1979, in which he proposed the establishment of a new program 
that would link Islamic studies with the social sciences in order to attract more 
Muslim students to the University. The president welcomed this letter and 
asked him to draft a program and then discuss it with the Chairman of the 
department as well as with the Dean of humanities. Al-Faruqi prepared the 
draft proposal and sent a copy of it to the Dean of humanities, George W. 
Q 
Wheeler, whose reply is quoted by Muhammad ShalTq. Along with the letter, 
the dean sent a document describing the procedure for submitting preliminary 
proposals for new graduate programs to the Graduate Board. Al-FaruqT revised 
his proposed program in accordance with the university's guidelines and then 
sent it to the Graduate Studies Committee of the Department of Religion for 
consideration and approval. 
The graduate course work designed by al-Faruqi differed considerably 
from that of the Religion Department, for he was interested in exposing his 
students to the social sciences. In addition, he perhaps wanted to use them in 
the future to lay the foundation of Islamic social sciences in universities 
throughout the Muslim world. He saw this as the only way to rid the Muslim 
mind of the Western social sciences and their influence. 
Al-FaruqT although envisaged a procedure also to run the program, but 
unfortunately, his program was not accepted by the Religion Department. 
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After many meetings, the department came up with an ahemative that did not 
differ from its own graduate studies program.^ 
1.3.2 The Association of Muslim Social Scientists (AMSS): Al-FaruqT was 
enthusiastically involved in its activities and one of its founding members. He 
worked as its president from 1972-78 and 1980- 82. 
Defining its future goals in his presidential message to the association, 
Isma'Tl FaruqT said: 
The founders of the association are moved by the vision of Islam 
as a total and complete way of life. They are committed to stir 
and develop Islamic thought as the first prerequisite of the 
reconstruction of the Ummdh. As leading scholars in the West, 
they believe that a heavy obligation falls upon their shoulders. 
They have undertaken to represent the history of Islamic thought 
on the basis of a clear understanding of the essence of Islam and 
its civilizing power, as well as of a perfect digestion of modem 
thought. Having benefitted from this understanding, they seek to 
establish the relation of man to self, to nature, to man, and to the 
cosmos in full consciousness of the Islamic categories. 
1.3.3 The International Institute of Islamic Thought (HIT): To prepare the 
ground for the Islamization of the social sciences was one of the main 
objectives of the Association of Muslim Social Scientists (AMSS). Many 
scholars involved in the AMSS's establishment were also involved in 
founding the International Institute of Islamic Thought. After the decision to 
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register an institute specializing in conducting research in Islamic 
methodology was taken, al-Faruql put all of his considerable energy into it and 
became one of the foremost workers. He was unanimously appointed as the 
director of the institute and was elected its secretary-treasurer by 
acclamation." 
1.3.4 The Muslim Students Association (MSA): Isma'Tl Faruql met with the 
Muslim Students Association on January 12, 1965, while he was at Syracuse 
University. He wrote to Ahmad Sakr, the MSA's secretary general, for some 
'Eid cards. Sakr responded instantly and, besides sending the requested cards, 
invited him to get involved with the MSA. Sakr also wrote to Ahmad Totonji 
(Chairman of the Public and Information Sector) and Munthir Aldruby (a 
member of the Religious Relation Committee), and requested them to 
establish contact with al-Faruql. 
Al-Faruql assured Sakr of his full cooperation in putting his talents at 
their disposal and soon after that; he was engaged in the activities of Islamic 
organization. He had a sound and fruitful interaction with the English-
speaking Muslim students from all over the world. While travelling and dining 
with them, he was engaged in constant discussion on what was going on in the 
Muslim world. This exposure affected him so much, that he gradually forgot 
all about Arabism. His consciousness of Islam and the Islamic movement 
became all- absorbing. After a while, the MSA influenced him so much that it 
became his love and passion.'^ About his move from Arabism to Islam, he 
said: 
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After I obtained my doctorate in Western philosophy, I became 
aware of the state of my ignorance (jdhiliyati) and remoteness 
from the Islamic legacy. So I retreated and entered Al-Azhar 
university to learn a new, but with a very fast intensive special 
program as if I were doing another doctorate in the three 
years that 1 was spending at the quarters of Al-Azhar. 
Thereafter 1 worked as a professor in Islamic studies at various 
universities. My involvement in the Islamic Students' 
Movement in the United States helped to create the 
development of a new outlook, that is, to cultivate and develop 
Islam in the United States, apart from training the Muslim 
youth in Islamic activities and deepening their Islamic 
visions. This is the activity in which I am still engaged.'^ 
1.3.5 The American Islamic College: Al-FaruqT was fiilly behind the 
establishment of the American Islamic College, which was to be located in 
Chicago. With the help of distinguished scholars, he designed a program that 
featured an Islamic curriculum leading to B.A. and B.S. degrees. The college's 
catalog was published in 1983, and the college itself opened during September 
of the same year. 
As the first president of American Islamic College, he wrote in his 
presidential message to students, which was printed in the college's catalog: 
The American Islamic College is Islamic insofar as it serves the 
Muslim community in America and abroad. [Its] academic offer-
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ings and programs [are] designed to perpetuate the Islamic tradi-
tion in the minds and hearts of American Mushms, as well as to 
develop that tradition so that humanity may continue to benefit 
from its values and insights into reality.''' 
Al-FaruqT's efforts to introduce Islamic studies programs were not 
limited to North America only, but also flourished to universities in South 
Africa, Saudi Arabia, Pakistan, India, libya, Egypt, Malaysia, and the 
Philippines. He was a major consultant and also an outside examiner for the 
University of Libya, the Jamla MillTy;/ah Islamiyyah (India), the University of 
Durban-Westville (South Africa), the National University of Malaysia, Imam 
Muhammad ibn Sa'ud University (Saudi Arabia), the University of Jordan, the 
University of Qatar, the University of Alexandria (Egypt), the Islamic 
University of Qum (Iran), Mindanao State University (the Philippines), Umm 
Durman Islamic University (Sudan), Yarmuk University (Jordan), the 
University of Karachi (Pakistan), Sultan Zainul Abidln Religious College 
(Malaysia), and others. He also worked as a Chairman of the International 
Scholar Committee in 1980 to advise the federal government of Malaysia. 
AI-FaruqT was a great supporter of the establishment of Islamic 
universities in the Muslim world. He played the role for the establishment of 
the International Islamic University of Islamabad, Pakistan, and another 
university with the same name in Kuala Lumpur, Malaysia. 
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1.4 Dr. Faruql in Pakistan: 
During the presidency of Muhammad Ayub Khan, a plan was initiated 
to Islamize the country's laws and administration and he established a central 
Institute of Islamic Research in Karachi. The first director of this institute, 
Ishtiaq Husain Qureshi, invited Isma'Tl al-Faruql and a Pakistani scholar 
Fazlur Rahman, both of them were at McGill University at that time and were 
well-known for their modem Islamic scholarship. Al-Faruql was offered a 
two-year contract as a full professor. His correspondence concerning this 
opportunity began in November I960 and he joined the institute on October 2, 
1961. 
Faruql was actively involved in various academic and social activities 
that were not related to the institute. He and Fazlur Rahman both were not 
satisfied with the institute's research and academic achievements from the 
very beginning. As a result, they wrote a joint letter to the director, in which 
they suggested some certain points for the improvement of educational quality 
of the institute. 
Ishtiaq Husain Qureshi was the vice-chancellor of Karachi University, 
as well as the director of the institute. It is not known exactly why he did not 
respond to their letter. Perhaps he was too busy with other duties, or found 
their suggestions beyond the financial limits of the institute, or too idealistic 
and unsuitable for implementing at that time in Pakistan. They decided to draft 
another letter, this time to President Muhammad Aytib Khan, and have signed 
it and hand-delivered by Rahman. However, the letter acknowledged the 
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services of Director Qureshi; it also hinted clearly that he must be removed if 
the government was serious about improving the situation at the institute. 
After receiving the letter, Rahman was appointed by President Ayub Khan as 
the institute's new Director. 
Al-FaruqT and Rahman were not aware of the real nature of Pakistani 
politics. After being the institute's director, Rahman faced the same type of 
problems that had dogged his predecessor. He had to listen to the government, 
to deal with the pressure of influential political leaders in Pakistan's politics, 
and to pay attention to the religious scholars (' Ulema), who were playing an 
important political role and were opposing the president's policies. 
His position as Director made it impossible for him to avoid conflict 
between his idealism and practicality, even though Rahman shared al-Faruql's 
ideas on how to refonn the institute. Meanwhile, al-Faruql was pushing him to 
put his ideas into practice. After many discussions, some of them became 
agressive; they finally agreed that al-FaruqT would prepare a curriculum that 
Rahman would implement upon receipt. Al-Faruql prepared the curriculum 
and handed it over to him on March 16, 1963, along with the statement that he 
would resign if his program was not implemented. 
In presenting the bad condition of the institute, al-Faruql made some 
suggestions for it. First, the institute should develop a graduate center of 
Islamic studies, along the lines of Western universities in programming, 
instruction, and academic standards. The reinterpretation of the Islamic way of 
life should be left until later, as it would be a result of the process of change. 
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The problem of the Muslim world, al-Faruqi maintained, is "men" and not 
books. Therefore, the institute should produce men rather than more books. He 
advocated training and creating a living tradition that would produce experts 
in Islamic law (Mujtahidun) and spiritual thinkers. Al-Faruql again called for 
the hiring of six professors in various fields and for the adoption of strict 
guidelines for evaluating their ability. Those who could not live up to the 
standards demanded were to be removed. 
Al-Faruql wanted to see the curriculum of the institute, extend over a 
four-year period after the student had received an M.A. in the humanities. This 
period was to be divided into two, two-year periods consisting of a junior and 
a senior division. After completing the junior division, the student would take 
a comprehensive examination. If he passed it, he would then move on to the 
senior division and receive a high salary. However, graduating from the senior 
division, he would receive a diploma and then be invited to join the institute as 
a research staff member or to pursue, with the institute's help, a Ph.D. in 
Islamic Studies."' 
Al-FaruqT was disappointed with the religious scholars' unfamiliarity 
with what was being taught outside the traditional Islamic religious schools. 
Muslim elites had no knowledge of Islam, those were educated in Western 
academic institutions, and orientalists had no interest in Muslim problems. 
Al-FaruqT wanted to train a new generation of Muslims in the traditional 
sciences and to equip them with modem Western methodologies. This desire 
was revealed clearly in one of his letters where he wrote that Muslims and 
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Western orientalists have applied themselves to the study of Islamic society. 
However, he lamented, Muslims are unfamiliar with any tradition outside of 
their own and their knowledge is limited to the books oi fiqh, some hadith 
literature, and early Muslim history. 
Al-FaruqT was not happy with Rahman because his curriculum was not 
implemented. According to FaruqT, Rahman was not pursuing the real 
objectives of the institute, but rather was playing politics just as his 
predecessor had done. Al-FaruqT and Rahman soon became controversial 
figures. The nation's religious scholars did not agree with their liberal 
thoughts on Islam and were unhappy with both men's ideas. Al-Faruql's 
concept of Arabism also created problems for him. Frustrated and 
disappointed, he decided to leave Pakistan in summer of 1963. He sent his 
children to Beirut for a while and then to the United States. He resigned from 
the institute on August 5, 1963, and his resignation was accepted. 
In a letter, al-Faruql narrated his stay in Pakistan, in following words: 
Islamically and humanly, the last two years have really been a 
loss. True, my knowledge of the Muslim world now has the ad-
vantage of having experienced living in Pakistan; and my knowl-
edge of the other religions has increased by my acquaintance at 
close range with Hindus and Parsees. But not one of the original 
purposes 1 had in Montreal for Pakistan has been fiilfilled. In 
Montreal, with Fadl (Fazlur Rahman), 1 dreamt of creating of a 
new level of Islamic scholarship in the Muslim world; and with 
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him, I dreamt; of making Islam at its best a real force in the Hfe 
of the community by causing that community to become clear 
about its own commitment. You probably remember that how I 
used to talk of 'field work' in Islamiyat within the ranks of the 
university and college professors and those of the Vlama}'^ 
The stay of al-Faruql in Pakistan had a great effect on his life. He was 
put to a kind of pressure by Pakistani Puritanism to reconsider his stand on 
Arabism. He also demonstrated that Islam is a motivating force of concord 
among Muslims, whether Arab or non-Arab, and that his ideas on Arabism 
would create further trouble in an already divided Muslim world. 
1.5 From Pakistan to USA: 
Al-FaruqT learned during his stay in Pakistan that the best place for him 
to flourish and spread his ideas of Islamic knowledge would be the United 
States, where from he can proceed to launch his Islamization of knowledge 
project: a concept and program of action, which has since emerged as a central 
theme in contemporary Islamic thought around the world. During his days in 
Karachi, he contacted various educational institutions in North America with 
the aim of securing a teaching or research job. Fortunately, he was offered a 
one-year contract by the University of Chicago as a visiting professor of the 
history of religion attached to the Faculty of Divinity. He joined the 
department in September 1963. Upon the expiration of his contract, he left for 
Syracuse University's Department of Religion, where he worked as an 
associate professor of Islamic Studies and the history of religion from the fall 
Chapter -1 Life and Works ofal-Farvqi 
semester of 1964 until the fall semester of 1968. In September 1968, al-Faruql 
joined the Department of Religion at Temple University as a professor of the 
history of religion and Islamic Studies. During the period in Temple 
University, he developed strong academic, intellectual, and political relation 
with Muslim Southeast Asian countries, particularly with Malaysia. 
Al-FaruqT's personal files contain very important correspondence with 
orientalists, during his Karachi-Syracuse period. The study of these letters is 
very important and some of these are quite lengthy, and, in many of them, al-
FarOqT answered objections raised by orientalists to his writings. Influenced by 
his writings, the orientalist H.A.R. Gibb in one of his letters described al-
FaruqT as a man who is "genuinely concerned for Islam as a way of life." 
After joining the Temple University, al-Faruql's files show no evidence of this 
type of correspondence. Rather, they are full of correspondence with Muslim 
leaders and Islamic educafionists. He is seen as being more concerned with the 
Islamization of education and the establishment of an Islamic college and 
university in which Muslim students could receive training in Islamic social 
sciences. In his files of the last decade, a letter addressed to Dr. Herman 
illustrates al-FaruqT's complaint of the American mind-set towards Islam, as 
quoted by Muhammad Shafiq: 
[For] Too long America has been a victim of forces colluding 
together, whether deliberately or otherwise, to brainwash Ameri-
cans into believing that one billion humans who call themselves 
Muslims are a species of "savages" capable only of mischief 
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The missionaries have been arguing for a century about the 
obstacle that Mushms constitute in the face of advancing 
Christian civilization, and the orientalists have represented the 
Islamic legacy as an appendage of the Old Testament. More 
recently, behavioral social sciences whose strategy-oriented 
experts dominate foreign area studies in the universities, have 
presented the Muslims of the world as "objects" of policy 
planning. Finally, since the emergence of the state of Israel, the 
mass media have incessantly bombarded the American public 
with cliched ideas calculated to immunize Americans against 
any kind of rapprochement with Muslims.'^ 
The appointment of Isma'Tl FaruqT to the Temple University's 
Department of Religion as a professor and his stay in Philadelphia, played an 
important role in his fiiture activities. Al-Faruql have had a great respect and 
recognition all over the world for his intellectual gallantry besides being 
prosperous economically. Al-FaruqT curiously perused the educational and 
political concerns that the Muslim community was confronted with. 
1.6 As a Mentor: 
Al-FaruqT being as an internationally recognized scholar in Islamic 
philosophy as well as Western philosophy and comparative religion, he was 
also an enthusiastic, forceful, and dynamic scholar. He was having complete 
mastery over Islamic studies, which gets reflection in his influential lectures 
and it is because of these lectures that many students were attracted towards 
25 
Chapter-I Life and Works ofal-Faritqi 
him. It was true even of his two and half hour or longer lectures, which 
featured two hours of lecturing and a thirty-minute question-and-answer 
period. As against to many professors, he allowed questions to be asked during 
his lecture.^° 
One of the major focus of al-Faruql s work was the education of a new 
generation of Muslims, who were schooled in modern methods but islamically 
oriented. He believed that many of the problems of the Muslim world are due 
to its elites and the division of education in Muslim societies; he addressed 
this problem in a variety of ways. Typically, he combined thought with action, 
ideology with its institutionalization and implementation. He travelled 
extensively and regularly throughout the Muslim world, lecturing at 
universities and to Muslim youth groups and carefully recruiting students for 
his program at Temple University in Philadelphia. Their presence at Temple 
enhanced the learning experience of non-Muslim students, but, more 
important, provided an opportunity for Muslims to obtain modem university 
education combining the study of Islam, the history of religions, and other reli-
gious traditions. He and his wife, Lois Lamya al-Faruql often looked the 
material needs as well as educational requirements of their students, providing 
for many a home away from home. 
Al-FaruqT being not confined himself to be a unique teacher, however, 
went out of his way to establish personal contact with his students, to commu-
nicate to them his intellectual and personal insights, and to bring them even 
closer to Islam. During his lectures, he radiated enthusiasm for his subject and 
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did not hide his personal commitment to Islam. A brilliant speaker and 
tenacious polemicist, he did not hesitate to explain, defend, or argue any point 
about his passionately held beliefs. He was not hesitant in expressing his 
opinion during the seminars held by Department of Religion.This 
assertiveness unnerved some of the professors, especially those who were not 
used to having their views challenged or even questioned. At the end of the 
seminar, however, he would always chat freely, smile, and embrace 
everybody. 
Al-FaruqT paid special attention to Muslim students, advised them on 
what courses they should take, kept himself infonned of their progress, and 
sometimes even checked their assignments and read their papers, all the while 
showing them how their work could be improved. He was not satisfied with 
average performance, if a student received "C" grade he would say that he or 
she "had brought shame to all of us" and continually been encouraging them 
to work harder and harder in order to gain the higher grades only especially in 
the courses that are being taught by the non-Muslim professors. 
FaruqT established firm control over his students in religious matters 
and did not tolerate their shortcomings. If a Muslim student was not doing his 
utmost to acquire an education, or if he was neglecting his practice of Islam, 
al-Faruql would not encourage him to remain at Temple. He expected their 
interest in Islam to extend beyond the class-room, as evidenced by his 
assigning D'awah duties to every Muslim student: teaching about Islam to 
prison inmates in the area, teaching prayers and other Islamic rituals to the 
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local Muslim community, and presenting talks on Islam in churches and 
schools. The one most burdened by these assignments was the president of the 
campus Muslim Students Association, who was also one of his students. 
Besides his own activities, this student was in contact with Muslim leaders and 
arranged the Islamic festivals that they celebrated. It was quite common for 
him to receive calls in the evening or at dawn from al-Faruql, who normally 
went to bed early and got up early, concerning his new assignments, some of 
which would take the entire day. 
Although he could give his students a very hard time, they knew that 
his fatherly love and sympathy was always there for their benefit. He and his 
wife would visit those Muslims who were sick or had received bad news from 
home. When a baby was bom, the new parents could always expect al-FarOql 
and his wife to arrive with gifts. Those who were having financial problems, 
al-Faruqls used to help them for their temporary difficulties. If a new student 
was coming to join the university, he would go to the airport to welcome him 
77 
and then ask Muslim students to receive him and find suitable lodgings. 
These were the reasons that Muslim students called him 'Papa' and his 
wife 'Mama' and his colleagues called him a very friendly, intelligent and 
active teacher, who cared for his students. 
Al-FaruqT also looked out for the best interests of his students. As 
mentioned earlier, his opposition to the Department of Religion's requirement 
that foreign Students seeking to enter the Ph.D. program earn a score of 600 
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on their TOEFL exams at a time when other departments, and many other 
universities, only required scores ranging from 500 to 550. 
He tried his level best to get this policy changed by arguing that most 
Muslim students came from school systems based on the British model and 
were therefore not accustomed to TOEFL and other similar tests. A Muslim 
student could speak good English and still fail to get a score of 600. There 
were some cases in which a Muslim student would come quite close to that 
score and still be denied entrance, a practice that always pained al-FaruqT. In 
the Graduate Studies Committee meetings, he frequently spoke against the 
department's harsh attitude. 
Al-Fariiql possessed a vast amount of energy and commitment to his 
work. Although he was in constant motion, he never appeared to be tired. 
When flying somewhere, he would study, mark papers, or prepare for future 
lectures. He did his best to carry out and fulfill his teaching duties honestly. In 
the last decade of his life, he was extremely busy. On the rare occasions when 
he missed a class, he made it up as soon as possible. He was seen coming from 
the airport straight to the classroom, and many times his wife was found 
waiting for him in his office to take him to the airport after a class. Whenever 
his students complained of their heavy workloads, he would say to them: "1 do 
the same and do not rest." Al-FaruqT never complained, for his whole life can 
be summarized by the following phrase: he was a strong-willed man who 
knew how to work hard. 
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It is noteworthy to mention that he stimulated large number of young 
Muslims from Africa and Asia to become brilliant students of Islam in the 
United States. At the time of his demise in 1986, well over a hundred were 
enrolled in the doctoral program in religion in the Department of Religion at 
Temple University."^ 
1.7 His Contributions: 
Dr. Faruql was a very dynamic personality. He taught at several 
universities in North America, including the Institute of Islamic Studies at 
McGill University in Montreal, Canada. He also taught at the Central Institute 
of Islamic Research, Karachi from 1961 to 1963; the Institute of Higher 
Arabic Studies of the League of Arab States, Cairo University; Al-Azhar 
University, Cairo; the University of Chicago, Divinity School; and between 
1964 and 1968 was Associate Professor of Religion at Syracuse University. 
He was professor of Religion at Temple University until his death in 1986, 
where he founded and chaired the Islamic Studies program.^^ 
During an extremely active and productive professional life that 
sparmed almost thirty years, he was a visiting professor of more than twenty-
three universities in Africa, Europe, the Middle East, and South and Southeast 
Asia, and served on the editorial boards of seven major journals. He wrote 
over 100 articles for various scholarly journals and magazines. 
The articles of Isma'Tl FaruqT which deal with Islam and other faiths are 
collected in the shape of a book "Islam and other Faiths" by Ataullah SiddlquT 
(Leicester: The Islamic Foundation and HIT, 1999). In this book, he defines 
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many of the ideas as regards how to deal with adherents of other faiths. It 
draws the attention of all men of religion, tied together with commitment to 
God and concern for mankind. The book provides a good cross-section of 
Faruql's contribution to the study of comparative religion and covers a wide 
range of inter-religious issues, including commonality and differences 
between Islam, Christianity and Judaism, Muslim and non-Muslim relations 
and the issue of Mission and jD'awa/z. A fascinating study by an engaging and 
challenging scholar-activist of our time, the book begins by describing the 
human capacity to understand divine superiority in all religions and defines 
the world communities of various religions. It then compares the rights of 
religious minorities under Islam with the rights of Muslims in non-Muslim 
societies. Al-FaruqT provides a model to be emulated. Throughout the book, 
the author uses theological and doctrinal issues such as original sin to examine 
similarities and differences between the faiths. Dr. FaruqT was one of those 
Muslim philosophers and scholars v^ho eagerly attempted to interact with 
other Semitic faiths i.e. Judaism and Christianity. 
Among around 25 books of al-FarCiql, the contents of some of them are 
highlighted hereunder:-
1) Christian Ethics: A historical and systematic analysis of its dominant 
ideas: 
Al-Fariiql's book on Christian Ethics was only one of many 
outstanding books and publications that spoke of his command of the subject. 
Al-FaruqT's masterly study of Christianity using modem scientific analytical 
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methods and subjecting source material to a critical appraisal was written 
during his stay at McGill University. It is such a brilliant exposition of 
Christianity that several Christian scholars have acknowledged its superior 
analysis and research sophistication. Stanley B. Frost, in his preface to the 
book, calls it an "unusual book" by an '"unusual man" who is both highly 
educated and deeply religious. He further claims that this is one of the first 
studies in which an eastern individual has taken all of the Western intellectual 
techniques and brought them to bear upon Christian belief and practice. 
Hendrik Kraemer, in his preface to the book, calls al-Faruqi a "committed 
Muslim modernist and a distinguished scholar." 
In this book, al-FaruqT encompassed the whole range of Christian 
history from the fathers of the first centuries through the middle Ages, the 
Protestant Reformation, and down to the present time. Such major Christian 
figures as St. Paul, St. Augustine, Luther, Calvin, Barth, Temple, and Niebuhr 
were analyzed in their relation to Christian ethics and criticized and 
appreciated where necessary. This book is a refutation and rejection of 
Western Christianity. St. Paul, its real founder, is shown to be the first 
corrupter of the true teaching and message of Jesus. In the first part, al-Faruql 
dealt with such concepts as Jewish ethics and Hebrew racialism and then 
compares traditional Jewish ethics with those of Jesus. In the second part, al-
FaruqT began with Helenic Christianity and showed that the Christian concepts 
of peccatism and saviourism were responsible for the ultimate denial of 
societism and ethics. His conclusion is that modem Christianity is not the 
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Christianity of Jesus and, therefore, it should be called "Christianism" and not 
Christianity. Christian theologians from St. Paul onwards are not Christians, 
but rather "Christianists". In one place, he even called them heretics.^^ 
The analysis of al-Faruql of the two poles in Christianity-renunciation 
on the one hand and worldliness on the other - commented on the ambivalence 
in much of Christianity toward money and power. He argued that Christian 
tradition celebrated the poverty and suffering of the crucified Christ and at the 
same time found it necessary to morally justify self-assertion and worldliness, 
the pursuit of power through conquest and colonialism, as sacrifice and 
altruism. 
2) hlamization of knowledge: General principles and work plan: 
This work represents the perception of a number of concerned and 
committed Muslim scholars. It is a "vision" which symbolizes the basic 
principles of Islamic style, together with a sketch to comprehend the 
rebuilding of Muslim thought and the Islamization of the humanities and the 
social science. It is meant as a channel to be adopted thereby to cultivate the 
knowledge of the Muslim Ummah of its worth and potential, of the real causes 
of its civilizational crisis and of the ways and means to beat the malaise. 
3) Tawhid: Its Implications for thought and Life:^^ 
If the concept of Tawhid is central to Islam and everything Islamic, it is 
because of its centrality to existence and every thing that exists. The work of 
al-Shahld Dr. al-Faruql on the subject of Tawhid provides the reader not only a 
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look on the central doctrine of Islam, but also allows the reader to understand 
that doctrine from a number of different perspectives. 
In his effort to explain the truths of the doctrines of unity, al-Faruql 
touches every subject. In his explanations, he draws various elements from 
history, comparative religion, anthropology, philosophy, ethics, epistemology, 
archeology, and other disciplines. As such, his concept of 'TawJnd' is rich in 
the depth of its learning. Dr. FaruqT was highly qualified to discuss the issue of 
Tawhid and presented his concept in a clear and convincing manner.^ ^ 
4) Islam:^'^ 
To the peoples of Europe and North America, the second half of the 
twentieth century brought about a new awareness of Islam and Muslims. Due 
to their increased political, economic and social contacts with Muslims, it is 
becoming ever more important for them to understand the religion and culture 
of Islam. 
Such an understanding is not an easy, author Isma'Tl RajT al-Faruql 
points out, for Western thinking is clouded by wrong opinion about Islam, its 
culture, and its followers. It is time to launch a new effort that will seek to 
bridge the gulf separating Westerners and Muslims. Dr. FaruqT's book is an 
invitation to the reader to attempt such an understanding. This book seeks to 
portray the beliefs, practices, institutions, and history of Islam from the inside 
- as Muslims see them. The book provides necessary overviews of the Islamic 
way of life. 
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The seven chapters explore these subjects: 
(i) Who are the Mushms and what are their basic behefs. 
(ii) The five pillars or basic tenets of Islam. 
(iii)The Prophethood of Muhammad (S.A.W.) and major Muslim 
celebrations, (iv, v, vi) The social, economic and political ideas and 
institutions of Islam, (vii) The effect of Islamic beliefs on artistic 
expression and an overview of Islamic history. 
5) The Cultural Atlas of Islam-/'' 
It is a book of Islamic civilization and it is not only a comprehensive 
introduction to the experiment in Islamic history and in the modem world, but 
a reference to in-depth interpretation of the religion of Islam, written for the 
followers of all religions. Isma'Tl FaruqT's illustrious wife Lois Lamya al -
FaruqT has coauthored the book. This magnificent book presents the entire 
worldview of Islam - its beliefs, traditions, institutions, and its place in the 
cultures in which it has taken root. The Cultural Atlas of Islam is an 
authoritative and deeply felt statement of the faith of Islam, written for those 
of all faiths. 
Rich with more than 300 photographs, drawings, and other illustrations, 
and with some 75 original maps, this is a unique guide to the meaning of Islam 
and its shaping force on cultures from the Mediterranean to the Pacific. This is 
much more than a history of events, however; it is a clear presentation of the 
essence of Islamic civilization in all its spheres, from everyday practices of 
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Muslims around the world to the Islamic legacy in art, science, law, politics, 
and philosophy. 
Throughout the book, the authors pay special attention to the influence 
of other traditions-Judaism, Christianity, and classical Greek philosophy, for 
example-on Islam. Yet they return repeatedly to that which is unique to Islam: 
the distinctive set of assumptions and questions Muslims use to define the path 
to a just and holy life. 
Rich in detail, clearly written, and integrating the best of classic and 
contemporary scholarship, this is an exceptionally valuable book. It presents 
Islam from the inside out, makes much that has been overlooked or distorted 
by Western scholars clear, vital, and comprehensible, and documents for all 
the reality of a religion that counts nearly a quarter of humanity as its 
followers. This is indeed an essential addition to all libraries, and a valuable 
new resource for all interested both in Islam and in the religious experience. 
6) Towards Islamic English: 
This book is an invaluable manual for researchers, authors, scholars and 
others interested in Islamic literature, culture and civilization. It is an attempt 
to clarify terms, phrases, words and concepts whose meanings have become 
distorted due to faulty translations and transliterations. 
Al-FaruqT states, "In modem times, the English language stands in need 
of the percepts and values of Islam which only the Qur'anic language can 
provide. Constant use of the Arabic forni will help shield the English-speaking 
Muslims from the onslaught of materialism, utilitarianism, skepticism...and 
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hedonism, that in the last two hundred years, have become firmly established 
in English consciousness."^^ 
7) Islam and the problem of Israel:'*" 
The problem of Israel confronting the Muslim world today has neither 
precedent nor parallel in Islamic history. The Muslim world has tended to 
regard it as another instance of modem colonialism, or at best, repetition of the 
Crusades. 
The author shows how Israel is neither one of these; but that it is both 
and more. The book goes into the nature of Zionism, its history, what has kept 
it alive, Islam's verdict concerning Israel today, the question on whether a 
secular Palestinian state is an answer to the problem of Israel, and many other 
topics. 
Dr. FaruqT describes the problem as three cornered involving the 
Muslim world, Christian world, and the Jews. The book begins with a brief 
historical discourse on the Jews.'" 
42 
8) Historical Atlas of the Religions of the World: 
Here is the most extensive historical atlas of religions ever published. 
Sixty-five maps, including material never before mapped, portray practically 
everything, which conceivably lends itself to cartographic interpretation. Maps 
illustrate the origins and distribution of religions, the movement of religions, 
and the locations of sacred cities, sites and temples. Also highlighting the 
material are numerous photographs and drawings. 
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Scholars who were believers in the religions about which they wrote, 
wrote enlightening essays in Historical Atlas of the Religions of the World. 
These essays present the history of each religion, its growth and interaction 
with space and time, and the relation of one religion to another. 
Different types of religions presented are: 
(i) Religions of the Past The Ancient Near East: Mesopotamia, 
(ii) The Ancient Near East: Egypt, The Ancient Near East: Canaan-
Phoenicia, 
(iii) Greece and Rome: Shamanism, Amerindian Religions, Localized 
Religions, Traditional Religions in Africa, Hinduism. 
(iv) Jainism, Sikhism, Confucianism and Taoism Shinto, 
(v) Dispersed Ethnic Religions, Zoroastrianism. 
(vi) Religions of the Present: Theravada Buddhism, Mahayana Buddhism 
(China), Mahayana Buddhism (Japan), Christianity, Islam, 
(vii) Maps representing original cartographic treatments include Stimulants 
and Narcotics in Religious use. Indigenous Chinese, Religions Japan: 
Places of Religious Importance, 
(viii) Places Associated with the Lives of Leading Jewish, Rabbis, 
Theologians, and Writers on Judaism, Jewish Emigration from Eastern 
and Central Europe 1881-1939, Christianity in the New World to the 
Middle of the Eighteenth Century, 
(ix) Muslim Rule and Influence from the Second Half of the Thirteenth 
Century C.E. 
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(x) Islamic Schools of Law, Sects, and Reform Movements. Spread of 
orthodox Law Schools of Islam, Culture, and the State."*^  
Despite all of these, al-Faruql established the Islamic Studies Group of 
the American Academy of Religion and chaired it for ten years. He acted as 
the vice-president of the Inter-religious peace colloquium, the Muslim-Jewish-
Christian Conference and as the president of the American Islamic College in 
Chicago.^ "* 
In 1981, he founded the International Institute of Islamic Thought (HIT) 
together with Sheikh Taha Jabir al-Alwani, Dr. 'Abdul Hamid Sulayman and 
others. The focus of al-FaruqT's work was the education of new generation of 
Muslim community, schooled in modem methods, but Islamically oriented. He 
regularly traveled in large area of the Muslim world, lecturing to Muslim 
Youth groups and carefully recruiting students for his program at Temple 
University in Philadelphia. Organizationally, al-Faruql was a leader of the 
Muslim Student Association, founder and president of associations of Muslim 
professionals such as the Association of Muslim Social Scientists, and 
Chairman of the board of trustees of the North American Islamic Trust. 
In his publications, scholarly colloquia, classroom teaching, ecumenical 
dialogues, and other activities, he wrote, spoke, and acted with the clarity and 
conviction of one who has a vision and mission. He was among the vanguard 
of Muslim intellectuals who settled in America, but then reversed the process 
of knowledge transfonnation (from Muslim countries to the West). His vision, 
ideas, and impact were multi-layered. They were transmitted through his 
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writings, his Muslim students as well as non-Muslim students who returned to 
teach and work in government ministries throughout the Muslim world, and 
the organization and institutions he funded and led. 
He proposed the idea of Islamization of knowledge. He recognized that 
the crisis of the modem world was the crisis of knowledge and this crisis, 
al-Faruql thought, could only be cured by a new synthesis of all knowledge in 
an Islamic framework. The Islamization of knowledge Project was made to 
arouse Muslims to become active participants in intellectual life and contribute 
to it from an Islamic perspective."*^ 
He published his works on Islamization of knowledge and 'Islamizing 
the social sciences', organized and participated in International conferences on 
the Islamization of knowledge in such countries as Malaysia and Pakistan; and 
served as an advisor to both Muslim, governments and Islamic organizations, 
and as a consultant to universities from Africa to Southeast Asia. 
Even if the Islamization of knowledge project consumed much of his 
time, he remained committed to active involvement in inter-religious relations. 
This is seen early in his career with the publication of Christian Ethics and 
numerous articles. His interest in comparative religious studies and Islam led 
him to spearhead the creation of the Islamic Studies section of the American 
Academy of Religion (AAR) in 1976. This fits well with his desire to see 
Islam take a more central place within the wider academic community. 
Al-Faruql chaired the Islamic Studies section until 1982 having been involved 
for ten years. 
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Therefore, he provided a strong intellectual base for both the scholar of 
his time and the coming intellectual generation. Dr. Isma'Tl RajT al-Faruql was 
really a great Muslim scholar of his time. 
1.8 Demise: 
Dr. al-Faruql, a 65 years old Professor at Temple university, and his 59 
year old wife Lois Lamya were assassinated in the month of Ramadan, in the 
evening of 19' Ramadan on if^ May, 1986 at their home in Wyncote, 
Pennsylvania. Their 27-year-old daughter, Anmar al-Zein survived in the 
attack but required 200 stitches on her wounds.^° She described the accused to 
the police as a black man about six feet tall and weighing two hundred pounds. 
She narrated that the man was wearing a black jacket, black pants, and his face 
was covered with the mask. The police found the apparent murder weapon, a 
knife with a ten inch-blade and a five-inch handle containing a compass, lie 
next to al-Faruql. The police also found samples of the killer's blood and hair; 
his fingerprints on a knife sheath and a screwdriver, and his glove in a trash 
can a short distance from the al-Faruqls' house.^' 
In the morning, the sad news of al-Faruqls' assassination was broadcast 
on radio and television. With tears in their eyes, the Muslim students and the 
MusHms of Philadelphia rushed to the al-Faruqls' home to mourn for the 
departed souls of their spiritual parents. The weeping and crying of their 
Muslim friends, especially the Muslim students, could be heard throughout the 
neighborhood along with loud condemnations of the brutal attack. Reporters 
present at the scene were busy interviewing the Muslim community's leaders 
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and students about the life of the assassinated couple and who they thought the 
assailant might be. 
On Friday, May 30, 1986 (Ramadan 21, 1406) at 1:00 pm, more than 
four thousand Muslims and friends gathered at the Sister Clara Muhammad 
School and Masjid Muhammad, on 47th Street and Wyalusing Avenue, for the 
funeral prayers. The mosque where Isma'Il al-Faruql used to deliver his 'Eid 
sermon and lead the following congregational worship service for thousands 
of Muslims was full with Muslims who had come to attend the funeral prayer 
of the couple. Muslim community leaders throughout North America, 
ambassadors and dignitaries from the Muslim world, representatives of 
religious organizations, and a large group of individual Muslims attended the 
tributes and rites, which started soon after the end of the Friday congregational 
prayer (Jiim'dh), took more than two hours to complete. In the eulogies 
delivered by about a dozen speakers, Isma'Il al-Faruql was called a "global 
personality," "a beloved brother," and a man who "made the world a better 
place. 
A lawyer named Jawad George was appointed as an attorney to pursue 
the murder investigation on behalf of the Muslim community.The Memorial 
Committee offered a reward of $50,000, for infonnation leading to the arrest 
and conviction of those involved in the murders. The committee also 
organised a large memorial service to be held at the Ritz Carlton Hotel in 
Washmgton, DC, September 26, 1986. Prominent speakers such as 
Dr. 'Abdullah Omar Nasseef, secretary- general of the Muslim World League, 
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Rev. Jesse Jackson (at the time a Presidential Candidate), Dr. Yvonne Haddad 
(History Professor at Massachusetts University), John Esposito (Religious 
Studies Professor at Holy Cross College), Marsten Speight (NCC and Director 
of the Office on Cliristian-Muslim relations), Ralph Braibanti of Duke 
University and leaders of many organization participated in the memorial 
service. 
General feeling among some of the local Muslim community was that 
the murders were the work of the Jewish Defence League (JDL). The 
Jordanian ministry of Islamic Affairs also claimed that extremist Zionist 
groups in the U.S. carried out the act. However, no credible evidence was 
found to support these assertions. Hafez Malek, a political science professor at 
Villanova University, told reporters that Dr. al-Faruql often spoke of death 
threats in the 1970s and early 1980s due to his outspoken support of the 
Palestinians, but that there were no recent threats.^^ 
The Police Lieutenant in charge of the investigation Robert Krauser 
described the incident as an assassination, not an attempt of robbery because 
nothing was missing from the house. The report suggests that the murders 
could very well have been politically motivated because during those years 
anti-Arab and anti-Muslim incidents were more frequent. 
It was found that Dr. FaruqT was threatened more than once in the late 
seventies and early eighties because he was talking about the Palestinians, 
their rights, and their cause. A report in the weekly newsletter of the American 
Israel Public Affairs Committee is evidence that the professor was in the 
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"Zone of Danger" described by the FBI earlier in 1986, due to his anti-Zionist 
positions. (From Washington Report on Mideast affairs on Murder of Isma'Tl 
al-Faruql). A "Jewish Defence League" which was established by a member of 
the Israeli Parliament, "Meir Kahane" days of its stay in New York late 
sixties, was active against supporters of the Palestinian Arab cause." 
A seminar was conducted in the Hebrew University of Jerusalem on 
Dr. Faruql's thoughts of Islamization, and in the final declared him as "the 
most dangerous enemy of Israel." In a front-page article in The Village Voice, 
which appeared two weeks before his murder along with his wife, the Chief of 
the New York Jewish Defense league, Victor Vancier, spoke of the JDL's plan 
to "silence a prominent Palestinian-American professor."^^ 
Some eight months after the incident, on January 17, 1987, the 
Philadelphia Inquirer and the Philadelphia Daily News disclosed that a 
suspect had been taken into custody. Based on information and identification 
received from the Philadelphia Muslim community, Joseph Louis Young, a 
forty year old African-American male who lived at Mellon Terrace near 
Seventh Street, was charged with killing of al-Faruql and his wife. 
In his confession, the suspect admitted that he had been planning the 
murder for quite some time. He said that he knew the location of his home 
because he had gone there several times to drop off students. When asked why 
he had murdered the al-Faruqls, he told the police that "voices" had compelled 
him to kill them because "he (Isma'Tl al-Faruqi) was not doing the right thing 
for the Muslim religion." 
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The suspect was famous among the local Muslims and the Muslim 
students at Temple University, as Yusuf AIT. He often gave rides to Muslim 
students who did not have cars and was often seen eating and drinking coffee 
with them in the university, the mosque, and in their apartments. After 
murdering the al-Faruqls, he continued to associate with the Muslim students, 
although to a lesser degree, and even attended the special memorial service in 
Washington, DC. 
The U.S. Supreme Court on March 29, 1994 upheld the death sentence 
of Joseph Young by refusing to hear the appeal without comment. At age 50, 
Young died of natural causes in Greene County Memorial hospital on 
February 28, 1996." 
Dr. al-FarOqfs assassins succeeded in ending his physical life, but 
utterly failed to decipher his strong intellectual legacy, which continues to 
attract the interesting scholars round the globe for probing a fresh in his 
insights, assumptions and life achievements. His assassination on one side has 
shown the intolerant and belligerent attitude of those who profess to believe in 
tolerance, peaceful coexistence and free thought. On the other side, it reaffmns 
the value of Dr. al-Faruql's contributions more particularly his project of 
Islamization of knowledge, because of the continuous scholarly attempts at 
reappraisal of his works. His legacy shall certainly help those who are 
interested in building bridges between religions and cultures and are interested 
to make the humanity forge ahead on fimier bases of the ultimate truth. 
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Al-Faruqi's Thought of the Islamization of Knowledge 
2.1 The Concept of Islamization: 
Before discussing the thought of Isma'Tl RajT al-Faruql on Islamization 
of knowledge, it would be better to know the meaning of this very concept and 
to have a cursory glance at the opinions of Muslim scholars on Islamization of 
knowledge, which emerged in the world on this important phenomenon. 
Looking at the meaning of Islamization, we find Webster's New World 
Dictionary of the American Language (second college edition) defines it as "to 
subject or adapt to Islam."' 
Various Muslim scholars describe Islamization of knowledge 
differently, although they might be referring to the same thing. Such 
differences in exposition of Islamization of knowledge may arise due to the 
scholars' beliefs regarding the issue. Some definitions are as under: 
Muhammad Aslam Haneef is of the view that the term Islamization of 
knowledge means to Islamize a certain discipline that is to teach, learn and 
present that discipline in an Islamic way^ 
Taha Jabir Al-Alwani opines that the Islamization of knowledge can be 
understood as the attempt of Islamic culture and thought to open the charmels 
of meaningful communication and cultural exchange so that it can offer 
mankind the divine truths for which it has thirsted for so long. In the words of 
Roger Garaudy, the French Muslim philosopher, it is a means and an approach 
in the dialogue of civilization. 
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According to Anls Ahmad, a clear meaning of the Islamization of 
knowledge is adding Islamic content, mainly from the Qur'an, as a prefix to 
the existing social science theories. For instance, Islamization of sociology is 
supposed to take place when we include some Qur'anic Ayat that explores about 
family life, social problems, customs or law, and culture in the existing text book of 
sociology in the present era. Critically, the purpose of this movement has not been to 
add a few Islamic references to an existing storehouse of information and knowledge. 
Its primary objective has been to let social sciences evolve on an Islamic 
epistemological paradigm."* 
Further Anls Ahmad argues that Islamization of knowledge is a matter 
of questioning the presuppositions of Western social sciences and humanities 
and producing a holistic knowledge based on the Islamic epistemic paradigm. 
It is an Ijtihdd - a dynamic creative intellectual process. In connection of 
Islamization of knowledge, the contribution of North American Muslim 
scholars is noteworthy that the movement for the Islamization of knowledge in 
its fonnative period invited Muslim social scientists to look critically into the 
presuppositions of Western social science thought and Islamic heritage of 
learning, and at the same time try to develop a clear conception of Islamic 
epistemology. 
In view of Imad al-DTn KhalTl, the Islamization of knowledge is a 
process that works out on two basic levels: theoretical and practical. The 
theoretical level includes the collection and classification of data relevant to 
the contemporary Muslim sihiation so that Islamization can be defined and 
consolidated. This process indicates the basic steps that have been taken or 
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need to be taken to promote and support publications, seminars, lectures, 
conferences and specialized institutions (particularly universities, which are 
the cornerstones of the whole operation). The practical level is appropriate to 
include a large quantity of material since it deals with every branch of human 
knowledge, the humanities as well as pure and applied sciences and aims to 
reshape them in accordance with the Islamic world view/' 
He further argues that 'Islamization' is a logically sound activity and 
acquiring knowledge is a process of "augmenting" or "enhancing" the 
intellect. Precisely, it can be described as a human being's intellectual ability 
to master the physical, biological, spiritual and human phenomena contained 
within the universe.' 
Islamization of knowledge was first used and explained in detail by the 
Malaysian scholar Syed Muhammad NaquTb al-Attas in his work "Islam and 
Secularism" which was published in 1978. In this book, he expresses his belief 
that 'Islamization' would liberate man from the clutches of Westernization and 
Secularization. 
Generally Islamization is concerned with the pure and applied sciences 
and their relation to existence and life; and particularly it deals with the social 
sciences. These are more vital because they are concerned with determining 
the position of people in this world and regulating their lives so that they can 
fulfill their mission on earth. The reason why they should be given top priority 
is that they operate within value-bound intellectual and moral frameworks. 
Moreover, they have channeled the imperfections, inconsistencies, disorder 
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and contradictions which have invaded and almost smothered the Islamic 
content. 
In the area of social sciences there are sciences that deal with human 
beings as individuals (for example psychology), or as a community (sociology 
and history); others regulate their public institutions (administration), control 
their livelihood activities (economics), coordinate their public relationships 
(politics), protect their rights and regulate their obligations (laws), or trace and 
develop their aesthetic sense and ways of expressing themselves (the arts and 
literature). 
The present disciplines need to be remodeled in an Islamic framework 
and made to adopt methodologies, procedures and terms from the structure 
and content of the Sharl'ah as defined by the Qur'an and the Sunndh and 
developed over the years as a result of the response of figh to the challenges 
posed by changes in time and place. This should eliminate anything that might 
lead to a dualism between the Divine orientation with its absolute knowledge 
and the conflicting relativism of human efforts. 
Rafiu Ibrahim Adebayo writes that Islamization of knowledge is not a 
new concept in Islam. There have been individual efforts by Muslim scholars 
like Rashid Rida (1865-1935), Jamaluddln Afghani (1838/39-1897), Akbar 
Allahabad! (1846-1921), Muhammad AIT Jauhar (1878-1931), Syed Qutb 
(1906-1966), Muhammad Marmaduke (1875-1936) and some others, to 
change the destiny of Muslim education for the better even before the colonial 
invasion of the Muslim world. Scholars like Syed Abul-Ala Mawdudi (1903-
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1979), Hassan al-Banria (1906-1949) and Muhammad Iqbal (1877-1938) also 
made remarkable efforts towards having comprehensive and dynamic concepts 
of Islamization of education in their speeches and writings. This movement 
has received fresh impetus through the works of Syed All Ashraf (1925-
1998), Syed Hossein Nasr (April 7, 1933), Syed Muhammad NaquTb al-Attas 
(Sept. 5, 1931) and Isma'Tl RajTal-FaruqT (1921-1986).^ 
The Islamization of knowledge as a major remedial idea for the Ummah 
was proposed by the Palestinian scholar Isma'Tl Rajl al-Faruql, in 1982, in his 
seminal "^di^tx Islamization of knowledge: General Principles and Work plan, 
in response to what he called "the malaise of the Ummdh". It was discribed by 
him '"...to Islamize the disciplines, or better, to produce university level 
textbooks recasting some twenty disciplines in accordance with the Islamic 
vision."' In his view, Islamization of knowledge is a prelude to any genuine 
revival of the Ummah. The Ummdh according to him had fallen into a state of 
decadence because of a crisis erupting in its thought. He therefore, suggested 
Islamization of knowledge as a remedy for this crisis in the thought of Ummdh. 
Al-Faruql's work called the Islamization of knowledge: General Principles 
and Work plan remains the primary source for this program. This chapter 
attempts to throw a good deal of light on Islamization o/A:/tow/e(ige,program 
as advocated by Isma'Tl Rail al-Faruqi. ' - ^ /"7^ »s / 
2.2 Islamization of Modern knowledge: 
The Islamization of knowledge is the noblest task, the most iirLportant, 
cause animating and driving its adherents. The least argument in its favor is 
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that Muslims have no other choice but to lend their souls to determination by a 
cause if they want to stop being the objects of history and to become its 
makers. The assertion of Islam is rational, necessary, and critical-one that 
addresses the mind and the intellect. It has universal validity, an ought-
assertion; and title to the acknowledgment and acquiescence of mankind. As a 
rational claim, it can be met only with counter-argument, which the Islamic 
adherent should welcome and to which he should respond with Islamic 
evidence and authentication. No part of the Islamic assertion, no relevance of 
Islam to any discipline, may be accepted without convincing evidence. This is 
possible only when the Islamic vision has made its claim and has established it 
upon the basis of the most exacting scholarship, when it has substantiated it 
for the most fastidious conscience and can be rejected or resisted only out of 
irrationality or malice. 
The greatest task facing Muslim intellectuals and leaders is to recast the 
whole legacy of human knowledge from the perspective of Islam. The vision 
of Islam would not be a vision indeed unless it represented a special content; 
namely, life, reality, and the world. The content is the object of study of the 
various disciplines. To recast knowledge in the mold of Islam relates to the 
Islamic vision.' 
The Islamization of knowledge does not mean the production of 
complete statements, because there can be more than one statement or theory 
on any given issue. Some religious and scientific theories that were once 
accepted true have been proven false. In al-Faruql's opinion, the issues of 
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revelation vs. reason and spiritual authority vs. science do not arise in Islam, 
for the conflict is not between Islam and science but between the Qur'dns 
interpreters and exegetes and those of modem science. The former have made 
many irrational and unscientific interpretations.'^ 
In a broad sense, islamization' means a framework for human life, 
civilization, and human transfonnation. It determines the purpose of every 
activity, struggle, action, and Islamic social organization. It gives human life 
purpose and charts its course. But it would be wrong to neglect or underrate 
the importance of any of the other diverse aspects of life. Rather, each aspect 
should receive due attention and consideration. Any task that the Ummdh 
undertakes should be supported by whatever efforts may be necessary to 
resolve a problem at a particular period of time or at a specific stage. Giving 
priority to the Islamization of knowledge does not cancel other priorities nor 
does it belittle the significance of political, economic, social, academic, and 
military efforts. It simply means that the Islamization of knowledge is urgent, a 
prerequisite, a necessary condition, that we are committed to fulfill as a 
preamble to other requirements in order to achieve perfection in provision, 
clarification of vision, revival of the power to build, and the ability to 
withstand encounters.'^ 
An attempt was made by al-Faruql to articulate an Islamic world view 
by fortifying it with rational and scientific arguments. In the later part of his 
career, he became more and more concerned with the spiritual aspects of 
Islam.'"* His participation in the Association of Muslim Social Scientists 
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(AMSS) in the United States, which came into existence in 1971*, gave birth 
to the concept of the Islamization of knowledge}^ He advocated a radical 
Islamization of new knowledge. He recognized that the crisis of the modem 
world was the crisis of knowledge. And this crisis, al-Faruql thought, could 
only be cured via a new synthesis of all knowledge in an Islamic 
epistemological frame work. The Islamization of knowledge project, as it was 
later known, sought to arouse Muslims to become active participants in 
intellectual life and contribute to it from an Islamic perspective."' 
Thus for al-Faruql, Islamization was not simply to label, after some 
changing, the existing knowledge into Islamic knowledge; rather he wanted to 
provoke his fellow social scientists and the Muslim community in the West 
into re-examining and reshaping the social sciences in light of the Qur 'an and 
the Sunnah. Perhaps he saw the contemporary Muslim community in the West 
as better suited to this task than the Ummdh in Muslim countries, whom he 
found somewhat unwilling or unable to perform the task. Essentially, the 
freedom of thought and exchange of ideas that this task required was 
nonexistent in the Muslim world. Those who seemed to have the skills and 
were equipped with the classical training of interpretation and explanation 
were, unfortunately, unaware of the Western trends in knowledge and the 
rigorous arguments it demanded. Al-FaruqJ, then, saw himself as something of 
an initiator. His contribution lay in his skill to present the Islamization of 
' According to Ataullah SiddTquT, the Association of Muslim Social Scientists (AMSS) came into 
existence in 1971, while as Suhaib Jamal BarzinjT, is of opinion that it was founded in 1972, which is 
mentioned in his book Muslims and Islamization in North America: Problems and Perspectives, ed. 
by Amber Haque, Brentwood, Maryland: Amana Publications, 1999, p. 18. 
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knowledge as a movement and not as a scheme limited to just a few 
individuals. 
However, al-FaruqI's first listeners were his students and colleagues in 
various Muslim organizations across the United States; he nonetheless took 
this task on with a missionary zeal, addressing audiences well beyond 
American shores. His eyes were fixed on the heartland of the Muslim world. 
There, along with a growing number of Muslim intellectuals in the West, he 
saw much need for change. In particular, he identified stagnation in Islamic 
learning in the Muslim world, especially in Islamic schools.'^ 
Isma'Tl al-FaruqT introduced the classical definition and the clarification 
of the concept of Islamization of knowledge in his seminal paper (1982), 
which still captures the essence of that process, especially from the stand point 
of those currently involved in the Islamization of the social sciences. To 
Islamize, to him, is to "recast knowledge as Islam relates to it... i.e., to redefine 
and reorder the data, to rethink the reasoning and relating of the data, to 
reevaluate the conclusions, to reproject the goals and to do so in such a way 
1 S 
as to make the disciplines enrich the vision and serve the cause of Islam." As 
he elaborates on the process through which these objectives could be attained, 
he describes the necessary steps which must be taken; their logical order 
defines the order of priority belonging to each. Some main components of the 
Islamization of knowledge process could be simply paraphrased as follows: 
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1) Mastery of the modem disciplines and the critical assessments of their 
methodologies, research findings, and theories from the vantage point of 
the Islamic perspective. 
2) Mastery of the Islamic legacy, and the critical assessment of Islamic 
scholarship against a) a pristine Revelational perspective b) current needs 
of the Ummdh, and c) modern advances in human knowledge. 
3) Creative synthesis of the Islamic legacy and modem knowledge; a creative 
leap "to bridge over the gap of centuries of non-development". 
4) Establishing the supremacy of the Islamic thought over the modem 
knowledge.' 
The main purposes of the Islamization of knowledge are to perfect the 
tools necessary for the Ummdh to progress smoothly in its Islamic role, to 
flimish it with the essential powers and faculties for its proper functioning, and 
to clarify its vision and its methodology. Achieving these objectives will better 
prepare the JJmmdh to succeed in its struggle with a changeable contemporary 
life that offers vast opportunities as well as serious challenges.^° 
The process of Islamization of knowledge took al-Faruql to a new 
height in Towards Islamic English. At first it seems strange. Why does one 
need Islamic English? Al-FaruqT finds that the use of the English language to 
express Islamic idioms through transliteration "is chaotic." In his view, it 
constitutes an intellectual and spiriUial disaster of the highest magnitude. He 
points out that many Muslim names ones transliterated are mutilated beyond 
recognition. He finds that this may be hilarious and amusing sometimes, and 
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therefore it may be insignificant but, where the names include a divine 
attribute, or the name of the Prophet (PBUH), the incorrect spelling is not only 
irritating; it can be downright blasphemous. He gives some examples of names 
that when misspelled could give a different meaning that what is intended-
'Abd al-Haqq (Servant of Allah, the truth) as 'Abd al-Hakk (servant of 
scratching). He also points out that there are some words that are not 
translatable into English, for example, salah, which is often translated as 
"'prayer." Prayer is applicable to any kind of idle thought or situation - in any 
position or under any condition. To associate salah with prayer, in his view, is 
a grave injustice and he calls for salah to be called salah because of its unique 
situation. To give English translation to words like salah, in his view, is to 
reduce, and often to ruin their meanings.^' 
Al-FaruqT describes his idea of Islamization of knowledge in detail in 
his monograph Islamization of knowledge: General Principles and Work plan, 
which is based upon papers and speeches delivered at various conferences. In 
the beginning of the monograph, al-FaruqT presents a gloomy picture of the 
Muslim Ummdh in the following words "The Muslims enjoy the worst 
possible image in the world today. In the mass media of the world the 
"Muslim" is stereotyped as aggressive, destructive, lawless, terrorist, 
uncivilized, fanatic, fundamentalist, archaic and anachronistic." Like many 
other deep sighted Muslim refonners prior to him, al-Faruql endeavoured to 
find out the root causes of this problem and thereafter suggested appropriate 
remedial measures. Al-FaruqT noticed faults in the prevalent educational 
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system of the Muslim world. He in fact blamed this faulty educational system 
to be the breeding ground of the crisis or what he called the "malaise of the 
Ummah.'" As he writes: "There can be no doubt that the main locus and core of 
the malaise of the Ummdh is prevalent educational system. It is the breeding 
ground of the disease. It is in schools and colleges that self-estrangement from 
Islam, from its legacy and style, are generated and perpetuated." The 
prevalent educational system of the Muslim world is marked by a watertight 
compartmentalization of knowledge into secular, Western or modem on the 
one hand and religious or traditional on the other hand. Each of these 
approaches of education is according to al-Faruql, deficient in one-way or the 
other. The fallacy inherent in the secular system or approach of education is 
that, it assumes the superiority of Western thoughts and regards them 
axiomatic truths that are universally valid and impeccable. Its inadequacy is 
also vindicated by the fact that even in the West, a number of scientific 
theories, principles and laws are usually challenged, questioned and even 
condemned as invalid and inaccurate, and therefore, unacceptable. The worst 
pitfall of the secular system of education is its assumption that Qur'anic verses 
are to be validated and proved with Science.^'' On the other hand, the 
inadequacy of traditional system of knowledge is reflected by its outright 
dismissal of any attempt to interpret Islamic texts through analogies with some 
modern scientific principles, concepts and discoveries and its emphasis on the 
closure of the door of ijtihdd and the consequent down fall of Mujtahid to a 
Faqih.^^ This religious-secular dualism, in turn contributed to the degeneration 
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and stagnation of the "thought of the Ummah" according to al-FaruqT. This 
separation of the religious and secular realms of the "thought of Ummdh" is 
glaringly in contrast to the Islamic thought of the earlier generation. "In early 
Islam, the Faqihs of the Ummah-nQ.mt\y, the Prophet's companions, their 
successors, the Tabi'un and the great founders of the schools were 
preeminently knowledgeable in all matters affecting the lives of Muslims. The 
Faqihs of the classical period were real encyclopaedists, masters of practically 
all the disciplines from literature and law to astronomy and medicine."^^ 
Al-FaruqT, thus, sought to bring about an end to what he called the "malaise of 
Ummdh" by highlighting the need to rejuvenate the "thought of Ummdh" 
which had lost its originality because of the domination of Western world 
view and the consequent intrusion of foreign ideas into it. It had virtually 
turned out to be a conglomeration of different methodologies. The only viable 
means which al-Paruql thought could help restore originality to the "thought 
of Ummdh" was by bridging the gulf between religious-secular knowledge. 
Al-FaruqT advocated Islamization of knowledge primarily to eliminate this 
religious secular dualism in the educational system of the Muslim World and 
to enable the Ummdh to have clarity of vision as well as a methodology to 
confront the contemporary challenges. He went on to regard Islamization of 
knowledge a prelude to any genuine revival of the Ummdh. According to him: 
"There can be no hope of a genuine revival unless the educational system is 
revamped and its faults corrected. Indeed what is needed is for the system to 
be fonned anew. The present dualism in Muslim education, its bifurcation into 
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an Islamic and secular system must be removed and abolished once and for all. 
The two systems must be united and integrated. The emergent system must be 
infused with the spirit of Islam and (made to) function as an integral part of its 
ideological program." Further, al-Faruql holds that it is the duty of the 
Muslim academicians well versed in Qur'an and Sunnah, to master all modem 
sciences and undertake the task of integrating this knowledge into the coips of 
Islamic legacy after eliminating, amending and rearranging some of the 
components of these sciences in accordance with the world view of Islam and 
the values that it dictates. The integration of these sciences into the corps of 
Islamic legacy-the concrete manifestation of which is the production of 
University level text books "containing Islamized knowledge" is the essence 
of what al-Faruql called the Islamization of knowledge. 'Tslamization of 
knowledge", al-Faruql writes, "is in concrete tenns to Islamize disciplines or 
better produce University level text books recasting some twenty disciplines in 
accordance with the vision of Islam." The task of integration, however, is not 
an eclectic mixing of classical Islamic and modem Western knowledge. It is 
rather a systematic reorientation and restmcturing of the entire field of human 
knowledge in accordance with the new set of criteria and categories derived 
from and based on Islamic world view. "This is then", al-Faruql writes "the 
greatest task facing the Muslim intellectuals and leaders: to recast the whole 
legacy of human knowledge from the stand point of Islam. To this end, the 
methodological categories of Islam, namely the unity of tmth, the unity of 
knowledge, the unity of life, the unity of humanity and the telic character of 
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creation, the subservience of creation to man and man to God must replace 
Western categories and determine the perception and ordering of reality; so to 
the values of Islam should replace the Western values and direct the learning 
activity in every field." The Islamic values concern: 
1) the usefulness of knowledge for man's felicity; 
2) the blossoming of his faculties; 
3) the remolding of creation so as to crystallize the Divine patterns and 
values of Islam; 
4) the building of culture and civilization; 
5) the building of human milestones in knowledge and wisdom, heroism and 
virtue, piety and righteousness.^" 
Towards the end of his monograph, Islamization of knowledge: General 
Principles and Work Plan, al-FarCiql introduces a general strategy for 
achieving the objectives of "Islamization", which he calls a work plan. The 
work plan fetches out the following steps to be undertaken for achieving the 
objectives of Islamization. 
1) Mastery of modem disciplines. 
2) Discipline survey. 
3) Mastery of Islamic legacy: The Anthology. 
4) Mastery of the Islamic legacy: The Analysis. 
5) Establishment of the specific relevance of Islam to the disciplines. 
6) Critical assessment of the modemi disciplines: The state of the Art. 
7) Critical assessment of the Islamic legacy: The state of the Art. 
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8) Survey of the Ummdh's major problems. 
9) Survey of the problems of humankind. 
10) Creative analysis and synthesis. 
11) Recasting the disciplines under the framework of Islam: The University 
Text book. 
12) Dissemination of Islamized knowledge. 
In addition to these 12 steps, al-Faruql suggests that conferences and 
seminars, and classroom workshops for Faculty training will also aid in 
achieving the objectives of Islamization of knowledge?^ 
Thus, Dr. Faruql not only realized the need for the Islamization of 
knowledge in the modem era but also gave a plan of action for that. Going still 
fiirther, he established an institute called International Institute of Islamic 
Thought (HIT) in USA and arranged several international conferences 
(Islamabad in 1989, Kuala Lumpur in 1986 and Khartoum in 1987), and 
assigned this important task to the Muslim world's top educationists and 
thinkers.^^ 
2.3 Methodology for Islamization of knowledge: 
Many scholars and thinkers gave more insights to the Islamization of 
knowledge as a movement. Among these 'Abdul Hamid Abu Sulayman, Imad 
al-DTn KhalTl, Taha Jabir al-Alwani and Fazlur-Rahman in particular laid 
special emphasis on the adoption of a comprehensive and systematic 
methodology which is based on rational principles and approaches that 
incorporate Islamic objectives. Highlighting the importance for devising a new 
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methodology for the Islamic thought, 'Abdul Hamid Abu Sulayman writes: 
"Change must come from within on the basis of beliefs and values of Ummah. 
Reform must begin at intellectual level especially with the development of a 
disciplined and systematic methodology for thought based on rational 
principles and approaches that incorporate Islamic objectives."" Imad al-DTn 
KhalTl also acknowledges the need to develop a new methodology, especially 
for dealing with the intellectual legacy of Muslims to purge it off un-Islamic, 
irrelevant and abstract elements that had introduced into it over the past few 
centuries under the dominance of Western thought. He also stressed on the 
need to sort out a method of prioritization so that this legacy is classified into 
what is absolutely essential, freely accepted and so on. '^' Taha Jabir al-Alwani 
too accorded immense importance to the issue of methodology. In fact, he 
portrays in clear terms the Islamization of knowledge as an overall 
methodological project. According to him. The Islamization of knowledge is 
primarily a methodological issue propositioned on the identification and 
articulation of the relationship between revelation and real-existence. In its 
essence, that relationship is one of integration and permeation that clarifies the 
comprehensive manner in which the Qur 'an deals with the real-existential and 
its governing and regulating natural laws and principles.'"" He also argues that 
the methodological shortcomings presently besetting the Muslim mind make 
the reconstruction of mind through the development of a new methodology an 
absolute necessity. He further explains that the Islamization of knowledge is 
not a cosmetic addition of religious terminology and sentiment to studies in 
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social sciences and humanities or the grafting of relevant Qur'anic verses on to 
the sciences or disciplines intended for Islamization. Islamization of 
knowledge may be viewed as a methodological and epistemological re-
arrangement of the sciences and their principles."^^ In a similar way, Fazlur-
Rahman (1919-1988) also attached great importance to devising a viable 
methodology which is rooted in the Qur'an, to examine our own tradition as 
well as the Western Icnowledge in the light of that methodology. The new 
methodology advocated by these and many other scholars was to be blazed in 
a manner as to overcome the inadequacy of traditional methodology on the 
one hand and at the same time eliminate the dominating influence of the 
Western methodology on the other hand. 
2.4 Islamization of Education: 
Regarding the "Islamization" of education, the traditional Islamic 
educational institutions were not weaker than today. On the other hand the 
enemy secular institutions, faculties and universities have never been more 
daring than today, in its call for atheism, and the vast majority of Muslim 
youths have been influenced in the name of progress. 
Colonial regimes introduced the secular system of education into the 
Muslim world in the name of modernism and progress. After independence, 
the government-controlled educational institutions were more committed to 
secular objectives. The secular curricula were revised constantly to keep up 
with the needs of society, while religious education remained unchanged. 
Take, for example, al-Azhar University, which has seen no change in its 
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Islamic curriculum for several centuries. Partly because of conservatism and 
vested interests, and partly because of the secularists plan to keep students and 
teachers of religion out of touch with reality and modernity so that they would 
present no threat to secular institutions, the madrasah system was ignored and 
its curricula was left to stagnate and become irrelevant to modem concerns. 
During the same time, a great amount of money was being spent by Muslim 
governments on the curricula, buildings, and libraries of the secular 
educational institutions. 
Some of the ways to Islamize education are as follows: 
2.4.1 Secular and Religious Education: 
The unification of secular and religious education systems was favored 
by al-Faruql. This was to be achieved by Islamizing the secular system and 
modernizing the religious system. He advocated the establishment of new 
Islamic colleges and universities to serve as model and opposed the idea of 
Islamic studies departments and colleges of Shan'ah in secular universities, 
declaring them to be no more than signs of Muslim decadence and copies of 
oriental or religious studies departments in Western universities .These new 
institutions would be supported by religious endowment {waqf) funds, which 
would allow them to remain independent of the government and was also the 
norm in the days when Muslims ruled themselves. In addition, a portion of 
public money would be added to those of the waqf'm order to make the ends 
meet, due to the existing economic realities. 
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2.4.2 Instilling the Islamic thought: 
There have a very little value of any University buildings and offices, 
libraries and laboratories, classrooms and auditoria, if there is no ftindamental 
vision to guide them. Al-Faruql said that it is the vision, the commitment of 
the Western scholar that has given life to the university. Although the Muslim 
world's universities lack many of the material facilities of their Western 
counterparts, the main obstacle is not material but rather the Muslim 
educators' lack of vision. They have neither the vision of Islam nor that of the 
West.'*° Using old textbooks, they have neither the time nor the need to equip 
themselves or broaden their knowledge so that they can be on the same level 
as their Western counterparts. Their students are even less qualified and 
motivated. Eventually, the Western education available in its institutions 
becomes a picture of its Western model and the Muslim standards of education 
decline. 
The existence of so many teachers without any Islamic vision is the 
greatest calamity of the Muslim world. A Muslim student who enters in a 
college or a university has no accurate knowledge of Islam. Whatever he has 
learned at home or school has given him an emotional, as opposed to a correct 
intellectual or ideological, attachment to Islam. These sentiments and 
emotions are shipwrecked when confronted with the ideas, facts, and the 
objective judgments of science; he has faced within modem disciplines. 
Unable to defend himself and without a vision, he will most likely graduate as 
a confirmed atheist, secularist, communist, or, at least, with his views of Islam 
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having retreated into the realm of personal, subjective, and sentimental 
attachment to family and people."" 
2.4.3 Islamizing the Syllabus: 
The need of the hour is to Islamize knowledge, especially the modem 
social sciences. Muslims throughout their generations have made wonderful 
contributions in all fields and utilized knowledge proficiently to promote 
Islamic ideas. However during their political downfall, they began to ignore 
their educational institutions. Taking lessons from the Muslim experience, the 
West made wonderful contributions to knowledge and utilized it to their own 
advantage by gaining scientific, technical, industrial, and military supremacy 
over big portions of the world. 
In the present world, every Muslim is impressed by the advancement of 
West, and Muslim universities are using their books and curricula. The present 
literature and the Western oriented teachers are directly Westernizing the 
Muslim students. According to Islam, value-free knowledge is inconceivable 
for the simple reason that, although knowledge is an attribute of Allah, 
mankind was created for a purpose and therefore all of his conduct and 
choices involve human values and purposes. To segregate fact from value or 
to say that knowledge is neutral or value-free is unthinkable. In his book 
Social Science and Social Values, Simey has the view that scientists cannot 
escape the values that motivate their behavior. Values frequently play a 
leading part in the drama of social policy and always constitute an essential 
factor in its formulation. 
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2.4.4 Islamizing the Social Sciences: 
The social sciences are the model of the natural sciences. The core of 
this development is directly linked to the inductive methodology of the natural 
sciences. Data derived by way of the natural sciences can be observed and 
measured by the senses and can also be isolated from one another. In science 
no principle is sacrosanct, for everything is doubtful. The result of the 
experiment alone senses as a base for the hypothesis, which remains valid as 
long as no other experiment invalidates it."*^  
In view of al-Faruql, Muslim social scientists and intellectuals in general 
should be aware of the following points: 
1. All learning, whether political, social, economic, or religious must be 
reordered under the concept of the unity of Allah (tawhid). 
2. Sciences that study man and his relations with others should recognize 
man as standing in a realm dominated by Allah, both metaphysically and 
axiologically. Al-FaruqT was against the bifurcation of the humanities and 
the social sciences, for he regarded the humanities as being just as "social" 
as the social sciences and as capable of applying the same principles of 
validation to their materials and conclusions. He suggested that they be 
reclassified, and regarded as one unit, under the term "ummatic sciences.'" 
3. The ummatic sciences should not be intimidated by the natural sciences, 
for their place in the total scheme of human knowledge is one and the 
same: there is no difference in methodology but only in the object of 
study. 
72 
Chapter -2 Al-Faniqi 's Thought of the Islamization of Knowledge 
4. The modem sciences are not neutral and therefore are not scientific in a 
universal sense. These sciences are value loaded, as was mentioned 
earlier. People can not be neutral or value-free. These sciences can be 
applied on a universal basis only if they become ummatic in methodology 
and incorporate the divine principles. 
5. Finally, Islamization of the social sciences must seek to show the relation 
of the reality studied to that aspect or part of the divine pattern that is 
relevant to it. The Islamic social scientist is aware of the cause of Islam. 
The divine pattern in human affairs is the object of his constant attention 
and care, as well as his hope and yearning. 
To the Islamization of the modem disciplines, Al-Faruql suggested that 
several steps should be taken to do any serious work on the subject. He wanted 
young Muslim students should be master in both modem and Islamic 
disciplines and then choose a specific field in which to attempt to form a 
creative synthesis between Islamic Icnowledge and modem disciplines. To 
restore the divine pattem of Allah, all of these efforts should be directed.'*'^  
2.5 Islamization of different Subjects: 
Islamization of the discipline, e.g., Islamization of sociology or 
Islamization of social work is basically a program of systematic research, 
which applies rigorous Islamization methodologies to the study of specific 
research problems (The methodology of Islamization was dealt with 
elsewhere. See e.g., Ragab. 1993). It is not a stopgap, one-shot effort, to give 
an Islamic face to a presentation of some course material. That research 
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activity (Islamization of the concerned discipline) should never be confused 
with what is basically a "curriculum development", or educational 
administrative concern. As a matter of fact, one can safely say that 
Islamization of the disciplines is a separate activity that should be carried out 
in its own right, even if no Islamization of curriculum was being done for the 
moment. The important thing to be born in mind here is that - strictly speaking 
- Islamization of the disciplines is what gives Islamization of the curricula any 
significant meaning. For without it, the latter would be nothing more than an 
act of rubble-removal or some sort of a cosmetic facelift. It may be advisable, 
under the circumstances, to discard the terni Islamization of the curricula 
altogether, and to use some less ostentatious term such as "curriculum reform" 
from the Islamic perspective. This may help to remove the confusion. But the 
important thing is that it may also help to direct precious staff time and effort 
to the real effort of doing Islamization research on particular aspects of their 
respective disciplines -the real Islamization. Once this is done, curricula would 
be automatically Islamized.''^ 
In view of al-Faruql, the "concrete manifestation" of Islamization of 
knowledge is the Islamization of disciplines or more specifically the 
production of University level text books containing Islamized knowledge 
pertaining to some twenty disciplines. The natural or pure sciences, however, 
are not as amenable to Islamization as the social sciences are. It is because the 
social sciences are extremely crucial in shaping peoples' values and regulating 
their lives in this World. 
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2.5.1 Economics: 
The Islamization of knowledge drive initiated by Isma'Tl RajT al- FaruqT 
has perhaps matured more in Islamic economics than in any other discipline. 
In fact since the historic First International Conference on Islamic Economics 
held in Makkah, Saudi Arabia in February 1976 and the establishment of 
international centre for research in Islamic economics, much development has 
taken place at both the academic and practice levels. Many other international 
conferences were organized in Islamabad (1983), Kuala Lumpur (1993), 
Loughborough (2000), Bahrain (2004), Jakarta (2005) and Jeddah (2008). In 
addition, hundreds of other international and national level conferences, 
seminars, workshops and symposia have been organized all over the world 
discussing various issues at both the theoretical and policy levels from Islamic 
perspectives. Thousands of books, articles and conference papers have been 
written, numerous Islamic economic research and teaching institutions have 
been established, while even more institutions of higher learning have 
introduced programs or courses in Islamic economics and its related 
disciplines.'"' There is no doubt that at a general level. Islamic economics, 
particularly Islamic banking and finance have made significant progress over 
the last forty years. 
Those who write on Islamic economics, there would be no 
disagreement to the proposition that Islamic economics should be developed, 
implemented, and evaluated utilizing concepts, measures, and standards that 
are a product of "Islamic frameworks" developed from the twin 
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epistemological sources of Islam - that is, revelation and the universe - with 
the use of reason to better understand and apply knowledge derived from both. 
There would also be agreement that modern knowledge, or in this case, the 
modem economics that we teach in universities today is not value-neutral and 
has developed from the Western European experience and worldview. Hence, 
there is the need for developing a body of knowledge from our sources of 
knowledge, based on the Islamic worldview and its philosophical foundations. 
Briefly, Islamization of economics means the process by which modem 
economics is critically evaluated from an Islamic framework followed by 
selective assimilation and modification where necessary and possible. Since 
Islamization of Economics is an extension of the agenda of Islamization of 
knowledge put forward by scholars in the last four decades."*^ 
The initial insights came from scholars like 'Abdul Badi Saqr, {Islamic 
Economics: The Basic Concepts), Muhammad Shawqi al-Fanjari {Islamic 
Economic Doctrines), Sheikh Manna al-Qattan {Meaning of Islamic 
Economics) M. Anas al-Zarqa, Yusuf-al-Qaradhavi, Hasan Abbas Zaki and 
many more. In the subsequent years, scholars like M.N. SiddlquT, Umar 
Chapra, F.R. Farldi, Muhammad Akram Khan, Khurshld Ahmad, 'Abdul 
'AzTm Islahi and many others earned distinction in the field of Islamic 
economics because of their valuable contributions to it. 
One of the pioneers in discussing Islamization of economics is 
M.N. SiddlquT. His two early papers are chosen for the purposes of this 
section. 'An Islamic Approach to Economics' that was presented at the Second 
76 
Chapter -2 Al-Faruqi 's Thought of the Islamization of Knowledge 
Conference on Islamization of knowledge held in Islamabad in 1982 and 
'Islamizing Economics' that was presented at the Third Conference on 
Islamization of knowledge held in Kuala Lumpur in 1984. This paper and the 
previous paper also appear in a compilation of SiddlquT's writings covering 
the nature, scope and methodology of Islamic Economics, entitled Economics: 
An Islamic Approach (2001), jointly published by the Institute of Policy 
Studies (Islamabad) and Islamic Foundation (UK).'*'^  
According to Siddlqui, one of the objectives of an islamic Approach to 
Economics' is to: 
...note the contemporary content of economics and the various 
methodological approaches before we pass to the next part 
which deals with our major theme: relevance of Islam to our 
discipline. 
With the above overview, Siddlqui appears to express the general flow of the 
Islamization of knowledge work plan. Furthermore, he states that: 
...the Islamic tradition in economics has always been free of 
formalism, focusing on meaning and purpose with a flexible 
methodology. This suits the multidimensional concern of Divine 
guidance with man and society. Economics must be open to 
contributions from other disciplines and both Science and Art 
must join hands to realize, in economic affairs, the Islamic 
vision of good life. Contemporary Islamic economic thought is 
49 
an extension of this well-established tradition. 
77 
V2 3) 
Chapter -2 Al-Faruqi 's Thought of the Islamization of Knowledge 
Understanding and utilizing the 'Islamic legacy' are part of the 
Islamization of knowledge agenda and are acknowledged by SiddlquT as an 
important input in developing contemporary Islamic Economics. 
Unfortunately, many narrow discussions of the legacy focus too much on/iqh. 
In addition they restrict figh to Islamic law. SiddlquT seems to be aware of this 
problem when he argues that Islamic economists have to go beyond 'judicial 
texts' and focus on the implications these 'fiqh' positions have on the 
economic system as a whole. It is quite important at this juncture that we 
reaffirm an important point that does not seem to have received sufficient 
attention.^° 
It is not possible to discuss all the issues involved in Islamic economics 
here. Few may be mentioned here for the sake of understanding the distinct 
character of Islamic economics as against the modem Western economics. The 
issue of ownership is an important issue in Islamic economics. According to 
Muhammad Nejatullah SiddlquT there is a consensus among the Muslim 
scholars that real ownership belongs to God and that man holds property in 
trust for which he is accountable to Him; but they differ in their views on the 
issue of private and public ownership. SiddTquT concludes that these 
differences centre around three main points: 
1) The central position of private ownership. 
2) The relative scope of public and private ownership. 
3) The degree of social control on private ownership rights and the 
circumstances justifying abrogation or abridgement of such rights. 
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He further states that many scholars Hke G.A. Parwez {Qur'anic 
Economics), Nasir A. Sheikh {Some Aspects of the Constitution and 
Economics of Islam) in Pakistan and many Arab sociaHsts assert that Islam 
accords central position to social ownership whereas the individual ownership 
is confined to matters of consumption, living quarters etc. He also quotes 'Abd 
al-Qadir Audah in support of the socialist thinkers. On the other hand, thinkers 
like 'Abdul Hamid Abu Sulayman, Baqar al-Sadar and Ibrahim al-Tahawi 
approach this subject in an eclectic manner conceding that individual 
ownership, state ownership and communal ownership exist parallel to one 
another in Islamic law. SiddTquT mentions a third category of scholars who 
emphasize on central place to individual ownership in Islam. These scholars 
include Mawdudl, (Ma'ashiat-e-Islam; i.e. Economics of Islam) and Syed 
Qutb, {Social Justice in Islam). Another important issue is the issue of 
distribution of wealth. According to 'Abul Hasan M. Sadeq {Distribution of 
Wealth in Islam), in principle, there are three ways of acquiring and 
distributing wealth in Islam. These are (i) inheritance in the wealth left by a 
relative at the time of death (ii) direct participation in the process of 
production and (iii) right of share of the poor and the needy in the wealth of 
the rich declared by Allah, compulsory and optional.^" 
Another issue discussed by Muslim thinkers concerns the abolifion of 
interest. The Islamic economists have analyzed the role of interest in the 
economy and have traced the consequences of its abolition. According to M.N. 
SiddTquT, the main reason why Islam abolishes interest is that it is oppression 
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involving exploitation. In the case of consumption loans it violates the basic 
function for which God has created, which envisages that the needy be 
supported by those who have surplus wealth. In the case of productive loans, 
guaranteed return to capital is unjust in view of the uncertainty surrounding 
entrepreneurial profits. 
The second reason why interest has been abolished is that it transfers 
wealth from the poor to the rich, increasing inequality in the distribution of 
wealth. It also negates the values of co-operation and brotherhood which are 
seen as basic values in Islamic philosophy. 
The third reason for its abolition is that it creates an idle class of people 
who receive their income from accumulated wealth. The society is deprived of 
the labour and enterprise of these people^ "*. 
Another issue is the issue of growth and development. Islam insists on 
equitable distribution of wealth. Likewise it insists on development that does 
not lead to the widening of inequalities in the society. In fact, basing its 
concept of development on the principles of Tawhid, Khildfah, universal 
brotherhood, justice, resource as trust, need fulfillment, respectable source of 
earning, equitable distribution of income and wealth, growth and stability, 
Islam encourages what is now popularly termed as "sustainable 
development."^^ It guarantees both intra-generational and intergenerational 
equity. All its teachings provide to the premise to meet the needs of present 
without destroying the abilities of future generations to meet their own needs. 
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2.5.2 Sociology: 
Sociology is regarded as the vastest discipline, among social sciences 
covering political, economic, psychological and historical realms as well. 
Many Muslim thinkers have made significant contributions in this field. 
Notably Ibn Khaldun (1332-1406 AD)* and al-Biruni** among the classical 
thinkers have made seminal contributions. In fact Sorokin Zimmerman and 
Gilpin have regarded Ibn Khaldun to be the father of sociology and Toynbee 
hailed his Muqadimdh as the greatest work in the philosophy of history.^^ 
However, the discipline of sociology as we have it today has its origins in the 
West. Its methodological and conceptual corps was by and large rooted in the 
West. Thus Euro-centrism is one of the easily discernible underlying 
philosophies of modem sociology .In addition the scientific or Cartesian 
epistemology which emphasizes the objectivity and value neutrality, inform 
the edifice of sociology.^^ 
According to A. R. Momin, there is a sharp divergence between the 
Cartesian epistemology which projects a reductionist and detenninistic 
conception of man, mechanist conception of society and a duality of mind and 
body on the one hand, and Islamic epistemology and ontology, which is 
characterized by the noble principles of Tawhid, universalism, social equality, 
the brotherhood of mankind and the dominance of moral dimension of 
' Wall al-DTn 'Abd al-Rehman ibn Muh ammad Ibn Hasan ibn Khaldun, the greatest Arab 
historian, who developed one of the earliest non religious philosophies of history, contained 
in his master piece, Muqaddimah. 
" Abu Rayhan Muhammad bin Ahmad al-Biruni, renowned as the Ptolemy of his age, was a 
distinguished astronomer, mathematician, geologist, geographer and physicist. 
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mankind on the other hand. Therefore, he suggests that all professional 
disciplines should be informed with Islamic epistemology.^^ 
A. R. Momin argues that the Islamic sociology, informed by Islamic 
epistemology has the potential and the promise to offer a corrective to the 
pervasive Euro-centrism of Western sociology. It can critically, he adds, 
examine in a broad cross cultural perspective and within the framework of 
Islamic epistemology, the adequacy and universality of key conceptual 
categories in Western sociology: role, status, socialization, community, power 
alienation, the dichotomy of the sacred and the profane and of tradition and 
modemity.^^ Many Muslim scholars have attempted to devise a 
methodological and conceptual framework of what they conceive to be an 
Islamic sociology. 
Some important of such scholarly attempts include: 
1) "Sociological Realism: An Islamic Paradigm" by Ilyas Ba-Yunus, in 
AJISS, Vol.8, No. 1, 1991 pp.45-66. 
2) Aspects of Sociology of Islam by Serif Mardin. 
3) Islamic Sociology: Towards a Conceptual Framework by A.R. Momin. 
4) Towards a Definition of Islamic Sociology by Hasan Zaman. 
The discipline of Anthropology is closely related to sociology and 
broadly deals with the study of mankind. Among the Muslim scholars who 
have made attempts towards the Islamization of this discipline, the 
contribution of Akbar S. Ahmad of Pakistan is remarkable. After undertaking 
a serious and systematic analytical study of Western Anthropology, Akbar 
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arrived at some useful conclusions, needed for the Islamization of this 
discipline. According to him, there are three methodological assumptions in 
Western Anthropology that must be removed. First, he states that most 
anthropologists are ethno-centrists. They define the human person or society 
in terms of the natural, physical and psychic characters of the ethnic group to 
which the object of study belongs. They do not see human person as a 
universal phenomenon transcending space, time and ethnicity, though standing 
within them. In their view man is not the vicegerent of Allah, the cosmic agent 
who is capable of manifesting the absolute on earth. 
Second, most Anthropologists regard Muslim societies as fossils drawn 
from a past age, not as living contemporaries with as much or greater claim to 
the present and the future of this globe. Their judgment is vitiated by this 
prejudice which causes them to identify with the present and worthiness with 
their own ideology and civilization, he contends. Third, Akbar states that most 
anthropologists perceive man as the necessary consequence of the interplay of 
geographic, historical and social forces to which he adjusts by reaction to their 
pressure or influence. They assume that an understanding of this "natural" 
process of human development is a necessary and exhaustive understanding of 
human nature. For them, only what is observable, measurable and materially 
sensible is "natural". In their study man seems to be made as well as dwarfed 
by circumstances of his existence, he is always the product of historical and 
natural factors, never the master to whom the angels were ordered to prostrate 
themselves.^° 
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Towards the end of his paper, Towards an Islamic Anthropology, Akbar 
makes following recommendations: 
1) A simple, lucid sociological account of the life of the Prophet Muhammad 
(SAW) is prepared by a Muslim and it should address a wide audience-
both Muslim and non-Muslim and should be neither too academic nor too 
abstruse. 
2) One major anthropological textbook of high standard should be produced 
and then translated into the main languages of the Muslim World. It 
should be used at the B.A. level and include sections on each major 
cultural zone. 
3) Anthropological monographs on each major Islamic region should be 
produced for distribution in the Muslim World. These monographs should 
be simple, lucid, with attractive photographs, and used in Colleges and 
Universities. 
4) Visits of Muslim Anthropologists within Muslim countries should be 
arranged and encouraged and joint projects initiated. 
5) Long-term studies should be conducted comparing the major social 
categories, which would help us better understand and reach conclusions 
regarding Muslim society and its immediate contemporary problems. 
6) Practical and development-oriented social studies should be framed in 
order to enable us to better plan for Mushm society in 20" and 21" 
centuries. 
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7) The ethnographic and anthropological content from the writings of the 
great Muslim writers should be extracted and compiled in a discrete set of 
volumes. In this exercise classical Islamic scholars will have to assist the 
anthropologists.^' 
2.5.3 Political Science: 
The problems facing Islamic thought are complex; however, they can 
be illustrated by a consideration of a single discipline. First, Political Science 
is a social field of study which for various reasons has hitherto drawn little 
attention from Muslim scholars. Second, the historical dichotomy between the 
intellectual and political leadership has caused technical and unsystematic 
methods of thought to dominate Islamic studies. Thirdly, these inadequate 
methods have failed to develop a comprehensive vision capable of providing 
solutions and alternatives appropriate for the requirements of time and place to 
meet the challenges of progress, change, and construction.*^ 
One of the prime objectives of Islamization of knowledge is to address 
the problem of methodological deficiency besetting the Ummdh. 'Abdul 
Hamid Abu Sulayman finds this methodological deficiency in the realm of 
Islamic political studies and international relations. According to him, the 
deficiency in methodology has rendered Islamic political studies inadequate 
and this is despite the loftiness of principles such as the system of caliphate, 
Shiira, justice, brotherhood, equality, freedom and responsibility behind them. 
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There are two types of inadequacies in Islamic political studies according to 
him. These are: 
1) Misconceptions about original texts and models which are the source of 
Islamic vision that regulates thought and Jihad. 
2) The perilous, naive, mindless drive for Westernization, whose influence 
some of our intellectuals have opted for embracing concepts and systems 
which have distorted our thought and blurred our vision.^ "' 
Islamization of knowledge in general and that of political science in 
particular is essential according to him for the Ummah to bring about a 
genuine refonii. The first prerequisite in the process of Islamization is to have 
a clear idea of the reality of Islamic political studies. Without going into 
details, one could say that texts pertaining to Islamic political studies are no 
more than a handful of personal reflections on Islamic constitutional law, 
administration, biographies, and laws regulating war and peace. Despite that 
narrow scope, or perhaps because of it, they occupy a marginal place in most 
academic curricula. These studies are insufficient because: 
1) there are scarcely any analytical studies in the field of Islamic political 
thought; 
2) there is no effort to trace the nature and significance of issues brought 
about by political phenomena in Islamic history; 
3) there is no attempt to distinguish between original and alien elements, or 
permanent and ephemeral elements, in the system; 
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Without eliminating the inadequacies of this discipline, the Ummah 
according to him will not be able to reconstruct itself and produce able cadres 
of leaders. Muslim scholars have written a lot about Islamic politics. While the 
traditional works in this field discuss issues like nature of Caliphate, 
qualifications of Caliph, election of Caliph, Shiira and the system of justice 
and so on, the contemporary Muslim writings in this field seem to be baffling 
with such issues as Islam and democracy, Islam and secularism, Islam and the 
new World order and so on. In the realm of Islamic International relations, 
scholars like Majid Khadduri {The Islamic theory of International relations 
and its Contemporary relevance) and 'Abdul Hamid Abu Sulayman {Towards 
an Islamic theory of International relations: New directions for methodology 
and thought) have made immensely valuable and original contributions. 
Khadduri argues in his work, that the "ultimate objective of Islam was to 
establish peace within the territory brought under the pale of its public order 
and to expand the area of the validity of that order to include the entire 
World."" 
In a similar vein 'Abdul Hamid Abu Sulayman contends that "Islamic 
theory and philosophy of relations among nations is the only adequate 
philosophy of peace in the contemporary world. It is the only philosophy, 
concept or approach that emphasizes the common origin, interest and destiny 
of man as the only firm base for understanding man's nature, interpersonal 
relations and group interactions. Man"s interests and relations in Islam look 
like overlapping circles. Other World ideologies and philosophies focus on 
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conflict management and consequently on war. The Western philosophies of 
nationalism and class conflict emphasize the negative factor of conflicting 
perceptions, interests, and destinies. This attitude of conflict also leads to war 
and destruction'"^^ 
Some of the other notable scholars who have made valuable 
contributions to Islamization of political science include, Mahmud A. Ghazi 
'Political and constitutional thought: some guidelines for Islamization' in 
Islam: Source and Purpose of knowledge, (Hemdon, Virginia: HIT, 1988); 
Obaidullah Fahad, 'Islamization of political science: some methodological 
issues' in Journal of objective studies, (New Delhi, Vol. 3, No.l, January 
1991); 'Abdul Rashid Moten, Political science : An Islamic Perspective, 
(Basingstake, UK: Macmillan, 1996); Muhammad Anlsuzzaman, 'Oudining 
Islamic Public Administration: An exploratory approach' in AJISS, (Vol.7, 
No.3, 1990); and Mona 'Abul Fadl, 'Paradigms in Political Science Revisited: 
Critical options and Muslim perspectives' in AJISS, (Vol. 6, No. 1, 1989). 
2.5.4 Education: 
Muslim Scholars find the modem concept of education as being 
materialistic in nature, ethnocentric and based on the denial of truth and hatred 
for religion. Although they realize that it has brought creativity in education, 
but it has also resulted in the breakdown of family life and the spreading of 
unethical behaviour. Viewed from these perspectives of values, the 
Islamization of Education in their view means to bring morality back to 
education and restore family and communities. This can be done by giving up 
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the principles of secularism that rest on the presumed materhzation of value 
and bracketing of morality. What they try to convince is that Islamic principles 
of education are in no way an obstacle to creativity or to scientific inventions. 
Instead, an Islamic education shall restore the belief in God, the unity of life, 
the universality of mankind. This argument is based on the empirical 
obsei'vation that the material methodologies presently taught in Muslim World 
are copied from the Western one's and are devoid of the vision which 
animated them in the West. 
It is pertinent to quote from the recommendations of the first World 
Conference on Muslim education held in 1977 at Makkah: 
Education should aim at the balanced growth of total personality 
of man both individually and collectively, through the training of 
man's spirit, intellectual, the rational self, feelings and bodily 
senses. Education should therefore, cater to the growth of man in 
its entire aspects- spiritual, intellectual, imaginative, physical, 
scientific, linguistics and mofivate all these aspects towards 
goodness and attainment of perfection. The ultimate aim of 
Muslim education is the realization of complete submission to 
Allah on the level of the individual, the community, and the 
humanity at large. ^ 
The noteworthy scholars who have made valuable contributions in the 
field of education include Syed 'All Ashraf, 'Islamization of Education: The 
Islamic frame of reference (part two)', Muslim Educational Quarterly, (UK: 
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Cambridge, Vol. 6, No. 4, 1989); Syed Muhammad NaquTb al-Attas, The 
concept of Education in Islam: A framework for an Islamic philosophy of 
Education, (Kuala Lumpur: International Institute of Islamic Thought and 
Civilization, 1991); S. A. A. Hosseini, Some remarks on the principle of 
Islamic Education, (Iran: Tehran, Office of the Islamic publication, 1992); and 
M. Hasan SiddlquT, Islamic Education: An objective Approach, (India: 
Aligarh, AMU press, 1998). 
2.5.5 Psychology: 
Islamization of knowledge primarily deals with the social sciences, as 
they play an important role in shaping people's values and regulating their 
lives in this world. Psychology being the study of behaviour is of special 
interest for Islamization in that it will help people understand and remodel 
their behaviour within the Islamic framework. The Western Psychology 
operates largely in the materialistic system dictated by materialistic values 
while ignoring the spiritual aspect in the study of human personality. Islamic 
Psychology on the other hand, aims at regulating behaviour in the direction of 
the divine will, with the goal of bringing worldly as well as spiritual success to 
man^ ''^ . Quite a few attempts have been made at integrating Psychology into the 
Islamic framework. One such recent attempt took place in the fonu of a major 
conference on counseling and psychotherapy from the Islamic perspective 
held in Kuala Lumpur, Malaysia in 1997. It gave birth to the International 
Association of Muslim Psychologists (lAMP). In 1980^ a similar conference 
was held in Lahore, Pakistan. 
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The noted scholars who have made valuable contributions to the 
development of Islamic Psychology include, Louay M. SafT {Islamization of 
Psychology from adaptation to sublimation); Al-Zubair BashTr Taha {The 
Qur'dnic technique of cognitive behaviour); Z.A. Ansari {Qur'anic concept of 
human Psyche, Pakistan: HIT, 1994); M. Najati {Quran and Psychology, 
Beimt: Dar-al-Shuruq, 1982); ShafTq Alawneh {Human motivation: an Islamic 
perspective); and Akbar Hussain {Islamic psychology : Emergence of a new 
field, New Delhi: New Global Vision publications, 2006). 
2.5.6 Pure or Theoretical Science: 
Islamization of modem empirical knowledge is an effort to assimilate 
this knowledge in an Islamic framework with a view to use this knowledge for 
the greater good of Muslim society. It is an attempt to understand and adopt all 
that is good in this knowledge by integrating it with traditional Islamic 
knowledge.''° 
In essence Islamization of Science is a process of introducing and 
incorporating certain values in science and making it really universal with 
respect to diverse fonns of existence. The major objective is improvement in 
human conditions and intellectual security; nevertheless, this quest in fact 
entails a major caution. While exploring, researching, and making use of 
science for improving the society, the values must ensure not only the present 
generation's interest but also the generations of those that come later. 
Exploitation of natural resources is a case in point. And interestingly, Islamic 
values and perspective are sensitive to these objectives. 
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The modem science and technology is value-neutral, yet leading among 
other things, to unprecedented damage to man's social, moral, psychological, 
economic and environmental systems. The Islamization of this discipline is 
likely to contribute to the checking and stoppage of its misuse; and make it 
serve humanity with due regards to religious beliefs and moral values. " 
So, Islamization particularly in the context of science demands a social 
change in which Islamic values dominate or begin to dominate an individual's 
intellectual horizon and also a society that encourages a policy of science 
shaped by an Islamic-inspired vision. In other words, science can flourish in a 
Muslim society only when the society is rich in Islamic values and sensitive to 
its demands. Moreover, collective and individual dynamism and intellectual 
propensities are only shaped by these values. It seems, the essence of 
Islamization of knowledge in the context of science lies in promotion of 
science in a social and intellectual enviromnent motivated by the values, 
concepts, vision, and goals outlined in this article. The quest of Islamization of 
knowledge or say, science, is in fact a quest of a culture and a civilization 
unique to Islam. Some basics of this quest in science specific realms were 
jointly debated and agreed upon by a group of scientists in 1994. The 
declaration they made is now known as the Khandala Declaration. It has great 
potential for laying the sociointellectual foundation for the growth of science 
in Muslim societies. ' 
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2.5.7 Law: 
As for as the Islamization of Law is concerned, an undertaking must 
take into account three specific factors, and then strive to come up with 
suitable solutions. These are: a) Muslims forming a relatively large religious 
minority within a non-Muslim country are usually governed by Islamic law in 
personal matters. However, Muslim personal law is no longer pure, due to the 
additions by various people and legislatures. Thus, research must be done in 
the Shan'ah so that viable alternatives, which will gradually lead to the re-
Islamization of personal law, can be proposed and implemented, b) Muslim 
majority countries. Here Muslims are faced with the legacies of either non-or 
anti-Islamic political, economic, educational, value, or other systems imposed 
upon them by colonialism. A complete review and subsequent revision of the 
entire corpus of law and legalistic/juristic practice was deemed necessary in 
order to bring the existing legal framework into accordance with Islamic 
legalistic practices and concepts. Emphasis should be placed upon such issues 
as procedural laws (i.e. evidence), the legal position of non-Muslims in an 
Islamic state, criminal law, and constitutional law, and c) The interaction of 
Islamic law with international law. Islamic law also has very little to say about 
issues such as public and private ownership, civil and criminal liability, and 
has nothing to say about space laws, marine laws, administrative laws, public 
international law, and other types of legislation common in the world today. 
Work must be done in these areas to bring Islamic law up to date, and also to 
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Ahmad Ibrahim opines that "the study of Fiqh (Islamic Law) and of 
Usui al-Fiqh (Islamic Jurisprudence) should be linked with and bear on our 
contemporary lives, as they are actually lived and experienced, and their 
problems and issues, with particular emphasis on Islamic solutions as they 
must be applied in an integrated forni in Muslim society. The study of 
Shan'ah with all its related branches should form the core course in the 
faculties of law together with comparative studies between Shan'ah and 
secular laws in the advanced stages of study. Such courses should be given by 
a panel of specialists who, in virtue of their deep faith, commitment and 
scholarship, are competent to elucidate the integral, comprehensive, and 
sublime character of the Shan'ah as an effective instrument in serving the 
interests of the people, meeting the needs of the community, and avoiding the 
pitfalls arising from the application of secular laws as have been recognized by 
contemporary capitalist and communist societies alike. 
2.5.8 Other Subjects: 
In addition to the Islamization of these disciplines, attempts have also 
been made towards the Islamization of English, Linguistics, Law, Philosophy 
and Science and Technology as well. In the field of English, Al-Paruql's 
Towards Islamic English is worth mentioning. In this work he has attempted 
to clarify terms, phrases, words and concepts whose meanings have become 
distorted due to faulty translations and transliterations. 
In the field of philosophy, Roger Garaudy presents useful views in his 
article "The Balance Sheet of Western Philosophy in this Century". According 
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to him the central problem for Muslims today is not the integration of the 
philosophy of Aristotle and the Greeks into Islamic view, which in the past 
had severed the Muslims from the straight path. Nor is it the integration of that 
philosophy into the Islamic view which has dominated the West since the 
Renaissance and which has only deepened man's doubt of his own 
significance and even driven him to despair. 
On the contrary the Muslim thinker today needs to learn from Western 
philosophy nothing but its critical methodology, which is really its essential 
core, from Socrates to Galileo, from Kant to Husserl. The Muslim thinker 
needs to go back to the period of the first "secession" of the West (6'^  century 
B.C) when human thought first posed the fundamental issues of life: (1) the 
relation of man to God, to other men and to nature: and (2) the meaning and 
purpose of life, of death, of history".^^ In the field of Linguistics Syed 
Muhammad Syeed has made a valuable contribution towards Islamization of 
this discipline. According to him, "the ultimate goal of Linguistics is not to 
study a particular language and discover language-specific rules but to find out 
the universal features of human language in general-their structures and 
behaviours in so far as they help one to understand the innate capacity of 
human beings to acquire a language and to produce infinite sentences after 
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Islamization of Knowledge and Contemporary 
Muslim World 
Dr. FaruqT is one of the most prominent multidimensional intellectual 
personality of the modern Islamic world. He has been an outstanding scholar 
of Islamic epistemology or Islamic concept of knowledge, his scholarly phi-
losophy has varied and multidimensional influence both in and outside the 
Muslim countries. Several people devoted their life for the development of the 
Islamic epistemology because of his influence. Different institutions, societies, 
came into existence because of his devotion. Islamic epistemology could not 
have been flourished, nurtured and developed if FaruqT like personality would 
not have come in to being. He developed the Islamic epistemology and shaped 
the personality and thought of so many people. 
The current interest in the Islamic epistemology is undoubtedly due to 
the emergence of the FariiqT. Islamic epistemology is receiving increasing 
attention both in the historic and contemporary aspects, because of the grow-
ing consciousness in the Muslim societies of their traditional heritage and dis-
tinct cultural identity. 
FaruqT played a major role in the intellectual revival of Islamic episte-
mology as evident by the debates on the nature and characteristics of the con-
temporary Islamic epistemology. 
FaruqT was among those Muslim intellectuals who settled in America, 
reversed and transformed the process of knowledge from Muslim countries to 
the West. His vision, mission, thought, ideas, morality, ethics and impact were 
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multilayered. These were transmitted through his writings, his Muslim stu-
dents as well as non-Muslim students who returned to teach and work in gov-
ernjnent ministries all over the Muslim world, and the organizations and insti-
tutions he established and led. He provided an important intellectual base for 
both the scholars and activists of the 1970s and 1980s and the emerging intel-
lectual generation at the beginning of the 21st century. Al-FaruqT was indeed a 
maker and shaper oi Islamization of knowledge. 
It was primarily through their Malaysian and Indonesian students at 
Temple University, that al-Faruql became well known in Southeast Asia, 
where his numerous works became more widely disseminated and read than 
ever. 
Isma'Tl FaruqT thought that Islamic institutions and universities should 
be established to save the Muslim societies from the bad impact of western 
education which is only based on reason and secularism. Several steps to 
Islamize knowledge were undertaken during his period. Many Islamic elemen-
tary and secondary schools were established with the purpose of making their 
curriculum reflect the teachings of Islam. A number of Islamic universities and 
institutions where the Islamization of knowledge is being debated and advo-
cated were established in Malaysia, Uganda, Pakistan, Bangladesh and other 
Muslim countries. These institutions and universities include (1) Association 
of Muslim Social Scientists (AMSS), (2) the International Institute of Islamic 
Thought (HIT) in Herndon, Virginia; (3) the International Islamic University 
of Malaysia (HUM) in Kuala Lumpur, Malaysia, (4) The International Islamic 
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University of Islamabad, Pakistan, (5) The International Islamic University of 
Uganda etc. These were essentially modem universities and institutions mod-
elled on the European model within an Islamic framework. 
The most well-known institute for the Islamization of knowledge 
movement is the International Institute of Islamic Thought in U.S. It was reg-
istered in 1981. It has held many conferences and published many books to 
publicise the thought of al-Faruql's Islamization of knowledge. 
More than twenty six years have passed since Faruql's assassination in 
1986, yet he remains the most inspiring thinker especially for the thought of 
Islamization of knowledge, in the world today. The impact of his thought on 
the Muslim world has been undoubtedly immense. 
The political impact of the Islamization of knowledge movement could 
be seen in the political language used by some rulers in the Muslim world to 
affirm their own legitimacy. More specifically, in the case of Pakistan and Ma-
laysia the rulers applied the tenn to justify certain policy decisions they took, 
although their main concern was obviously their own legitimacy. The Islami-
zation of knowledge was never meant to be superficial window dressing in the 
name of Islam. Therefore one should not confuse the use of Islam for political 
purposes by some Muslim rulers with the intellectual movement o^ Islamiza-
tion of knowledge actively pursued by the AMSS and the HIT of the USA. 
Remarkable intellectual activity has taken place at conceptual and ap-
plied levels of the Islamization of knowledge movement. A large number of 
research works have appeared, particularly in economics, banking, and fi-
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nance. The Islamic development banks, research wing alone has produced a 
bulk of literature from an applied perspective in how to Islamize economics, 
finance, insurance, and banking. The Islamic Foundation of Leicester in the 
U.K. has produced over a dozen research works in Islamic economics. The 
most recent monumental work. Encyclopaedia of Islamic Economics, in four 
volumes, published by the Islamic Foundation of Leicester, is an indication of 
the proliferation of the ideas of Islamization, not only in academic world but in 
global Islamic business, finance, and banking insfitutions.' 
Some of the important personalities, organizations and universifies 
have been attached with al-Faruql by one way or other way. So a brief account 
of this is given here: 
3.1 Personalities: 
3.LI 'Abdul Hamid Ahmad Abu Sulayman: 
Dr. 'Abdul Hamid Ahmad Abu Sulayman who was bom in September, 
1936 in Makkah, Saudi Arabia, is one of the famous social thinker and a great 
Muslim scholar. He is one of the colleagues of Isma'Tl RajT al-Faruql. He 
completed his Bachelor's in Commerce and Master's degree in Political 
Science from University of Cairo in 1959 and 1963 respectively, and a Ph.D. 
in International Relations from University of Pemisylvania, U.S.A., in 1973. 
He was the Secretary General of the World Assembly of Muslim Youth 
(WAMY) for seven years (1973-79) and the Chairman of Department of Po-
litical Science at King Saud University, Riyadh, Saudi Arabia, for two years 
(1982-84). 
06 
Chapter -3 "Islamization of Knowledge " and Contemporary Muslim World 
Dr. Abu Sulayman is the founding member of the Association of Mus-
Hm Social Scientists (AMSS), and its former President, for two years (1985-
87). He is the founder and member of the Muslim Students' Association of the 
United States and Canada (MSA). He became Rector of the International Is-
lamic University (IIU), Malaysia in 1988." He was also the former president, 
founding member and Chairman of the Board of Trustees, of the International 
Institute of Islamic Thought (HIT). 
He organized a large number of cultural and Islamic International Con-
ferences and contributed to the wellbeing and intellectual growth of the Mus-
lim community."' Like Isma'Tl al-Faruql, he has also good concern about the 
present crucial situation of Muslim Ummah around the world. 
As a social scientist. Dr. Sulayman has modified and reshaped the sub-
ject of social sciences and incorporated the taste of Islam with the help of 
technology and is proved by his writings as: Tlxe Premises of the Social 
Sciences, Islamization and the Science of Education, Islamization and Politi-
cal Science, Islam, Science, and Technology. 
He has participated in many international workshops, seminars and 
conferences around the world. Through his lectures and articles, he specially 
emphasized on those topics which will be more beneficial and effective to re-
cover the present crisis including: the Historical Roots of the Crisis; the Crux 
of the Crisis and the Future of the Ummah; the Traditional Methodology of 
Islamic Thought: Assessment and Critique; the Conflict Between Reason and 
Revelation; Our Intellectual Heritage: Past, Present, and Future; Islamic Me-
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thodology: Means and Application; Requirements for Establishing the Islamic 
Civilizational Sciences; the Philosophy of Economics; Islamization of know-
ledge; the duty and responsibility of youth to remove the misconceptions about 
Islam by practicing Islam in their life. 
Dr. Abu Sulayman has written many books and articles, to serve up and 
reform tlie activities of Vmmah, sucfi as: Islamization of knowledge: A New 
Approach Toward Reform of Contemporary Knowledge; The Islamic Theory 
of International Relations: New Directions for Islamic Methodology and 
Tliought; Azmat al-'Aql al-Muslim (Arabic); and The Islamic Theory of Eco-
nomics: Philosophy and Contemporary Means; Crisis in the Muslim mind. 
The translated copy of his famous book Crisis in the Muslim mind is published 
by the Bangladesh Institute of Islamic Though (BIIT).'^  
3.1.2 Taha Jabir Al-AIwani: 
Taha Jabir Al-Alwani is the President of Cordoba University besides 
being the Director of Imam Al-Shaf i Chair in the Islamic Legal Theory at The 
Graduate School of Islamic and Social Sciences at Corboda University. Al-
Alwani is founder and fomier chairman of the Fiqh Council of North America 
and a member of the Organisation of Islamic Conference (OIC). 
He was born in 1935 in Iraq. Al-Alwani received his Bachelor's degree 
from the College of SharT'ah and Law at al-Azhar University in Cairo, Egypt 
in 1959. He continued at the college and earned a Master's Degree in 1968 
and a Doctorate in Islamic Legal Theory and Jurisprudence in 1973. 
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After his Ph.D., he taught for ten years at the Imam Muhammad ibn 
Sa'ud University in Riyadh, Saudi Arabia. Al-Alwani then decided to immi-
grate to the United States in 1984 where he settled down in Northern Virginia 
and came in contact with Isma'Tl RajT al-Faruql. 
He is a founding member of the International Institute of Islamic 
thought (HIT), in 1981, at Virginia, U.S.A. of which he was the President and 
a member of its Board of Trustees. Since 1984, in the United States, Dr. Al-
Alwani has been a regular contributor to the American Journal of Islamic So-
cial Sciences and a keen observer of intellectual trends throughout the Muslim 
world. During his time in the United States and in the Middle East, he worked 
broadly on interfaith projects. Particularly interested in the social implications 
of Islamic law, he is a chief participant in the activities of Muslim social scien-
tists, and a participant in the Association of Muslim Social Scientist's confe-
rences and seminars. 
Al-Alwani wrote about the Islamization of knowledge, the need for 
Ijtihdd, and is the initiator of fiqh al-aqalliyydt (Muslim minority jurispru-
dence) which deals with problems, facing Muslims in countries where they are 
in minorities.^ 
He authored several articles and books. The important works of Al-
Alwani, dealing with Islamization of knowledge include: 
1) The Islamization of knowledge: Yesterday and Today. 
2) Towards an Islamic Alternative in Thought and knowledge. 
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3.1.3 Syed AIT Ashraf: 
Professor Syed All Ashraf (1925-1998) was the Director-General of 
the Islamic Academy, Cambridge and the Founder and Vice-Chancellor of 
Darul Ihsan University, Bangladesh. He was bom in Dhaka, Bangladesh in 
1925. After obtaining his Master's degree in English from the University of 
Dhaka, he went to the University of Cambridge where he completed his Ho-
nours and Ph.D. 
He served as a I ecturer and then Reader in the Department of English at 
Dhaka University (1949), Head of the Department of English at Rajshahi Uni-
versity (1954-56), Professor and Head of the Department of English at Karachi 
University, Pakistan (1956-73) and at King 'AbdulazTz University, Makkah 
(1974-77), and Professor at King 'AbdulazTz University, Jeddah (1977-84). 
He was the organizing secretary of the First World Conference on Mus-
lim Education held in Makkah (1977) and helped to organize all five other 
World Conferences: the Second in Islamabad (1980), the Third in Dhaka 
(1981), the Fourth in Jakarta (1982), the Fifth in Cairo (1987) and the Sixth in 
South Africa (1997). Fie was also the first Director-General of the World Cen-
tre for Islamic Education. 
Professor Ashraf was a man who represented Islam, both in his person 
and in the cause he stood for. He made an original and considerable contribu-
tion to the regeneration of Islamic education drawn from the Islamic world 
view. He contributed a lot to the movement of the Islamization of knowledge, 
throughout the world, and left a global impact on various aspects of the Islam-
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ic philosophy of education. 
One of the greatest Islamic thinker and educationalist, Syed Ashraf 
never supported the kind of education that promotes an unjustifiably anti-faith 
approach to life, which too easily propagate disbelief and relativism and leads 
to the loss of the sacredness of life, with all the impoverishment of the human 
spirit. He fought for the establishment of that kind of education which helps to 
integrate one's faith in God with day to day actions and belief in eternal values 
with social situations. As a pioneer of faith-based education he tried to achieve 
spiritual and moral development through value-based education, the basic val-
ues of which should be based on and derived from religion. His contributions 
in this field will have a lasting influence on curriculum designing and the 
teaching methodology for Muslim communities all over the world.*" 
His major works on education include the following: general editor of 
six books in an Islamic education series, of which he co-authored Crisis in 
Muslim Education (1978). Among his books are: The Concept of an Islamic 
University (1984) and New Horizons in Muslim Education (1984). He was the 
founder editor of the Cambridge based educational journal Muslim Education 
Quarterly (1983). He was also co-editor with Professor Paul Hirst of Religion 
and Education: Islamic and Christian Approaches. Islamization of education 
(especially of the Islamic concept of education, curriculum designing and 
teaching methodology) was his field of specialization. 
He passed away at his home in Cambridge on the morning of Friday, 
7th August 1998. Professor Ashraf lived a simple life, though he was a man of 
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great spiritual vision and intellectual thinking, with indefatigable energy. He 
was an epitome of true faith, a faith which was nurtured by knowledge/ 
3.1.4 Muhammad NejatuUah SiddlquI: 
Muhammad NejatuUah SiddlquI is an Indian economist and is the win-
ner of the King Faisal International Prize for his contribution to Islamic eco-
nomics. Bom in 1931, in India and acquired his degree's from Aligarh Mus-
lim University, Rampur and Azamgarh, got the job of an Associate Profes-
sor of economics and Professor of Islamic Studies at the Aligarh Muslim Uni-
versity. 
In 1976 Saudi Arabia organized the first International Conference on 
Islamic Economics and Dr. SiddlquI was member of its various committees. 
After his return from this conference he tried that Islamic economics be intro-
duced as subject of study at the Aligarh Muslim University and submitted pro-
posal of a paper on history of Islamic economic thought but despite having the 
blessings of the Vice-Chancellor Prof A.M. Khusro, the idea could not be im-
plemented. 
In 1978 he was offered professorship by the King 'Abdul Aziz Univer-
sity (KAU), Jeddah, while the probation period of his appointment in Islamic 
Studies Department Vv'as yet to be over. He accepted the offer and the same 
year joined the newly established International Centre for Research in Islamic 
Economics of King 'Abdul Aziz University, where he worked till June 2000. 
Dr. SiddlquI has contributed a lot to the Islamization of knowledge 
movement through his works on Islamic economics. He translated two impor-
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tant works, one from the classical literature Kitdb al-khardj of Abu Yusuf and 
the other Syed Qutb's Al Addlat al Ijtimaiyydh fill Islam. Especially by trans-
lating Kitdb al-khardj he set an example for researchers and editors as he add-
ed to it an introduction containing analysis and evaluation of the work and 
hundreds of notes which enhanced usefulness of the work. His three early 
works in Urdu, Islam Ka Nazriydh Milkiyat (Islam's Theoiy of property) in 
two volumes; Shirkat aur Muddrbat he Sharai Usui (Shari'ah principles of 
partnership and profit sharing); and Ghair Sudl Bankkari (Interest-free bank-
ing), all published in 1969, attracted the attention of scholars and brought him 
fame and regard in literary circles. Islam ka Nazriyah Milkiyat is a detailed 
and comprehensive treatment of crucial economic issues, property rights, with 
Islamic perspective. Shirkat aur Muddrbat ke Sharai Usui provided basis for 
understanding and writing on Islamic banking; and Ghair Sudl Bankkari is the 
first detailed account of Islamic banking. Now their English, Arabic and Per-
sian versions are also available. His first work in English is Recent theories of 
Profit: A Critical Examination, his Ph.D. thesis and was published in 1971. 
The next year he published two more books: Some Aspects of the Islamic 
Economy and Economic Enterprise in Islam contain mostly his already pub-
lished papers. In 1974 he authored an important treatise entitled Insurance Is-
lami Maishat Men (English version: Insurance in an Islamic Economy, 1985) 
which invited reconsideration over the subject and Islamization of this impor-
tant sector of the economy. While working at the Center for Research on Is-
lamic Economics, KAU, .leddah, from 1978 to 2000 he preferred writing in 
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English for the international audience and occasionally some papers into Arab-
ic. Here is an incomplete list of his works published in this period: Contempo-
rary Literature on Islamic Economics (1978); Muslim Economic thinking 
(1981); Issues in Islamic Banking (1983); Role of the State in the Economy 
(1996); and Teaching Economics in Islamic Perspective (1996). 
Dr. SiddlquT is among the first generation of leading professional econ-
omists who joined hand to develop and propagate Islamic economics. He 
raised a second generation of scholars who would carry it after him. SiddTquI 
has Tawhidi (monotheistic) way of thinking and to him; Tawhid is the key 
concept in Islam. During his period in the Centre for Research in Islamic Eco-
nomics, Jeddah, he coordinated researchers and writers on Islamic economics 
all over the globe.' 
His academic and literary activities are everlasting. He has been asso-
ciated with a number of academic journals as editor or advisor. He has served 
on many committees and participated in several conferences in various parts 
of the world. He is Professor Emeritus in the Department of Management Stu-
dies, Aligarh Muslim University, India. 
3.2 Organizations, Universities and Institutions: In the light of Islamiza-
tion of knowledge a number of the Organizations, Institutions and Univer-
sities played a remarkable role to explore Islamization of knowledge. A 
brief account of these Organizations and Institutions is given here: 
Chapter -3 " Islamization of Knowledge " and Contemporayy Muslim World 
3.2.1 Association of Muslim Social Scientists (AMSS): 
This association owes its origin to the reaUzation on the part of a group 
of Muslim youth that the crisis besetting the Ummah is primarily in its 
thought. Such group of Muslim youth reached this conclusion after re-
evaluating and reassessing various Islamic movements in the Muslim World, 
while attending different Universities in the United States and by holding a 
series of Seminars between 1968 and 1977. The AMSS was founded in 1972* 
under the umbrella of the MSA (The Muslim Students' Association of the U.S. 
and Canada) and Isma'Il al-Faruql who was the leading member of the MSA, 
was a cofounder of the Association of Muslim Social Scientists and also be-
came its first president. The AMSS reached out to many movement leaders, 
scholars, and social scientists, both inside and outside of U.S., to debate the 
issue of crisis of thought and seek their critical evaluation. Such efforts culmi-
nated in the holding of "The first International Conference on Islamization of 
knowledge" in Switzerland in 1977. About 30 invited participants of this con-
ference coming from different parts of the world reached to a unanimous con-
sensus that the crisis of the Ummah is rooted in the thought and mind of the 
Muslims.^ Association has based its activities on the belief that the develop-
ment of Islamic thought is very important for the prosperity of the Muslim 
world and for the permanence of the Islamic intellectual heritage. 
' According to Suhaib Jamal BarzinjT, the Association of Muslim Social Scientists (AMSS) 
was founded in 1972, while as Ataullah SiddTquT, is of opinion that it came into existence in 
1971, which is mentioned in his article "Isma'il RajT al-FaruqT: From 'Urubah to Ummatic 
Concerns'', The American Journal of Islamic Social Sciences, vol.16, fall-1999, p. 20. 
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AMSS goals and objectives contain these points, but are not limited to: 
1) Nurturing, promoting and providing a platform for academic studies of 
Islam, and the social sciences; 
2) Providing an interdisciplinary environment for excellence in research, 
scholarship and publications relating to the study of Islam, Muslims and 
Muslim perspectives; 
3) Bringing together academics (Muslim and non-Muslim) in a supportive 
and professional enviromnent; 
4) Providing critical, reflective and rigorous scholarship; 
5) Contributing to the development of an informed global community, 
and; 
6) Promoting and engaging in the highest standards of academic research 
through a supportive, enriching and professional enabling environment 
for intellectual dialogue."° 
The main idea of AMSS was to provide a forum for both Muslim and 
non-Muslim social scientists interested in pursuing Islamically-oriented re-
search and scholarship in the social sciences and to benefit the larger Muslim 
community by bringing together Muslim and non-Muslim scholars in an intel-
lectual setting to examine and describe Islamic perspectives on issues of glob-
al concern that contribute to the prosperity of Muslims around the world and 
the betterment of humanity. The need for an organization to promote Islamic 
positions in the various academic disciplines was fulfilled by AMSS. 
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In order to help scholars with their activities, AMSS organizes special-
ized seminars and an annual conference to make its members aware with those 
developments and people who are relevant to their particular fields, and identi-
fies other social scientists who share similar interests. The AMSS then encour-
ages them, through its seminars, conferences and annual convention to dis-
cover the many ways in which Islam is relevant to their disciplines. 
AMSS cooperates in a variety of ways with other research and Islamic 
organizations with similar goals. In addition, AMSS introduces its members to 
placement opportunities and explores possibilities of initiation and participa-
tion in research projects through active contact with Universities and Research 
Centres interested in Islam and its role in the modem world." 
AMSS has contributed immensely to the Islamization of knowledge 
movement through holding annual conferences, publishing books, particularly 
the American Journal of Islamic social sciences (AJISS) in association with 
HIT which was launched in 1984, and distributed in more than 50 countries 
around the world. American Journal of Islamic social sciences is an interdis-
ciplinary publication of academic research on all facets of Islam and the Mus-
lim world: politics, history, economic philosophy, metaphysics, psychology, 
religious law, and Islamic thought. AJISS is a network through which articles 
by Muslim intellectuals examine the issues and concerns that shape the current 
debate on Islam, Muslim life, and society. It also serves as a reference by 
scholars from Western academia and the Muslim world. AJISS includes ar-
ticles, book reviews, conference reports, and abstracts of doctoral disserta-
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tions, by Muslim and non-Muslim scholars that highlight issues of Islamic 
thought. 
Among the annually held conferences so far, the following may be mentioned: 
1) The 35"' annual conference of AMSS, '"Muslim identities: Shifting 
boundaries and Dialogues", co-sponsored by Hartford seminary, Hart-
ford, Connecticut. October 27-29, 2006. 
2) The 34"' aimual conference of AMSS, "Muslims and Islam in the chaotic 
Modem world: Relations of Muslims among themselves and with other", 
co-sponsored by Temple University, Philadelphia, Pennsylvania, Sep-
tember 30-October 2, 2005. 
3) The 33'^ '' annual conference of AMSS, "Revising Modernity: challenges 
and possibilities for Islam", co-sponsored by George Mason University: 
Centre for Global studies and Islamic studies program, Arlington cam-
pus, Virginia, September 24-26, 2004. 
4) The 32"^ annual conference of AMSS, "East meets West: understanding 
the Muslim presence in Europe and North America", co-sponsored by 
Indiana University: Middle Eastern and Islamic studies program and De-
partment of Near Eastern Languages and Cultures, 2003. 
5) The 31" annual conference of AMSS, "The Muslim World After Sep-
tember 11, Agenda for change", co-sponsored by the American Univer-
sity, Washington, DC, October 25-27, 2002. 
6) The 30th annual conference of AMSS, "Religion and Society in the 
Global Epoch", co-sponsored by Muslims in the American public squat 
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project (MAPS),, University of Michigan, Dearborn, Michigan, 26-28, 
October, 2001.'2 
3.2.2 International Institute of Islamic Thought (HIT): 
Several of those involved in the AMSS's establishment were also in-
volved in the foundation of the International Institute of Islamic Thought. This 
institute grew out of the first organized Conferences on Islamic Education, 
held in Makkah, and on the Muslim intellectual crisis, which was held in Lu-
gano, Switzerland, during 1977. 
It was then agreed that a collective effort is needed in the form of spe-
cialized institutions working specifically toward a resolution of the crisis. In 
its response, the International Institute of Islamic thought (HIT) was founded 
and registered in the United States of America, in 1981, and the headquarter of 
the Institute is located in Hemdon, Virginia, in the suburbs of Washington 
DC. Al-FaruqT was one of the founding members and became the first director 
as well as secretary-treasure of this Institute. Branches and offices have also 
been established in a number of capitals around the world in order to perform 
the Institute's activities and programs.'^ After Al-FaruqT's assassination in 
1986, Taha Jabir Al-Alwani was nominated as a President of HIT while 'Ab-
dul Hamid Ahmad Abu Sulayman managed AMSS and the journal the Ameri-
can Journal of Islamic Social Science (AJISS). 
The aims of the Institute are as follows: 
1) To serve as a think tank in the field of Islamic culture and knowledge. 
2) To formulate a comprehensive Islamic vision and methodology 
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that will help Muslim scholars in their critical analysis of contempo-
rary knowledge. 
3) To develop an appropriate methodology for understanding the Qiir'dn 
and the Simndh of the Prophet (PBUH) and finnly establish them as 
sources of guidance, knowledge and civilization. 
4) To develop an appropriate methodology for dealing with Islamic legacy 
and contemporary knowledge, in order to draw on the experiences of 
both past and present, to build a better future for the Ummdh and hu-
manity at large. 
5) To develop an appropriate methodology for understanding and dealing 
with the present situation of both the Ummah and the world in general, in 
view of contemporary challenges and opportunities.''' 
The institute seeks to achieve its objective by: 
(A). Holding academic Seminars, intellectual and cultural Conferences and 
Workshops. 
The institute has so far held a number of International Conferences, Seminars 
and Workshops. Some of them deserve to be mentioned here, such as: 
3.2.2.1 International Conferences: 
1) The second International Conference on Islamization of Knowledge 
(Islamabad, Pakistan, 1982): 
This Conference was held by the HIT in cooperation with the Interna-
tional Islamic University, Islamabad and was attended by a number of promi-
nent scholars and leaders who presented and discussed issues on Islamic 
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thought and knowledge. The participants called for a first step to be taken in 
the reform of Muslim thought by addressing the problem of the body of east-
em knowledge and Islamic heritage and legacy. The need to critique, analyze 
and refomiulate western disciplines in a form that deals with revelation as a 
source of knowledge was heavily stressed. ^ In the same year, the HIT pub-
lished the monograph, Islamization of knowledge: General Principles and 
Work-plan, which resulted from that conference. Scholars in the HIT have 
taken the book as a source of inspiration and it now functions as a plan in for-
matting their ideas. Then, in 1989, the institute published the revised and ex-
panded edition of the book, which has a position as a plan of action. '' 
2) The third International Conference on Islamization of knowledge (Kuala 
Lumpur, Malaysia, 1984): 
This conference was cosponsored by the Malaysian Ministry of Youth 
and Culture. The call for papers was sent to an extensive list of about 10,000 
individuals and organizations all over the world. The working paper presented 
a summary of the earlier conferences of the condition of Muslims and the need 
for Islamization of knowledge. Scholars and researchers were urged to submit 
their papers in the disciplines of Economics, Sociology, Psychology, Anthro-
pology, Political Science and International Relations and Philosophy. The HIT 
focused on these seven disciplines because it thought that these disciplines 
were most essential to Western thinking. The paper called for a survey of the 
present state of each discipline, a critical evaluation of its achievements, and 
suggestions for its Islamization. 
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Among other things, the third conference aimed at the following; 
(i) To develop plans for the reforni of the foundation of thinking in the Mus-
lim mind, with specific reference to its methodology and future priorities. 
(ii) To critique and discuss the forty papers which were accepted for presen-
tation (out of more than 150 papers received). 
(iii)To develop an outline for the Islamization of each of the above seven 
disciplines.'^ 
3) The fourth International Conference on Islamization of knowledge (Khar-
toum, Sudan, 1987): 
The theme of this Conference was "Methodology of Islamic thought 
and Islamization of Behavioural Sciences." It was to deal with the issue of me-
thodology in the general sense of epistemology. A total of 38 papers were ac-
cepted for presentation and some 50 scholars were selected to present and dis-
cuss. The results of this conference, however, fell short of aspirations and 
1 O 
hopes of the International Institute of Islamic thought. 
3.2.2.2 Seminars and Workshops: 
4) The First Seminar on "Islamic Economics", Hemdon, VA.,cosponsored 
by American Muslim Social Scientist (AMSS), 28-29 March, 1987. 
5) The Second Seminar on "Islamic Economics", Hemdon, VA cospon-
sored by (AMSS), 18-20 November, 1988. 
6) The Third Seminar on "Resource Mobilization and Investment in an Is-
lamic Economic Framework", cosponsored by (AMSS), Washington, 
D.C., 22-23 December, 1990. 
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7) The Fifth International Islamic Economics Seminar on "Role of Public & 
Private sectors in Economic Development in an Islamic Perspective", 
Washington, D.C., U.S.A., October, 1993. 
8) International Seminar on Islamization of knowledge, Jakarta, Indonesia, 
December, 1996. 
9) International Seminar on "Counseling and Psychotherapy in and Islamic 
Perspective", Seiangor, Malaysia, August, 1997. 
10) "Islamization of knowledge and Education: Experiences at HUM and 
other places", lecture delivered by Dr. 'Abdul Hamid Abu Sulayman 
at the Islamic Academy, Dhaka, Bangladesh, February 10, 2001. 
11) Workshop on the "Islamization of Attitudes and Practices in Science 
& Technology", Hemdon, VA, U.S.A., cosponsored by American Mus-
lim Scientists and Engineers (AMSE), 27 February, 1 March, 1987. 
12) Workshop on "Islamization of knowledge", Melaka, Malaysia, 
November, 1994. 
13) Workshop on "Islamization of knowledge", Seiangor, Malaysia, June, 
1995. 
14) International Workshop on "Educational Reforms in the Muslim World: 
Trends, Issues and Challenges", HIT (Nigeria) and Bayero University 
(Kano, Nigeria), 22-23 April, 2002." 
The other methods adopted by the institute for achieving its goals include: 
(B). Supporting and publishing selected works of scholars and researchers in 
academic research centres in the Muslim world and the West, in English, 
l^ 
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Arabic and several other languages. 
(C). By directing academic studies toward furthering work on issues of Is-
lamic thought and Islamization of knowledge. 
The institute has published a number of works in this direction which 
were produced by its own research programs, as well as scholarly contribu-
tions from around the world, in English, Arabic, and other major languages. 
Some of the important works are listed below: 
1) Toward Islamic Anthropology: Definition, Dogma, and Directions 
(1406/1986) by Akbar S. Ahmad. 
2) Toward Islamic English (1406/1986) by Isma'Tl RajT al-Faruql. 
3) Modelling Interest-free Economy: A Study in Microeconomics and De-
velopment (1407/\9S7), by Muhammad Anwar. 
4) Islam: Source and Purpose of Knowledge, papers presented to the Second 
International conference of Islamic Thought and the Islamization of 
knowledge (1409/\9SH). 
5) The Organization of the Islamic Conference: An Introduction to an 
Islamic Political Institution (1409/1988). 
6) Toward Islamization of Disciplines, Papers presented to the Third Inter-
national Conference on Islamic Thought and the Islamization of knowl-
edge (1409/\9SS). 
7) Islamization of knowledge: General Principles and Work Plan, 3^ edition 
(1409/1989). 
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8) Resource Mobilization and Investment in an Islamic Economic Frame-
work. Papers presented to the 3'^ '' International Islamic Economics Semi-
nar (1412/1991), edited by SattarZaidi. 
9) Where East Meets West: The West on the Agenda of the Islamic Revival 
(1412/1992) by Mona Abul-Fadl. 
10) Qur'dnic Concept of Human Psyche, Paper presented to a special semi-
nar organized by HIT Pakistan (1412/1992), edited by Zafar Afaq Ansari. 
11) Islam and the Economic Challenge by M. Umer Chapra, published 
jointly with the Islamic Foundation (U.K.) (1412/1992). 
12) Toward an Islamic Theory of International Relations; New Directions 
for Methodology and Thought, 2""^  revised edition (1414/1993), by 'Ab-
dul Hamid Abu Sulayman. 
(D). Signing agreements of cooperation with different universities, research 
centers and academic institutions all over the world to carry out activities 
and programs of mutual interest. 
3.2.2.3 Workshops: 
HIT also used the more limited place of workshops to train and inform 
Muslims about the Islamization of knowledge. The workshop brought together 
40 or more Muslim students from universities throughout the United States 
who stayed together at a local hotel and attended daily lectures at HIT head-
quarters. At the workshop, HIT staff presented materials on the history, objec-
tives, and current directions of the Islamization of knowledge project." 
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'S.l.lA Journals: 
(i) American Journal of Islamic Social Sciences (AJISS). A quarterly pub-
lished jointly with AMSS, U.S.A., and also published in Kuala Lumpur, 
Islamabad, and a Turkish version in Istanbul, 
(ii) Muslims World Book Review and Index of Islamic Literature (MWBR). A 
quarterly published jointly with the Islamic Foundation (U.K). 
{in) Islamiydh al-M'arifah {Islamization of knowledge). A quarterly in Ara-
bic, published by HIT. 
{\\) Al-Muslim al-Mu'asir (The Contemporary Muslim). Published jointly 
with the al-Muslim al-Mu'asir Foundation in Arabic. 
HIT also published local journals and newsletters in other languages. 
3.2.2.5 Achievements: 
According to Jamal BarzinjT, the most valuable achievement of HIT in 
the first 15 years has properly been the awareness it brought among the schol-
ars and intellectuals world over. HIT seminars and publications assured that 
the need for Islamization of knowledge and dilemma of the Ummah in its crisis 
of thought is debated, discussed and researched in every serious institution of 
Islamic learning.^' 
The Institute has drawn attention to the current '"crisis of the Muslim 
mind", and emphasized the need to build an Islamic system of knowledge. It 
further called for the development of specific and competitive methodologies 
to deal effectively and efficiently with the Qur'an, the Sunnah, the Islamic 
heritage, and contemporary issues. These achievements were made possible 
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through the conducting of Conferences and Seminars at international, regional 
and local levels, during which thousands of scholars from various disciplines 
have had a chance to meet to discuss and debate issues. Since the seminar on 
^'Islamic thought" in Lugano, Switzerland, in July 1977, in which the decision 
was made to establish the International Institute of Islamic Thought, the Insti-
tute has conducted more than 150 conferences, seminars and training 
courses."" 
The ultimate goal of the Institute is to develop the scientific methodo-
logical works that are helpful in promoting Islamic knowledge and are useful 
as the first samples of academic works on Islamic methodology. This will en-
courage Muslim scholars, thinkers, and educated Muslims in general, to go 
forward and to identify themselves with the task of the Islamization of knowl-
edge in respective fields of academic activity and intellectual work.^ ^ 
Apart from the AMSS and HIT, Muslim scholars and professionals 
mostly from the MSA were also instrumental in establishing Islamic universi-
ties and organizations such as the Islamic Medical Association of North Amer-
ica (IMANA), 1967; Association of Muslim Scientists and Engineers 
(AMSE), 1969; the International Islamic University Malaysia, the Interna-
tional Islamic University, Pakistan etc., designed for the Islamization of 
knowledge in accordance with the al-Faruql's thought. 
3.2.3 The Islamic Medical Association of North America (IMANA): 
The Islamic Medical Association of North America, one of the largest 
Muslim medical organizations in North America, founded in 1967 in Illinois, 
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U.S.A. It is a non-profit organization devoted to the ideals of Islamic Medi-
cine. 
The IMANA provided a forum and a source for Muslim doctors and 
other health care professionals in the United States and Canada. It sought the 
promotion of an awareness of Islamic Medical ethics and values among Mus-
lims and the community at large. 
Islamic Medicine is defined as the art and science of practice of medi-
cine by Muslim physicians and other health care professionals in the service of 
humanity under Islamic guidelines as ordained by the divine book, the holy 
Qur'an. The current headquarters of the organization are located in Lombard, 
Illinois and regional chapters in several cities of U.S.A. 
IMANA is the official member of the well known Federation of Islamic 
Medical Associations, together with 26 other Islamic Medical Associations 
around the world. It has a number of operational committees including the 
Medical Ethics Committee. 
Medical Ethics Committee of IMANA provides ethical guidelines in 
patient care from an Islamic perspective. It studies the social consequences 
and moral questions raised by technological developments in healthcare. The 
Ethics committee also publishes articles and position statements on ethical is-
sues and provides answers to specific questions relating to such issues. It or-
ganizes programs on ethical issues within the scientific programs of 
IMANA.^ '* 
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3.2.3.1 Conferences: 
IMANA is a multidimensional association, which tries its best to serve 
the people in many ways. IMANA holds several medical conferences every 
year, including the annual conference in addition to alternate international 
conference. Some conferences were held earlier even at Canada, Spain, Tur-
key, Egypt, Jordan, and China. The Speakers at various conferences included 
reputed Muslim physicians, medical professionals, etc. 
3.2.3.2 Publications: 
In the field of Medical science IMANA has reputed journals to present 
new ways of treatment and Ethical guidance in Islamic perspective. The most 
important journals of IMANA are: 
(i) The Journal of the Islamic Medical Association (JIMA) is IMANA's 
quarterly medical publication. JIMA is a widely recognized medical 
journal published quarteriy. 
(ii) IMANA also publishes a quarterly Newsletter.^^ 
3.2.4 Association of Muslim Scientists and Engineers (AMSE): 
Association of Muslim Scientists and Engineers (AMSE) is a non-profit 
scientific, educational and cultural organization of Muslim scientists and engi-
neers who are citizens or live in North America." 
AMSE was founded in 1969 and later became a constitutent organzia-
tion of the Islamic Society of North America (ISNA) at its founding in the ear-
ly eighties. AMSE originated along with the Islamic Medical Association of 
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North America and the Association of Muslim Social Scientists, as an out-
come of the Muslim Students Association (MSA) of the U.S. and Canada. 
AMSE holds its annual conference with the annual conference of Islamic So-
ciety of North America. 
The objectives for which the Association of Muslim Scientists and Engi-
neers (AMSE) is organzied are: 
1) To channel the talents of Muslim scientists and engineers in providing 
Muslim individuals and communities assistance and guidance in all 
spheres of human activity. 
2) To provide encouragement, guidance and assistance to Muslim scientists 
and engineers in their education and careers. 
3) To improve the distribution and dissemination of technical infomiation 
and Islamic knowledge through journals, publications, meetings and sim-
ilar medias. 
4) In general, to carry out any and all activites those are strictly scientific, 
educational, religious, cultural and charitable in accordance with Islamic 
teachings.^^ 
In pursuance of these objectives the Association seeks to establish links 
of mutual respect and understanding with professional and general organiza-
tions dedicated to similar objectives and engaged in assisting the development 
of the Muslim World." '^ 
3.3 Universities: As it has been mentioned earlier that there are a number of 
educational institutions, organizations and universities which were influenced 
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by the thought of Islamization of knowledge. The most famous universities 
are: 
3.3,1 The International Islamic University Malaysia (HUM): 
The International Islamic university Malaysia (HUM) was established 
in 1983 at Petaling Jaya, Malaysia, and its main campus is located in Gombak, 
Selangor. It was founded on Islamic principles and developed a model of 
learning from an Islamic perspective with the aim to become the leading Is-
lamic university in the world. Although the HUM was founded on Islamic 
principles, it admits non-Muslim students as well. The language of instruction 
of HUM was to be English and Arabic."*^ 
HUM has been committed to the integration of Islamic values with the 
modem fields of knowledge. This later became the core of its vision and mis-
sion. Today, Islamization and integration of knowledge have emerged as the 
main areas that distinguish HUM from other universities in Malaysia and in 
other parts of the world. 
During the eighties, al-Faruql was regularly visiting Malaysia. He took 
part for the establishment of the International Islamic University of Malaysia. 
When the university was established, he visited the campus in Petaling Jaya 
and delivered a public lecture. Obviously, al-Faruql saw in the establishment 
of the HUM a great opportunity for implementing his ideas on Islamic educa-
tion. Few months before his assassination in 1986, al-Faruql was ready to 
serve the Ummdh by accepting the post of the rector of the HUM. Although al-
Faruql is not present, hov/ever, his intellectual legacy is at the centre of the 
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process-through the presence of his students, who are well represented in the 
KuUiyyah of Islamic Revealed Knowledge and Human Sciences. 
The third International Conference on the Islamization of knowledge 
was organized in 1984 in Kuala Lumpur, Malaysia, and co-sponsored by the 
International Institute of Islamic Thought and the Malaysian Ministry of 
Youth and Culture, also was important for bringing the lIIT's ideas to Malay-
sia. One participant at this conference was Prime Minister Mahathir Muham-
mad who stated his support for the lIIT's approach to Islamization (HIT 1989). 
After the success of the Malaysian conference, the HIT opened a branch 
office in Malaysia associated with HUM. As Minister of Education, Anwar 
Ibrahim became the President of HUM. Anwar Ibrahim has been strongly in-
fluenced by the ideas of the HIT. These influences are very clear in Anwar's 
"President's Message" in the HUM catalog where he talks about the impor-
tance of fortifying the intellectual tradition of the Ummah, integrating Islamic 
learning as a basis for intellectual creativity, and integrating Islamic and world 
oriented attitudes in each individual's personality."" 
The HUM by adopting the mission of integration and Islamization of 
knowledge set the platfonn for the creation of a positive environment for 
learning from an Islamic perspective. Looking at the development of the Uni-
versity and the activities leading to integration of the Islamic perspective into 
all aspects of life, it can be noted that the Integration of the Islamic perspective 
took several fonus and adapted to various disciplines and faculties. " 
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Through its unique educational form of integration and Islamization of 
knowledge, HUM unifies reason with revelation, science with religion and eth-
ics with professional courses. Undoubtedly this is one place where great lead-
ers of the future are being trained and nurtured to sharpen their potentials.^^ 
3.3.1.1 Centre for Fundamental Knowledge (CFK) 
When the HUM was established in 1983, a Centre for Fundamental 
Knowledge (CFK) was meant to provide service courses to the Kidliyydhs 
(faculties), established. Obviously, the graduates of the Kulliyyahs were sup-
posed to behave as Muslim professionals. For that purpose, the CFK was to 
focus on the spiritual and moral aspects of education. 
To inculcate Islamic values, was the main objective of the curricula of 
the CFK. Twenty-two credit hours were devoted to the students learning about 
the fundamentals of Islamic sciences. Islamic values, and relevant lessons 
from Islamic civilization. The CFK was meant to be the central nerve of the 
university, where the character of the student would be moulded according to 
its criteria of the Muslim professional. Clearly, the principle of secular human-
ism in university education was completely discarded. This was replaced by a 
set of universal Islamic principles, in which ethics and religion were joined 
together. In this regard, Islam was presented as a complete religion, and in per-
fect harmony with reason, science, and progressive values. '^ 
Dr. 'Abdul Hamid Abu Sulayman, as the Rector of HUM (1988 to 
1998), was instrumental in popularizing his own version of the HIT approach 
to Islamization of knowledge (lOK). According to many of the respondents, 
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Abu Sulayman mainly emphasized the practical aspects of Islamization rather 
than formulating a theoretical framework. He particularly focused on the hu-
manities and the social sciences. 
His first project at the university was the establishment of the Kulliyyah 
of Islamic Revealed Knowledge and Human Sciences (KIRKHS). This was an 
extraordinary arrangement, bringing together western-trained Muslim scholars 
of the humanities and social sciences and experts of Islamic disciplines mostly 
trained in Muslim countries. It was hoped that they would gradually engage in 
debates leading to a 'cross-fertilization' of thoughts.^^ 
It became very clear that the implementation of lOK could not be pos-
sible within the previous setup of the university, because the CFK was neither 
capable of doing the required refomi of the Islamic sciences, nor providing a 
critical understanding of the social sciences. It was essentially meant to affect 
the behavioural characteristics of a graduate who was perceived to be a Mus-
lim professional. Thus, the KIRKHS was established to serve the broad agenda 
of lOK, in addition to but not excluding the specific objectives of the CFK. 
The establishment of the KIRKHS changed the direction of the univer-
sity from the simple objective of providing the market with Muslim profes-
sionals to the grand idea of attempting to reform Islamic education by imple-
menting the concept of lOK. Integration of knowledge became the main prin-
ciple around which the Kulliyyah of Islamic Revealed Knowledge and Human 
Sciences was set up to facilitate the goal of integrating social sciences with 
Islamic Revealed Knowledge. The Kulliyyah have two wings: Social Sciences 
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departments and a large department of Islamic Revealed Knowledge and Heri-
tage. The integration was ultimately perceived to lead the way for a creative 
combination between Islamic heritage and contemporary knowledge within 
the Islamic worldview.^^ 
3.3.1.2 HUM'S Vision and Mission: 
Among the greatest achievements of Islamization at HUM is that it is 
the center of the vision and mission of the university. This makes it clear to all 
students, scholars, administrative staff, and outsiders that Islamization is im-
portant for us. The university management provides scholars and students with 
all the necessary resources and opportunities for the implementation of Islami-
zation. That the university governing body is emphatic on the integration of 
Islamic values in all program proposals, course outlines, theses and disserta-
tions and submitted to it is one of the manifestations of this commitment. Be-
sides, in the evaluation of the research output of academic staff for purposes of 
promotion, contribution to Islamization is one of the aspects considered. The 
university has managed to attract or train high quality Muslim academicians 
from Malaysia and other parts of the Muslim world. 
3.3.1.3 Curriculum: 
Including Islamization in all program of learning made Islamization the 
main feature of most programs at HUM. Islamization is now recognized by the 
Malaysian government as well as by employers as a most important part of 
HUM programs. It is a very important aspect of the curricula of the different 
Kitlliyyahs and departments at HUM. A number of approaches are used for 
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this purpose. 
In its efforts to Islamize the curriculum the university has established a 
Department of General Studies under KIRKHS whose task is teaching the 
compulsory Islamic worldview courses to all students in the university regard-
less of their specialization. 
One of the outstanding features of the curriculum of HUM, which many 
of the respondents considered very positive, is the system of allowing students 
to pursue a double degree. This involves students majoring the social sciences 
and taking Islamic Revealed Knowledge as a minor. After completing the first 
degree, they can then take remaining courses in an additional year of study af-
ter which they graduate with two degrees, one in IRK and another in human 
sciences. Through this system HUM has produced ''hybrid" Muslim scholars 
who will bring the mission of Islamization to the next level. 
3.3.1.4 Academic Research: 
HUM scholars have developed proficiency in producing Islamic solu-
tions for current problems faced by Muslim societies. Among the greatest 
achievements are those in the areas of Islamic economics, finance, banking, 
and insurance. HUM scholars are now recognized worldwide and are required 
as experts and consultants in other areas where they have made breakthrough 
advancement in the legal field, especially in the areas of Shan'ah, family, 
criminal and commercial laws. 
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A researcher can easily get expert Islamic opinion whenever needed. 
Sometimes researhers from the social sciences collaborate with those from Is-
lamic disciplines in their projects. 
A good number of Masters and Ph.D. level research scholars who re-
ceived their first degrees at HUM are qualified in the Islamic as well as in the 
modem disciplines. By virtue of this they can, with proper guidance, conduct 
research that integrates the Islamic and Western perspectives on the issues. 
They can, by virtue of their background, conduct research to explore and 
present unique Islamic solutions for the problems faced by humankind today. 
It would not be out of place to mention here that al-Faruql, who 
claimed to be a significant contributor to Islamic thought, had a highly visible 
presence in the intellectual and academic climate of HUM. This was because 
of his writings that were used in HUM as textbooks and his supervision of the 
postgraduate works of a number of leading professors at HUM. Most signifi-
cantly, al-Faruql's books Christian Ethics and Al-Tawhid were considered as 
the main text books used in the three levels of studies-namely Bachelors, Mas-
ters, and Ph.D. 
All over the fime the body of knowledge, which was developed by the 
Division of Islamic Revealed Knowledge, benefited a great deal from al-
FaruqT's suggestions. 
Al-Faruql's association with HUM has two phases. First, during the 
eighties when he used to come to HUM and interact with its community. He 
succeeded to convince some faculty members to come to Temple University 
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for their postgraduate studies. Second, after his tragic death and the appoint-
ment of Abu Sulayman as the Rector of HUM, the nineties witnessed a new 
phase of al-Faruql's impact on HUM. This time, al-Faruql was introduced 
through his writings and ideas by Abu Sulayman. During the period of Abu 
Sulayman, HUM witnessed a new development in which al-Faruql was ac-
knowledged as a leading scholar. Al-Faruql's books were distributed by the 
office of the International Institute of Islamic Thought in HUM. In addition to 
that, a number of intellectual conferences were organized to discuss his contri-
bution to lOK. 
The impact of al-Faruql was immense, even though he remained absent 
during the second phase. This was because his writings and ideas were appre-
ciated and accepted on their own merits. His intellectual presence in HUM was 
made noticeable by those who expressed his vision of reforming the knowl-
edge of the Ummah. 
3.3.2 International Islamic University, Islamabad (IIUI): 
International Islamic University, Islamabad is an international place of 
Islamic learning, in Pakistan, which provides every opportunity for an all-
around and harmonious development of individuals and society and recon-
struction of human thought on the foundation of Islam. 
The foundation of the University was laid on 1401A.H. (November 11, 
1980). This marked of the beginning of the new century, symbolizes the aspi-
rations and hopes of the Muslim Ummdh for an Islamic renaissance. Al-Faruql 
played the role for the establishment of the International Islamic University of 
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Islamabad. The desire to produce scholars and practitioners, filled with Islamic 
learning, character and personality, and capable to meet the economic, social, 
political, and intellectual needs of Muslim Ummdh at present time is the main 
aim of this University. 
The University started as "Islamic University" with only nine students 
in its LL.M degree Program and classes being held at the Campus of Quaid-i-
zam University, Islamabad. The University was upgraded, restructured and 
reconstituted as "International Islamic University" with the annoucement of 
the International Islamic University Ordinance by the President of the Islamic 
Republic of Pakistan in March, 1985. 
The Objectives of the university are as follows: 
1) To develop the International Islamic University as the Premier seat of 
learning in South Asia with special emphasis on Islamic disciplines, the 
Hadith, Fiqh, History, Islamic Thought & Civilization and Social 
Sciences occupying the central position. 
2) To highlight and define the relevance of Islam in changing modem times 
to the whole human life, thought and action. 
3) To provide a sound intellectual and scholastic foundation for the ideolog-
ical, moral, intellectual, social, economic and technological development 
of the Muslim Ummah within the framework of the values, ideals, prin-
ciples and norms of Islam. 
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4) To produce skilled personnel for effective implementation of Islamic 
norms and values and management of Islamic institutions of Pakistan in 
particular and other parts of the world in general. 
5) To advance cooperation and promote mutual understanding among the 
institutions working for the advancement of Islamic learning and know-
ledge in different parts of the world for the realization of common objec-
tives. 
6) To study and interpret the teachings of Islam in the context of the intel-
lectual and scientific progress of the modem world. 
7) To encourage and promote education, training and research in different 
areas of learning such as social, natural, applied and communication 
sciences with special emphasis on Islamic learning. 
The University achieves these objectives by: 
1) Providing advanced studies, research, education and training in Islamic 
Disciplines, Humanities, Social, Physical, Natural, Management, and 
Engineering Sciences; 
2) To Promote reinterpretation of modern thought and research in the vari-
ous fields and seeking practical Islamic approach on contemporary issues 
facing the Ummah; 
3) Devising ways and means to develop Islamic personality, building model 
Islamic behaviour and conduct, inculcating Islamic values; 
4) Making arrangements for proper dissemination of results of research, 
tlirough publication and other media of communication; 
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5) Opening its doors to all without any discrimination of caste, creed, co-
lour, race, religion or sex."*" 
To develop an international Islamic seat of higher learning, research in-
struction and training in various branches of knowledge with special emphasis 
on Islamic Studies, Social Sciences and humanities to be taught, studied, de-
veloped and reconstructed in such a way as to produce a balanced and harmo-
nious human personality, duly infomied of and rooted in the Islamic world 
view and infused with Islamic idealism and fully aware of the human intellec-
tual and educational heritage, including the most current developments in hu-
man knowledge. 
The International Islamic University is a unique institution of higher 
learning which integrates the two parallel streams of religious and other edu-
cation systems popular in the Muslim world. It provides a system based on 
universal Islamic principles capable of responding to present day needs and 
requirements. 
3.3.2.1 Faculties & Institutes: 
There are many Faculties and Institutes in IIUI such as: Sharl'ah and 
Law, Social Sciences, Islamic Studies {Usuluddin), Arabic Language and Is-
lamic Civilization, International Institutes of Islamic Economics, Islamic Re-
search Institute etc."^ ^ 
3.3.3 Islamic University in Uganda (lUlU): 
The Islamic University in Uganda (lUIU) is a multi-campus university 
for advanced study at undergraduate and postgraduate levels with Islamic 
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principles and values. The main campus of the university is located in Mbale, 
Uganda, about 240 km's north-east of Kampala, Uganda's capital and largest 
city. 
The university was established by the Organisation of the Islamic Con-
ference (OIC) in February 1988 with 80 students. The main objective of the 
university is to serve the higher education needs of the English-speaking Mus-
lim community of southern and eastern Africa, on strict Islamic principles and 
values. 
The Islamic University in Uganda seek to function as a highly academic 
and cultural institution based on Islam and love of the country. It aims at pro-
moting and enhancing the civilization and scientific influence of Islam on 
physical world to produce well-cultured, morally-upright graduates of sound 
character, equipped with useful skills and knowledge, to enable them partici-
pates positively in the development process of their countries. The University 
aims at achieving these goals through the pursuit of teaching, learning, re-
search, scholarship, good governance and service to humanity. 
The Islamic University has established itself as an educational beacon 
for people from all across Africa, with its graduates reaching high academic 
levels and serving at prominent positions around the world. The university 
which began with only 80 students, two faculties; the Faculty of Education 
and the Faculty of Islamic Studies and Arabic Language and only one campus 
located at Nkoma Mbale, Eastern Uganda, now accommodates over 7000 stu-
dents with six faculties and four campuses spread across the country. The uni-
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versity has more than 1,000 foreign students from Malawi, Zambia, Mauritius, 
Kenya, Rwanda, Tanzania, Somalia and Comoro Islands. The university has 
graduated more than 10000 students in different disciplines including Islamic 
studies, Arabic Language, Law, Science, Liberal Arts and Social Sciences. 
A multicultural enviromuent which emphasizes the performance of Islamic 
morals and principles are the basis for the university's success formula.'*^ 
3.3.4 Darul Ihsan University (DIU), Bangladesh: 
Darul Ihsan University is a purely non-profit educational institution. 
Like many other private Universities of the country, it is also being developed 
out of the funds/contributions made available through net surpluses of the stu-
dents' fees and donations of the benevolent personalities/institutions from 
home and abroad. The greatest of all contributors was the Late Professor Dr. 
Syed AIT Ashraf himself In addition to his two houses located on 20 Katha 
land in Dhanmondi, he has also donated 13 acres of land in Savar and one res-
idential flat in Cambridge towards the development of Darul Ihsan Universi-
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Prof Dr. Sayed All Ashraf fonned the Darul Ihsan Trust in 1986. The 
aims and objectives of the Darul Ihsan Trust are to establish educational insti-
tutions including Universities to provide meaningful linkage between, "Re-
vealed Knowledge" and "Acquired Knowledge". 
Darul Ihsan University is the first Private University in Bangladesh.lt 
was established in 1989 by Darul Ihsan Trust (DIT). The University is a 
brainchild of Late Professor Syed AIT Ashraf (Who was also its founder and 
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Vice-Chancellor). It is a Unique Academic institution, the only one of its kind 
in the country, modem in outlook but faith-based in philosophy. 
The vision of the University is to establish a life-long community Insti-
tution committed to develop an education system which will guide the edu-
cated to create an ever-improving social order in the world, so that the socio-
political, economic, and cultural ethos can be nurtured on the basis of faith, 
knowledge, intellectual, material, moral and spiritual values that can be ac-
quired freely according to its hierarchy; doubts can be removed; justice can be 
prevailed; wastage and misuse of energy get restricted; greedy competitive-
ness remains controlled; moderation becomes way of life; and above all, tran-
sience of the worldly life and permanence of life after always remain present 
in the minds of the educated youth. This vision is expected to be realized 
through curricular and co-curricular activities in which the teachers and the 
taught are involved. 
DIU was founded with the idea of establishment of an institution which 
is post-modernist in outlook and faith based in philosophy. The spirit of this 
philosophy is that the basic values of life are preserved in religion. Faith in 
Almighty Allah entails upon a person the inner insight to differentiate between 
right and wrong.'^ ^ 
Aims and Objectives of the University: 
1) To achieve a balanced individual and collective growth of the human be-
ing through an integrated process of modem education for the attaimnent 
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of spiritual, moral and intellectual perfection and confidence throughout 
the life. 
2) To provide the students a religious base and guide to acquire higher 
knowledge in Human and Natural Science. 
3) To help each individual to grow up as a devoted selfless servant of Al-
mighty Allah for the good causes of humanity and national development 
at large. 
The primary aim of the University is to develop an education system 
which is faith-based in philosophy but modem in approach and whose goal is 
to stop the destruction of moral values among the younger generation as 
against the Western secular system which is separated from faith and lack of 
absolute values having no relationship of man with God. 
3.3.4.1 Islamic Academy: 
The Islamic Academy was established in 1983 in affiliation with the Is-
lamic Academy of Cambridge, U.K., set up by the Late Professor Syed AIT 
Ashraf It conducts research on Islamisation of knowledge or education and 
develops academic programs leading to the degrees of M.A., M. Phil, and 
Ph.D. It arranges workshops, seminars and conferences and publishes books, 
and academic journals to generate and spread ideas and devise the means of 
implementing them. It recommends basic Foundation of Islam as compulsory 
studies for the students of all the departments and Institutes. 
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3.3.4.2 Syed All Ashraf Institute of Higher Islamic Learning (SAAIHIL): 
The Institute of Higher Islamic Learning (IHIL) known as M'ahad was 
established in 1989 under the Faculty of Religious Sciences (FRS). Its objec-
tive was to produce competent Islamic scholars who would be capable of pre-
senting Islam with competent authority and face the challenges of modern se-
cular education. 
Under the Faculty of Religious Sciences following two departments have been 
conducting their courses of studies. 
1) Department of Islamic Studies & D'awah. 
2) Department of Arabic and Islamic Studies. 
The Department of Islamic Studies and D'awah has been running its 
four-year Honours and one year M.A. programs since its very beginning in 
1989. 
The Department of Arabic and Islamic Studies with Bachelor program 
started functioning since July, 2003. English language is also compulsory for 
all the shidents under this Faculty.'^ '' 
Besides these institutes and departments of the university, others insti-
tutes and departments are also playing a good role in making scholars in ac-
cordance with Islamic principles and values, to face the challenges of modern 
secular education. 
While a detailed account had been mentioned about the personalities, 
institutions, and universities all over the world, it is worth mentioning that a 
number of institutes and associations had been established in the subcontinent 
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of India and had been influenced by the thought of hlamization of knowledge. 
Here are some examples: 
3.3.5 Bangladesh Institute of Islamic Thought (BUT): 
Bangladesh Institute of Islamic Thought (BUT) is a registered non-
government institute, established in the year 1989. 
The Institute came into existence through the initiative of a group of 
scholars, educationists and academicians to undertake programs for harmoni-
zation of education, culture, political and economic thinking, morality and eth-
ics. It was realized that the required mastery over the disciplines and at the 
same time a profound understanding of the Divine Patterns, set up in His crea-
tion by Allah (SWT) was the motive of the institution. The thought of Dr. 
Isma'Il RajT al-Faruql on hlamization of knowledge was published in a book, 
by the International Institute of Islamic Thought (HIT) U.S.A., and taken as 
the starting point. The Book, hlamization of knowledge: General principles 
and work plan represents the perspective of a number of concerned and dedi-
cated scholars. It is a "'Vision" which embodies the basic principles of Islami-
zation of humanities and social sciences. The organization "Bangladesh Insti-
tute of Islamic Thought thus came into being by the driving spirit of bringing 
about a synthesis of derived and revealed knowledge. 
BUT is basically an organization engaged in research and in-depth study for 
synthesizing education, culture and ethics. 
The prime objectives of the Institute are: 
1) To carry on systematic studies in different areas of knowledge and iden-
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tify the factors responsible for the prevaihng crisis of the present civiliza-
tion. 
2) To work for the revival of the intellectual, educational cultural and uni-
versal identity of the Ummdh. 
3) To develop a comprehensive Islamic approach towards addressing the 
problems which have been threatemng the progress of human civiliza-
tion. 
4) To work for developing an integrated scientific and ethical base of edu-
cation which is essential for a civil society. 
5) To publish monographs reflecting the stand of Islam in the light of the 
Qiir'an and Hadith on different contemporary thoughts like Human 
Rights, Gender Issues, Poverty Alleviation, Universal Brotherhood, Re-
ligious Tolerance etc.'*^ 
Many conferences and seminars were held by BUT, to the hlamization of 
knowledge movement, such as: 
1) A daylong seminar was held on Islamic Paradigm of Education with 
special reference to Qur'dnic and Sunnatic Science on 27 February, 
2009. Seminar's Participants were from Dhaka University, National Uni-
versity, Bangladesh Islamic University, Jogonnath University, Open 
University, International Islamic University, Uttara University, Darul 
Ihsan University, South East University, Madrdsd Teachers Training In-
stitute and also from some colleges and Madrasds. 
2) A Seminar on Islamization of English Literary Studies: An Introduction. 
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The program was held on 1 September, 2012, at Uttara Model Town, 
Dhaka. 
Dr. Md. Mahmudul Hasan, Assistant Professor, Department of English, 
International Islamic University Malaysia (HUM) was present as a Key-note 
Speaker in the program. 
3) BIIT-Chittagong Chapter arranged a Discussion Program on Islamization 
of knowledge: Role of BUT on 14 July 2012 at BONANZA Restaurant, 
CDA Avenue, Chittagong. Shah 'Abdul Hannan, the Renowned Islamic 
thinker and President of BUT Trust was present as the Key-Note Speaker 
in the program.'*^ 
In India it has been the Instihite of Objective Studies (lOS), Indian As-
sociation of Muslim Social Scientists (lAMSS), and the Muslim Association 
for Advancement of Science (MAAS) and Centre for Studies on Science (Ali-
garh), which took keen interest in promoting the Islamization of knowledge. 
3.3.6 Institute of Objective Studies (lOS), India: 
The institute was established in the year 1986 to promote directional 
and purposive research with a vision to generating understanding and aware-
ness about conceptual issues and current problems, and it highlights the ethical 
and moral dimensions of social dynamics. Attention has been focused on the 
problems of Muslims and other minority groups. The studies include the prob-
lems of development processes, community relations, social tensions, status of 
women etc. Within the said period the Institute has established itself as a Cen-
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tre of research and intellectual activities, which is known for its objectivity in 
the academic world. 
The Institute has tried to fill the academic vacuum in approaching so-
cietal issues faced by Indian people in general and Muslims in particular. It 
has provided a platfonn for serious intellectual endeavor in the areas of Social 
Sciences and Humanities, and became a trendsetter in the fields of conceptual 
and investigative research on the Qur'anic approach to human problems and 
the problems of Muslims in India. Various survey projects, which focus on the 
problems of Muslims and other weaker sections of Indian society, are fulfil-
ling a long feh need for statistical information and analysis in different areas."*^ 
Objectives of Institute of Objective Studies are: 
1) To set up institutes, centers and research facilities in various fields of the 
social sciences. 
2) To undertake research on problems and issues of social importance. 
3) To provide a forum for contact and exchange of views among social scien-
tists. 
4) To co-operate and co-ordinate with all individuals, organizations and insti-
tutions that are working for identical objectives at the national or interna-
tional level. 
5) To award fellowships and scholarships for promoting the aims and objec-
tives of the lOS. 
6) To publish books, pamphlets, periodicals, monographs and project reports 
for wider dissemination of the Institute's programs and point of view.^ 
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3.3.6.1 Journals: 
The Institute is publishing two biannual academic journals, The Journal of Ob-
jective Studies and The Journal of Religion and Law Review on regular basis. 
In specific tenns, the lOS has contributed to Islamization of knowledge 
movement through (i) publication of books, research papers etc. and (ii) 
through organizing workshops and symposia. 
Besides publication of books, papers and articles the Institute has con-
ducted a number of seminars, workshops and symposia for the promoting of 
Islamization of knowledge. Here is a list of some of the important ones: 
1) Seminar on "Identification of Issues and problems of Muslims and the Na-
tion and Islamization of knowledge"' was held on 19-20 March, 1988, at 
New Delhi. 
2) Seminar on 'Towards Understanding History in Islamic Perspective" 
was held on 26-27 December, 1988, at Madras. 
3) International Seminar on "Islamic Economics and Economy of Indian 
Muslims" was held on 21-24 July, 1989, New Delhi. 
4) Workshop on "Islamization of knowledge" was held on 28-31, December, 
1989, at New Delhi. 
5) Seminar on "Research Methodology in Islamic Perspective" was held on 
24-25 February, 1991, at Aligarh. 
6) Regional Seminar on "Islamic perspective" was held on 31 August-01 
September, 1991, at Madras. 
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7) Workshop on "Sociology in Islamic Perspective" was held on 16-17 
NOV., 1991, at New Delhi. 
8) Orientation Program on "Islamization of Disciplines" was held on 
27-30 December, 1991, at New Delhi. 
9) Workshop on "Psychology in Islamic Perspective" was held on 02-
03May, 1992, at New Delhi. 
10) Seminar on "Historiography in Islamic Perspective" was held on 19-21 
Febuary, 1993, at New Delhi. 
11) Workshop on "Islamic Social System" was held on 30-31 October, 1994, 
at New Delhi. 
12) Workshop on "Epistemology in Social Sciences: Towards an Islamic 
Framework" was held on 28-29January, 1995, at New Delhi. 
13) Seminar on "Theory of Knowledge in Islamic Perspective" was held on 
10-12 March, 1995, Aligarh. 
14) Workshop on "Islamization of knowledge and Research Methodology 
in Islamic Perspective" was held on 09-12 Jan, 1996, at New Delhi. 
15) Seminar on "Global Scenario and Alternate Islamic Model" was held on 
09November, 1996, at New Delhi. 
16) Workshop on "Islamization of Social Sciences" was held on 16March, 
1997, at Calicut. 
17) Orientation Program on "Islamic Economics and Interest Free Banking" 
was held on 09-lOMay, 1998, at Calicut. 
18) Orientation Program on "Islamic Economics" was held on 27-28 Feb-
152 
Chapter -3 " Islamization of Knowledge " and Contemporary Muslim World 
ruaryl999, at Chennai. 
19) Lecture on "Islamization of Muslim Personal Law" was held on 14 Au-
gust, 2004, at Aligarh. 
20) Theories of Islamic Law: The Methodology of Ijtihad (2009) (Jointly or-
ganised in collaboration with University of Kashmir, Srinagar). 
21) Concept of Psyche in Islam (2009) (Jointly organised in collaboration 
with Aligarh Muslim University Aligarh). 
22) The Challenge of Pluralism and the Middle Way of Islam (2010) (Jointly 
organised by the Institute of Objective Studies, New Delhi and New Col-
lege, Chennai). 
23) Interest-free Institutional Mechanism (Banking, Finance and Insur- ance) 
for Promoting Investment' (2011), Srinagar (In collaboration with Uni-
versity of Kashmir, Srinagar). 
24) Islamic Culture and Art (2011-12), Hyderabad (In Collaboration with 
Maulana Azad National Urdu University, Hyderabad).^' 
3.3.6.2 Books, Papers and Articles: 
1) ''Research methodology in Islamic perspective" (by Muhammad Mu-
quTm, published in 1994). 
2) "Islamization of economics: The Indian and global context (by F.R. 
FarTdT in JOS, Vol. 2, No I, 1990). 
3) "Islamic Economics methodology" (by Muhammad Anwar in JOS, 
Vol.2, No.2, 1990). 
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4) "Islamic Perspective of methodology in Social Phenomenal Context" (by 
Jamil Faruql in Journal of objective studies (JOS) (New Delhi, India, 
Vol.3, No.2, July 1991) 
5) "Islamization of political Science: Some methodological issues" (by 
Obaidullah Fahad in JOS, Vol. 3, No. I, January 1991). 
6) "Islamic Banking: Some unlettered issues of stability and growth" (by 
T.R. Bishani in JOS, Vol.4, No. I, July 1992). 
7) "Contemporary experiences of Islamic Banks: A Survey" (by Ausaf 
Ahmad in JOS, Vol.4, No. I, 1992). 
8) "Islamic Sociology: Towards a conceptual framework" (by A.R. Momin 
inJOS,Vol.4,No.l, July 1992). 
9) "Islamic Concept of Society" (by Jamil Farooqi in JOS, Vol.4, No. I, 
July 1992). 
10) "The case of Islamic economics" (by F.R. Farldl in JOS, Vol.6, No. I, 
1994). 
11) "Population growth and Economic Development: An Islamic Perspec-
tive" (by P. Ibrahim in JOS, vol.6, No.2, July 1994). 
12) "The Structure of society: The Islamic concept" (by M.K.A. SiddlquI in 
JOS, Vol. 6, No.2, July 1994). 
13) "Ethics and Economics: An Islamic perspective" (by Syed Iqbal Mehdl 
in JOS, Vol.7, No.2, July 1995). 
14) "A brief note on Psychology in Islamic perspective" (by Shamlm Ahmad 
AnsarIinJOS,Vol.8,No.I, 1996). 
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3.3.7 Indian Association of Muslim Social Scientist (lAMSS): 
Muslims form the largest minority in Indian population. They have 
made excellent contribution in the development of various academic discip-
lines and played a very important role in the overall progress of the Indian so-
ciety. Indian Association of Muslim Social Scientist is the offshoot of Institute 
of Objective Studies. The Association aims to provide a platform to Muslim 
Social Scientists of the country to interact and cooperate in academic activity 
helpful to development and progress of academics in a constructive way. The 
area of operation of the Association shall be the whole of India. 
The Governing Council of the Institute of Objective Studies (lOS) un-
der the Chairmanship of Dr. Muhammad Manzoor ' Alam, resolved to fonn an 
Association of Muslim Social Scientists in January, 1992. In its initial fonn, it 
was an association to pursue the promotion of objective knowledge. In Au-
gust, 1992, the Governing Council of lOS approved the name of the Associa-
tion as 'Indian Association of Muslim Social Scientists'. 
Aims and Objectives of lAMSS are: 
1) To provide a platform to Muslim scholars of social sciences and humani-
ties in India for academic interaction, exchange and cooperation. 
2) To promote research and development of social sciences and humanities 
within an inter-disciplinary framework. 
3) To provide encouragement to Muslim social scientist through Seminars, 
Workshops, Symposia, Conferences and Publications at regional as well 
as national level. 
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4) To highlight the Islamic perspective relating to various issues in social 
sciences and humanities as well as problems faced by the Muslim com-
munity in India.^ ^ 
3.3.8 Centre for Studies on Science (CSOS) and the Muslim Association 
for Advancement of Science (MAAS), India: 
Centre for Studies on Science (CSOS) was founded in 1981 by Dr. M. 
Zaki KirmanT, (Ph.D., IIT Delhi) in association with other scientists and intel-
lectuals from India and abroad. Aligarh, an educational habitat and a potential 
centre of intellectual undercurrents, was chosen as the venue of the newly 
founded institution. 
The CSOS serves to encourage and cooperate in studies and education 
aiming to reconstruct Islamic intellectual tradition in science and technology 
and allied disciplines such as philosophy and sociology of science, history of 
science and science policy making, education and literature. 
The registered memorandum of Centre for Studies on Science states the objec-
dves as follows: 
To promote, undertake and sponsor the study of science in community 
perspective with the aim of developing a contemporary science, which is con-
genial to a healthy and harmonious growth of man, its intellect and Nature. 
This Centre was followed by the fonnation of the Muslim Association 
for the Advancement of Science (MAAS) for cultivating similar ideas among 
working scientists. 
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MAAS was established on 30"" April 1983 at Aligarh, India, in a meet-
ing of young Muslim Scientists coming from different parts of India. Dr. M. 
Zaki Kirmanl was founder Secretary of MAAS until 1993. 
The following are the Aims and Objectives of MAAS: 
1) To foster the study of Science among the young Muslim scientists in the 
Islamic perspective. 
2) To study the development of Science in meeting the spiritual and moral 
requirements of human beings and encourage efforts meant for integrating 
Science and Humanities with life. 
3) To propagate among the Mushm masses, the importance of study of Sci-
ence and to inculcate a true spirit of enquiry in them. 
4) To foster among young Muslim scientists the study of History, Philosophy 
and Sociology of Science, in order to understand, ascertain and critically 
assess the factors and the turning points responsible for developing Sci-
ence along the mechanistic lines, resulting in alienation between animate 
and inanimate constituents of the world. 
5) To foster the study of Science in a systems framework, as provided by re-
ligion and work out its foundation in religious term of reference. 
6) To cooperate in all such efforts which are directed at developing Science 
and scientific method, consistent with the human nature, capable of appre-
ciating both the tangible and intangible relatives. 
MAAS also conducts orientation programs essentially meant for inte-
grating Science with Ethics, seminars and workshops meant for introducing 
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young scientists with newer and latest developments in scientific research 
methods, and training courses in collaboration with Centre for Studies on Sci-
ence, meant for teaching History, Sociology, Philosophy and current issues 
related to Science and society debate to fresh research scholars. Here is a list 
of some major seminars and workshops conducted by MAAS and CSOS so 
far: 
1) Quest for New Science, 8-11 Nov. 1984, Aligarh, India. 
2) Islam and science, August, 1986, Calicut, India. 
3) Muslims in science and Technology, November. 1990, Kolkta, India. 
4) Global warming climate changes, March, 2003, Aligarh. 
5) Consciousness: Problems and Approaches, April, 2003, Aligarh. 
6) Education of Science and Indian Muslims, 9-10"' May, 2005, New Delhi, 
India. 
3.3.8.1 Research Schemes: 
MAAS sponsors two types of research schemes, one in the experimen-
tal Science and the other related to Science and Ethics. The fonner type is run 
in laboratories of the Universities while the latter is carried out at Centre for 
Studies on Science, Aligarh. 
3.3.8.2 Publications: 
Apart from books and monographs the MAAS publishes MAAS news-
letter for free distribution, biannual Journal of Islamic Science, a quarterly 
Journal of Chemical and Environmental Research and an Urdu magazine Ayat 
in collaboration with Centre for Studies on Science. 
i58 
Chapter -3 " Islamization of Knowledge" and Contemporary Muslim World 
Some MAAS publications related to Islamization of knowledge: 
1) Mohammad Rafat, "Debate on value oriented Education: An instance of 
modem man's dilemma" MAAS Journal of Islamic Science, Vol. 1, No.2, 
July-December 1985. 
2) Abolghassem Farshid Far, "Basic elements of Islamic Psychology" MAAS 
Journal of Islamic Science Vol. 2, No 1, January-June 1986. 
3) Iqbalur Rahman, (Review article), "The concept of an Islamic Univerisity" 
MAAS Journal of Islamic science, Vol. 3, No.2, July-Dec-1987. 
4) Muhammad Hasan Askari, "A critique of Western intellectual heritage: 
An Islamic perspective"-part 1, 2, & 3 in MAAS Journal of Islamic Sci-
ence, Vol. 3, No 1, 1987; Vol.4, No.l, 1988 and Vol. 4, No.2, 1988, re-
spectively. 
5) NasTm Butt, "al-Faruql and Ziauddln Sardar: Islamization of knowledge or 
the Social construction of New Disciplines", MAAS Journal of Islamic 
5c/e/7ce, Vol.5, No. 2, 1989. 
6) S. Muhammad Hatta, "Psychiatry: An Islamic approach", MAAS Journal 
of Islamic Science, Vol. 8, No.2, July-Dec. 1992. 
7) Yusuf Waghid, "Could the practice of Islamic educational research be 
"Scientific"? MAAS Journal of Islamic science, Vol.10, No.2, 1994. 
8) Mahmoud Dhaoudai, "An exploration into the nature of the making of 
human and artificial intelligence and the Qur'anic perspective" MAAS 
Journal of Islamic Science, Vol.12, No.l, Jan.-June, 1996. 
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9) Mohammad Uyas, "The importance of Islamic Astronomy in Islamic Stud-
ies as a civilizational Element" in MAAS Journal of Islamic Science, 
Vol.13, No.l and 2, Jan.-Dec, 1997." 
See also: www.maasindia.org 
A Note on the Present Status of CSOS and MAAS: 
In the post 9/11 scenario, these two organizations seem to have been 
badly hit by the stoppage of funds. There have been disruptions in the func-
tions of these organizations. However, lately there seems to be some serious 
efforts at the revival of its activities. 
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Conclusion 
Al-Faruql was a man of encyclopedic erudition. A versatile scholar and 
a multitalented thinker, he wrote on, Islamization of knowledge, comparative 
religion and the interfaith dialogue. However, the global acknowledgement of 
his scholarship rests on his analytical and elucidative works on Islam in 
general and the Islamization of knowledge in particular in the contemporary 
world. He was held in the highest esteem even in American and European 
universities, where his books and the establishment of the Institutions and 
Organizations have played a wonderful role in the furtherence of the idea of 
Islamization of knowledge. 
Isma'Tl RajT al-Faruql's basic assumptions and understanding of the 
West and Islam is definitely one of the most significant areas of study. In the 
early stage, the dominant theme in the discourse of al-Faruql was Arabism. 
For al-Faruql, the borders of Arabism were indeed far-flung and inclusive, 
embracing the entire Islamic community (Vmmdh) and non-Muslim Arabs 
alike.The uncompromising attitude towards Western tradifion is outlined by 
al-Faruql in 'Unibah and Religion. 
According to him, Arabism was not Arab nationalism, but rather the 
essence of an Arab person. He defined Arabism broadly: archetypal categories 
of consciousness that were not necessarily possessed solely by Arabs but 
could include all Arabic-speaking people and millions of non-Arabic speaking 
people who represent comparatively higher or lower degrees of Arabness. 
Conclusion 
Al-Faruql assumed the role of an Islamic scholar-activist, in the late 
1960s and early 1970s and turned from Arabism and the culture or Arabism 
and society, to Islam and the culture, Islam and society, Islam and art and 
Islamization of knowledge. Islam had always had an important place in 
Faruql's writing, however in his latter wrtings Islam became its center and 
organizing principle. 
Dr. Faruql's Palestinian roots, Arab heritage, and Islamic faith made the 
man and beautified his life and work as a scholar. Issues of identity, 
authenticity, acculturation, and Western political and cultural imperialism 
common in recent years, were continuous themes in his writings, though he 
addressed them differently at different stages in his life. 
Isma'Tl al-Faruql being an opponent of Zionism, viewed the conflict 
between Zionism and Palestinian national aspirations from an Islamic point of 
view, believed that the "dismantling"of Israel was both a corporate religious 
obligation ifard kifayah) for the Islamic community and a personal obligation 
ifard 'ayn) for every able Muslim adult, and called for holy war (jihad) against 
the Zionist state. Such statements angered those who called themselves 
Israel's "guardians." 
The idea o{"'Islamization of knowledge" was proposed in a broad sense 
by Dr. FaruqT in 1982, in response to what he called "the malaise of the 
Ummdh" (faithful). He argued that by using tools, categories, concepts and 
modes of analysis that originated wholly in the secular West, there was a 
disconnection between the ecological and social reality of Muslim nations, and 
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worse, a total inability to respect or even notice the violations of ethics of 
Islam itself. In his view, clashes between traditionalist ' Ulema and reformers 
seeking to revive Muslim society with modem science and professional 
categories were inevitable without the strong ethical constraints that applied to 
methods of early Muslim philosophy. He proposed therefore to revive those 
methods, restore ijtihdd and integrate scientific method within Islamic limits. 
Al-FaruqT was deeply concerned regarding the image being associated 
with the Muslim Ummdh in the present world as stereotyped, aggressive, 
destructive, lawless, terrorist, uncivilized, fanatic, fundamentalist, archaic and 
anachronistic. He endeavoured to find out the root causes of this problem and 
thereafter suggested appropriate remedial measures. Al-FaruqT came to the 
conclusion that the present educational system is the foundational and 
responsible element for this. So, he concludes that Islamization of knowledge 
will act as a remedy for the Muslim Ummah. 
Al-FaruqT's work on the Islamization of knowledge focused on the 
question of knowledge in contemporary Muslim societies. He held that 
modem knowledge is secular in its outlook and must be Islamized if it is to 
have any cultural significance for the Islamic world. He therefore turned to the 
social sciences and tried to outline a new framework for what he called the 
Islamic social sciences. Al-FaruqT states in his Tawlnd, Divine unity is the key 
concept of the Islamic worldview and should be seen not only as a precept of 
belief but also as a source of knowledge. 
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Al-Faruqr's main contribution has been to raise the issue at the 
intersection of modem social sciences and Islamic knowledge. Al-Faruqfs 
name is still known in scholarly circles. He is nonetheless remembered as an 
important American Islamic thinker with one foot in the West and the other in 
the Islamic tradition. 
Thus he devoted whole of his life to the Islamization of knowledge and 
the establishment of institutions for the same, both in the Muslim world and 
the United States. He actively participated in the establishment of Muslim 
institutions, organizations, association and started programs related to 
Islamization of knowledge in the United States and Muslim countries. He was 
also the man behind the drive to create a program of Islam and social sciences 
at Temple University. 
It was however, al-Faruql who in co-operation with his colleagues 
transformed Islamization of knowledge's program into a full-fledged 
movement. The movement was based on the premise that the main problem 
with the Muslim Ummah of today is with their thought. 
He noticed faults in the prevalent educational system of the Muslim 
world. He infact blamed this faulty educational system to be the breeding 
ground of the crisis or what he called the ''malaise of the Vmmdh'' As he 
writes: "There can be no doubt that the main locus and core of the malaise of 
the Ummah is the prevalent educational system. It is the breeding ground of 
the disease. It is in schools and colleges that self estrangement from Islam, 
from its legacy and style, are generated and perpetuated.'" The fallacy inherent 
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in the secular system or approach of education is that, it assumes the 
superiority of Western thoughts and regards them axiomatic truths that are 
universally valid and impeccable. 
However, al-Faruql, believed that the Ummah will be able to rewrite its 
glorious chapters in the history, once this educational system is revamped and 
the gulf between religious-secular knowledge is bridged. This, he suggested 
can be done through Islamization of knowledge which involved the recasting 
of the modem Western knowledge in accordance with the teaching of Qiir 'an 
and Siinndh on the one hand while on the other hand, he emphasized on the 
renewal and updating of the traditional Islamic legacy to make it more 
appealing and cater to the more complex problems of today's world. 
Further, al-Faruql holds that it is the duty of the Muslim academicians 
who are well versed in Qur 'an and Sunnah, to master all modem sciences and 
undertake the task of integrating this knowledge into the corps of Islamic 
legacy after eliminating, amending and rearranging some of the components of 
these sciences in accordance with the world view of Islam and the values that 
it dictates. The integration of these sciences into the corps of Islamic legacy, 
the concrete manifestation of which is the production of University level text 
books "containing Islamized knowledge" is the essence of what al-Faruql 
called the Islamization ofbiowledge. For al-Faruql Islamization of knowledge, 
"is in concrete terms to Islamize disciplines or better wrote University level 
text books recasting some twenty disciplines in accordance with the vision of 
169 
Conclusion 
Islam". The task of integration, however, is not an eclectic mixing of classical 
Islamic and modem Western knowledge. 
He focused mainly on social sciences and humanities to bridge the gulf 
between secular and religious knowledge. This, he hoped to achieve through 
Islamization of knowledge, "the concrete manifestation" of which according to 
al-Faruql was the Islamization of disciplines with main emphasis on the 
humanities and social sciences. 
In view of al-Faruql, Islamization was not simply to label, after some 
laundering, the existing knowledge into Islamic knowledge; rather he wanted 
to provoke his fellow social scientists and the Muslim community in the West 
into re-examining and reshaping the social sciences in light of the Qur'dn and 
the Sunnah. In particular, he identified stagnation in Islamic learning in the 
Muslim world, especially in Islamic schools. Mastery of the Islamic legacy, 
and the critical assessment of Islamic scholarship against (a) a pristine 
revelational perspective (b) current needs of the Ummah, and (c) modem 
advances in human knowledge. 
Al-Faruql and his colleagues observed the methodological 
shortcomings and inadequacies of the traditional legacy and emphasized the 
need to forge a new methodology so as to enable the Ummah to reorient its 
thought and vision towards the accomplishment of its divinely ordained goals 
as the chosen community of the world. In a word, it was to be based on 
rational principles and approaches incorporating Islamic objective. 
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The problem with the Western methodology is its exclusive dependence 
on reason and the complete rejection of revelation as the source of knowledge. 
The new methodology which al-Faruql and his supporters sought to devise 
was to avoid the pitfalls of Western methodologies. It was to be chalked out in 
a manner as to pave the way for the redefinition of the scope of Ijtihad to 
establish its relevance and use in all spheres of life including social, economic, 
political, and cultural, besides the rectification of the relation between reason 
and revelation. 
Al-Faruql describes his idea of Islamization of knowledge in detail in 
his monograph Islamization of knowledge: General Principles and Work plan, 
which is based upon papers and speeches delivered at various conferences. In 
the beginning of the monograph, al-Faruql presents a gloomy picture of the 
Muslim Ummah in the world today. 
Dr. al-Faruqi sounded like an Arab heir to Islamic modernism and 
Western empiricism with his emphasis on Islam as the religion of reason. 
He attempted to articulate an Islamic world view by fortifying it with rational 
and scientific arguments. He recognized that the crisis of the modem world 
was the crisis of knowledge. And this crisis, he thought, could only be cured 
via a new synthesis of all knowledge in an Islamic epistemological frame 
work. The Islamization of knowledge project, as it was later known, sought to 
arouse Muslims to become active participants in intellectual life and contribute 
to it from an Islamic perspective. 
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On the whole, the Islamization of knowledge movement dominated the 
discourse on Islam in the decades of 1980s and 1990s. During these decades 
several institutions and organizations were established exclusively for 
achieving the goals of Islamization of knowledge. Prominent among such 
organizations and institutions are the International Institute of Islamic Thought 
(HIT), Association of Muslim Social Scientist (AMSS), International Islamic 
University Malaysia (HUM), International Islamic University Islamabad (IIUI) 
and others have also made valuable contribution to Islamization of knowledge. 
Al-FaruqT delved into an intellectual world of his own; restricted by 
circumstances; he struggled to prove his ideas right. He followed the view that 
not to say things clearly is not to say them at all. Equipped with an academic 
training, he sought to prove or disprove those issues that had a bearing upon 
his time, especially those with regard to religious thought. Islam played a 
crucial role in al-Faruql's life, and especially after he gave up the idea of 
Arabism. He looked at things from an Islamic perspective and this factor was 
recognized by others as well. He was genuinely concerned for Islam as a way 
of life and this genuine concern was a motivating factor throughout his life 
and thus an overwhelming concern of his academic mission. 
While concluding it can be said that it is because of al-Faruql's 
unabated endeavour in the direction of the Islamization of knowledge that the 
Islamic sense of knowledge developed. The legacy he left behind will perform 
as a fuel to enrich all those who have the aim to make humanity go forward on 
firmer bases of the Ultimate Truth. 
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But after that period (1980s to 1990s) no such major developments in 
the field of Islamization of knowledge have came into existence in the form of 
organizations, institutions, universities or associations. However, some 
Muslim scholars like Syed All Ashraf, 'Abdul Hamid Abu Sulayman, 
Muhammad Nejatullah STddiquT and others tried their best to explore the idea 
of Islamization of knowledge through their works and the endeavour of these 
scholars is still going on. 
More than twenty six years have elapsed since the martydom of 
al-Faruql took place, yet the contemporary intellectual scenario of the Muslim 
world continues to be in crisis. Currents and cross currents are tossing the 
Muslim minds with severity. Secular thought patterns sponsored by the 
triumphant West have been showing obduracy in willing to accept their basic 
errors of ignoring and rejecting the revelational basis of knowledge and 
epistemology. Globalization with Euro-Americano-Centric World-view is 
being imposed on people with the heavy hand. Any dissent and alternative 
thought patterns are not even entertained in the mainstream intellectual 
domain. The Muslim world is engaged in the existential war- all occupations 
in the world are of the Muslim lands and peoples. The global world thought 
processes too are in crisis. It is high time that those in the world who realise 
the errors in the secular, materialistic and Euro-Americano-Centric World 
views, to come up with all seriousness of purpose to approach the revelational 
sources of knowledge and seek the remedies to their crisis. Muslims are 
doubly charged with reassessing their environment and their responses to their 
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challenges for formulating the strategies for future. It is high time to make an 
assessment of the efforts of all reformers, particularly of the later period 
including that of Dr. Isma'Tl RajT al-Faruql and his associates and his legacy to 
forge ahead for putting the Ummdh of Islam on firmer footing, with sharp 
vision and effective strategies to build individual and collective ties which 
ensure the prevalence of the Tmth and Justice, as envisaged in the Divine 
Commands. 
174 
^aE§SBiSB§?^ai^ESSBk>BB;9SB^;5aB^>aB^ 
I i I I 
I I I f I I 
I 
i i 
I 
Bibliography 
SB ' 3 2 ' S Q : : ^ : EC : : ^ ; ^ S Q < ^ S Q c a S o S B ; ; ^ o a B ; 
I 
I 
I 
I 
I I I 
I 
I 
1 
i 
1 
I 
Bibliography 
Works by Ismail Raji al-Faruqi: 
Books: 
al-Faruqi, Ismail Raji (1953), From Here We Start, tr. from the Arabic of 
K.M. Khalid, Washington, DC: American Council of Learned 
Societies. 
(1953), Our Beginning in Wisdom, tr. from the Arabic 
of M. al-Ghazali, Washington, DC: American Council of Learned 
Societies. 
(1953), The Policy of Tomorrow, tr. from the Arabic of 
M. B. Ghali, Washington, DC: American Council of Learned Societies. 
(1962), ''Uriibah and Religion: An Analysis of the 
Dominant Ideas of Arabism and of Islam as Its Heights Moment of 
Consciousness, vol. 1 o{ On Arabism, Amsterdam: Djambatan. 
(1964), Usui al Sahyuniyah fi al Din al Yahudi (An 
Analytical Study of the Growth of Particularism in Hebrew Scripture), 
Cairo: Institute of Higher Arabic Studies. 
(1968), Christian Ethics: A Systematic and Historical 
Analysis of Its Dominant Ideas, Montreal: McGill University Press and 
Amsterdam: Djambatan, Amsterdam. 
(1968), Al Milal al Muasirah fi al Din al Yahudi 
(Contemporary Sects in Judaism), Cairo: Institute of Higher Arabic 
Studies. 
Bibliography 
(1969), The Great Asian Religions, in collaboration with 
W.T. Chan, P.T. Raju and J. Kitagawa, New York: Macmillan. 
(1975), Historical Atlas of the Religions of the World, 
New Yorlc: Macmillan. 
(1976), The Life of Muhammad, tr. and ed. from the 
Arabic of M.H. Haykal, Indianapolis: North American Islamic Trust. 
(1980), Sources of Islamic Thought: Three Epistles on 
Tawhid by Muhammad ibn Abd al Wahhab, tr. and ed. Indianapolis: 
American Trust Publications. 
(1980), Sources of Islamic Thought: Kitab al Tawhid, tr. 
from the Arabic of Muhammad ibn "Abd al-Wahhab and ed. London: 
IIFSO. 
(1980), Islam and Culture, Kuala Lumpur: Angkatan 
Belia Islam Malaysia. 
(1980), Islam and the Problem of Israel, London: The 
Islamic Council of Europe. 
(1981), Social and Natural Sciences, ed. with A. O. 
Naseef. Sevenoaks, UK: Hodder and Stoughton, and Jeddah: King 
'Abdul Aziz University. 
(1982), Essays in Islamic and Comparative Studies, ed. 
Herndon, VA: HIT. 
(1982), Islamic Thought and Culture, ed. Herndon, VA: 
HIT. 
i76 
Bibliography 
(1982), Trialogue of the Abrahamic Faiths, ed. 
Hemdon, VA: HIT. 
(1982), Islamization of knowledge: General Principles 
and Work Plan, Hemdon, VA: HIT. 
(1982), Tawhid: Its Implications For Thought And Life, 
Kuala Lumpur: HIT. 
(1985), Islam, Beltsville, MD: Amana Publications 
(1986), The Cultural Adas of Islam, New York: 
Macmillan. 
Articles: 
al-Faruqi, Ismail Raji "On the Ethics of the Brethren of Purity and Friends of 
Fidelity" (Ikhwan al Safa wa Khillan al Wafa), The Muslim World, vol. 
L, no. 2, pp. 109-21; no. 4, pp. 252-58; vol. LI, no. 1, pp. 18-24. 
"On the Significance of Reinhold Niebuhr's Ideas of 
Society,'" Canadian Journal of Theology, vol. VII, no. 2, pp. 99-107. 
Reprinted in Muslim Life, vol. XI, no. 3 (Summer 1964), 
pp. 5-14. 
"A Comparison of the Islamic and Christian Approaches 
to Hebrew Scripture," Journal of Bible and Religions, vol. XXXI, no. 4, 
pp. 283-93. 
"Muhadarat fi Tarikh al-Adyan" (Lectures on the 
History of Rehgions), a precis of lectures delivered in the Faculty of 
,77 
Bibliography 
Arts, Cairo University, Bulletin of the Faculty of Arts, vol. 21, no.l 
(May 1959, published 1963), Cairo: Cairo University Press, pp. 65-74. 
"Towards a New Methodology of Qur'anic Exegesis," 
Islamic Studies, vol. 1, no. 1, pp. 35-52; reprinted in Muslim Life, vol. 
XI, no. 1 (January-March 1964), pp. 4-18. 
"Towards a Historiogaphy of Pre-Hijrah Islam" Islamic 
Studies, vol. 1, no. 2, pp. 65-87. 
"On the Raison d'Etre of the Ummah," Islamic Studies, 
vol. II, no. 2, pp. 159-203. 
"Nazariyat Islami Dawlat," (in Urdu) Chiragh-i-Rah, 
Nazariyat Pakistan Number (December 1960), pp. 383-89; Ibid., (in 
English), "The Nature of the Islamic State," Tlie Voice of Islam, vol. 
IX, no. 4 (January 1961), pp. 169-77. 
"History of Religions; Its Nature and Significance for 
Christian Education and the Muslim-Christian Dialogue," Numen: 
International Review for the History of Religions, vol. XII, fasc. 2, 
pp. 81-86 (this article was followed by "In Response to Dr. Faruqi," by 
Professor Bernard E. Meland of the University of Chicago, Numen, vol. 
Xll fasc. 2, pp. 87-95). 
"Al Nazzam," Encyclopedia Britannica, 11th Edition. 
"Pakistan and the Islamic Imperative," Islamic 
Literature, 1966, no.l, pp. 1-10. 
178 
Bibliography 
'The Self in Mutazilah Thought" International 
Philosophical Quarterly, vol. CI, no. 3 (September 1966), pp. 366-88; 
also in East-West Studies on the Problem of the Self, ed. P. T. Raju and 
Albury Castell. The Hague: M. Nijhoff, 1968, pp. 87-107. 
"Science and Traditional Values in Islamic Society," 
Zygon: Journal of Religion and Science, vol. 11, no. 3 (September 
1967), pp. 231-46; also in Science and the Human Condition in India 
and Pakistan, ed. W. Morehouse, New York: The Rockefeller 
University Press, 1968. 
"Islam and Christianity: Prospects for Dialogue," The 
Sacred Heart Messenger (September 1967), pp. 29-33. 
"Islam and Christianity: Diatribe or Dialogue," Journal 
of Ecumenical Studies, vol. V, no. 1 (1968), pp. 45-77. 
"Islam and Christianity: Problems and Perspectives," 
The Word in the Third World, ed. James P. Cotter. Washington-
Cleveland: Corpus Books, 1976, pp. 159-181; comments on pp. 181 -220 
"The Problem of the Metaphysical Status of Values in 
the Western and Islamic Traditions," Studia Islamica, fasc. XXVIIl 
(1968), pp. 29-62. 
"The Ideal Social Order in the Arab World, 1800-1968," 
Journal of Church and State, vol. XI, no. 2 (Spring 1969): 239-51 
,79 
Bibliography 
"Forward: Six Basic Economic Principles in Islam," 
Proceedings of the Third East Coast Regional Conference, Gary, IN: 
Muslim Students' Association, 1968, pp. 1-8. 
"The Challenge of Western Ideas for Islam," Islamic 
Literature, (September 1969): 1-6. 
"Misconceptions of the Nature of the Work of Art in 
Islam,"/s/am and the Modern Age, vol. 1, no. I (May 1970): 29-449 
"On the Nature of the Work of Art Islam", Islam and 
the Modern Age, vol. 1, no. 2 (August 1970): 68-81. 
"Islam and Art" Stiidia Islamica, fasc. XXXVII (1973): 
81-109. 
"Introduction" Proceedings of the Third National 
Seminar of the Association of Muslim Social Scientists, Gary, IN: 
Association of Muslim Social Scientists, 1974, pp. v-ix 
"The Essence of Religious Experience in Islam," 
Numen, vol. XX, fasc. 3, pp. 186-201 
"Internal Dynamics of the Muslim Community," Al-
Ittihad, vol. XII, no. 3 (Summer 1975): 2-7. 
"Al Asas al Mushtarak bayna al Islam wa al 
Masihiyah," Al 'Ilm wa al Imam, no. 6, 1396/1976, pp. 64-87. 
"Al Muslimun fi Amrika", Majallah al Buhuth al 
Islamiyah, vol. 1, no. 2 (1976): 590-93. 
80 
Bibliography 
'Islam wa al Muslimun fi Amrika", Al Shabab al Arabi 
(November 1, 1976): 3; (November 8, 1976): 34; (November 15, 1976): 
34; (November 22, 1976): 11. 
"The Muslim-Christian Dialogue: A Constructionist 
View," Islam and the Modern Age, vol. VIll, no. 1 (Febuary 1977): 
5-36. 
"'Adapting the Quran!", Impact International, vol. 7:4 
(February- March 1977/Rabi'al 1397): 10-11 
"Moral Values in Medicine and Science," Biosciences 
Communications, vol. Ill, no. 1 (1977); reprinted in Journal of the 
Islamic Medical Association. 
"Al Ijtihad wa al Ijma' ka Tarafay al Dinamikiyah fi al 
Islam", Al Muslim al Mu 'asir, no. 9 (March 1977): 5 -18 
"Islam and the Social Sciences," Al-Ittihad, vol. XIV, 
nos. 1-2, (January - April 1977): 38-40 
"Ab'ad al Ibadat fi al Islam," Al Muslim al Mu 'asir, no. 
10(1977/ 1397): 25-38 
"Central Asia Report: Muslims Survive," Impact 
International (October 1977): 14-5 
"Islam and Other Faiths" in The Challenge of Islam, ed. 
Altaf Gauhar. London: Islamic Council of Europe, 1978, pp. 82-111 
"Islam and Architecture," The Muslim Scientist, vol. 
VIL nos. 1- 2 (March-June 1978): 14-22 
Bibliography 
"Our Moral Dilemma," The Voice of Islam, vol. VIII, 
no. 5 (February 1978): 9-11 
"Uber das Wesen der Islamischen Dawa," Al-Islam, no. 
2/77, pp. 2-8 
"Nahnu wa al Gharb" (We and the West), Al Muslim al 
Mu'asir, no. 11 (July 1977): 21-35 
"On The Nature of Islamic Dawah" and "Commentaries" 
on Christian Missions in the Muslim World, International Review of 
Mission, vol. LXV, no. 260 (October 1976): 391-400; 385-460; 
reprinted in Risalah (February 1977): 2-6 
"On the Metaphysics of Ethics in Islam," listening: 
Journal of Culture and Religion, vol 14, no. 1 (Winter 1979): 25-43. 
"Is the Muslim Definable in Terms of His Economic 
Pursuits?," Khurshid Ahmad and Z. Ansari, eds.. Islamic Perspectives: 
Essays in Honor of A. A. Mawdudi, London: The Islamic Foundation, 
1979, pp. 183-93. 
"Divine Transcendence: Is Expression in Christianity 
and Islam," World Faiths (London), no. 107 (Spring 1979): 11-19 
"Islamic Renaissance in Contemporary Society," Al 
Ittihad, vol. 15, no. 4 (October 1978): 15-23 
"Al Marah al Muslimah," Al Islam, vol. 23, nos. 1-2 
(Muharram-Safar 1399/1979): 84-90 
,82 
Bibliography 
'Islamizing the Social Sciences," Studies in Islam, vol. 
XVI, no. 2 (April 1979): 108-21 
"Islam and the Tehran Hostages," The Wall Street 
Journal (November 28, 1979): 24 
"Rights of Non-Muslims under Islam: Social and 
Cultural Aspects," Journal of the Institute of Muslim Minority Affairs, 
vol. I, no. 1 (Summer 1979): 90-102 
"Controversy over the Moon," Voice of Islam, vol. 11, 
no. 1 (March 1980): 3-5 
"Siyaghah al 'Ulum al Ijtimaiyah Siyaghah Islamiyah," 
Al Muslim alMu'asir, vol. XX (October - December 1979): 25-41 
"The Islamic Faith," Jerusalem: The Key to World 
Peace, London: Islamic Council of Europe, 1980, pp. 77-105 
"Stream of Ideas Flows into Social Sciences," The 
Times Educational Supplemen, London (September 5, 1980): 39 
"The Role of Islam in Global Interreligious 
Dependence," Towards a Global Congress of the World's Religions, 
ed. Warren Lewis. Barrytown, NY: Unification Theological Seminary, 
pp. 19-38 
"Humanitarian and Egalitarian Aspects of Islamic Law," 
Arab Perspectives, 1.6 (September 1980): 6-10 
:83 
Bibliography 
"Islamic Ideals in North America," "Silver Jubilee 
Messages Collection," Our Gifts to the World, Korea Muslim 
Federation (September 1980): 145-59 
"Umat Islam- Cabaran-cabaran Pemikiran Kini," 
Diskusi (Malaysia), vol. 5:12 (December 1980): 2-5 
"Universiti Negara Membangun -Kearah Mana?," Panji 
Masyarakat (Malaysia), December 1980: 5-9 
"The Living Reality of Faith," Today's World, vol. I, 
no. 4 (December 1980): 20-2. 
"ladah al Bina' al Islami wa al Sultah al Siyasiyah," Al 
Muslim alMu'asir, vol. 5, no. 22 (April-June 1980): 37-71. 
"Al Tawhid wa al Farm," Al Muslim al Mu'asir, part I, 
vol. 5, no 23 (July-September 1980): 159-80; part II, vol. 5, no. 24 
(October-December 1980): 183-96; part III, vol. 7, no 25 (January-
March 1981): 137-63 
"Islam and Labour," Islam and a New International 
Economic Order, Geneva: International Institute for Labour Studies, 
1980, pp. 79-101 
"Hak Bukan Islam Dalam Islam," Diskusi, part I, 
5:7/1980 (July-August 1980): 2-5, 48; part II, 5:8/1980 (August-
September 1980): 8-12; part III, 5:9/1980 (September-October 1980): 
15-8,51 
184 
Bibliography 
'Islamic Ideals in North America," SIM News Bulletin, 
part I, vol. IV, no. 2-3 (February 1981): 23-6; part II, vol. IV, no. 4, pp. 
9-14 
"Islam and Architecture," Fiite Arts in Islamic 
Civillization, ed. M. A. J. Beg. Kuala Lumpur: The University of 
Malaya Press, 1981, pp. 99-117 
"What Is a Muslim?" Al-Nahdah, vol. 1, no. 1 (March 
1981): 4-6 
"Kuzey Amerika'da Islami idealler," Yenidevir, Istanbul 
(Nisan29, 1981):6 
"Islamizing the Social Sciences," Social and Natural 
Sciences, ed. Ismail R. al- Faruqi and Abdullah Omar Naseef. 
Sevenoaks, UK: Hodder and Stoughton, and Jeddah: King 'Abdul Aziz 
University, 1981, pp. 8-20 
"The Ummdh and Its Civilizational Christ," (trans.) by 
'Abdul Hamid Abu Sulayman, Social and Natural Sciences, eds. Ismail 
R. al-Faruqi and 'Abdullah 0. Naseef, Sevenoaks, UK: Hodder and 
Stoughton, and Jeddah: King 'Abdul Aziz University, 1981, pp. 100-15 
"Islamizing the Social Sciences," Islamika, Kuala 
Lumpur (Malaysia): Sarjana Enterprise, 1981, pp. 1-8 
"Can a Muslim Be Rich?," The Muslim Reader, vol. 2, 
no. 3 (December 1980): 2, 
185 
Bibliography 
"huquq Ghayr al Muslimin fi al Dawlah al Islamiyah," 
AlMuslim alMu'dsir, vol. 7, no. 26 (April-June 1981): 19-40 
"Jawhar al Hadarah al Islamiyah," Al Muslim al 
Mu'asir, vol. 7, no. 27 (July-September 1981): 9-28 
''Why Is the Muslim a Muslim?," Al Nahdah, vol. 1, no. 
2 (April-June 1981): 5-7 
Works on al-Faruqi and Islamization of knowledge: 
Books: 
Abu Sulayman, Abdul Hamid (1993), Towards an Islamic Theory of 
International Relations: New Directions for Methodology and Thought, 
Ilnd ed., Hemdon, Virginia: HIT. 
(1994), Islamization: Reforming Contemporary 
knowledge, Hemdon, Virginia: HIT. 
(1989) (ed.), Islamization of Knowledge: General 
Principles and Workplan. T^ revised and expended edition, Hemdon, 
Virginia: Intemational Institute of Islamic Thought. 
Ahmad, Anis (2012), "Islamization of Knowledge: A Futurist Perspective" 
Islam and knowledge: Al-Fariiqi's Concept of Religion in Islamic 
Tliought, edit, by Imtiyaz Yusuf, London & New York: l.B. Tauris& 
Co.Ltd. 
al-Alwani, Taha Jabir (1995), The Islamization of Knowledge: Yesterday and 
Today, translated by Yusuf Talal Delorenzo, Herndon, Virginia: HIT. 
i86 
Bibliography 
Addas, Waleed A.J. (2008), Methodology of Economics: Secular vs Islamic, 
Kuala Lumpur: HUM Press. 
Amin, Muhammad (2009), Muslim Epistemology: An Analytical Appraisal of 
Isldmization of Knowledge, Educational Reforms Trust Pakistan. 
Aslam Haneef, Mohamed (2009), A Critical Survey of Isldmization of 
Knowledge (Second edition), HUM: HUM Press. 
Barzinji, Suhaib Jamal (1999), History of Islamization of knowledge and the 
contribution of HIT, Muslims and Islamization in North America: 
Problems and Perspectives, ed. by Amber Haque, Brentwood, 
Maryland: Amana Publications. 
C. Martin, Richard (2012), "Ismail Raji al-Faruqi and the American Academy 
of Religion: A Personal Remembrance", Islam and knowledge: Al-
Faruqi's Concept of Religion in Islamic Thought, edit, by Imtiyaz 
Yusuf, London & New York: LB. Tauris& Co.Ltd. 
Chapra, M. Umer (1992), Islam and the Economic Challenge, 2nd edit., 
published jointly with The Islamic Foundation (U.K). 
(1997), Islam and Economic Development, 2nd edit., 
published jointly with the Islamic Research Institute (Pakistan). 
Esposito, John L., Voll, John 0., (2001), Makers of contemporary Isldm,Vo\. 1 
Newyork: Oxford University Press, Inc 198 Madisan Avenue. 
Esposito, John L. (1983), ed., Voices of Resurgent Islam, New York: Oxford 
University Press. 
87 
Bibliography 
Galadanci, Bashir Shehu (2000), (ed.), Islamization of Knowledge: A Research 
Guide, Nigeria: HIT. 
Ghazali, Aidit and Syed Agil, Syed Omar (1989), Readings in the Concept 
and Methodology of Islamic Economic, Petaling Jaya: Pelanduk 
Publication. 
Hasanuz Zaman, S.M. (1999), Economic Guidelines in the Qur'an, 
Bangladesh: BUT. 
Iqbal, Munawar (1989), Islamization of the Economy, Pakistan Institute of 
Policy Studies. 
Kalin, Ibrahim (2002), God, life and the Cosmos: Christian and Islamic 
Perspectives, edit, by Ted Peters, Muzaffar Iqbal and Syed 
Nomanul Haq, Aldershot: Ashgate. 
Khalil, Imad al Din (1995), Islamization of knowledge: A Methodology, 
(Occasional papers-2), Hemdon, Virginia, London: International 
Institute of Islamic Thought. 
(1991), Islamization of knowledge: A Methodology, 
Hemdon: International Institute of Islamic Thought. 
Khan, Javed Ahmad (2001), Social Sciences in Islamic Perspectives, New 
Delhi: Institute of Objective Studies. 
Kirmani, M. Z. (2001), The Quran and Future of Science, India, Delhi: Global 
Vision Publishing House. 
188 
Bibliography 
Kazi, M.A. (1988), "Islamization of Modern Science and Technology," 
Islam: Source and Purpose of Knowledge, 1st edit., Herndon, 
Virginia: HIT. 
Khadduri, Majid (1965), "The Islamic Theory of International Relations and 
its Contemporary Relevance"', Islam and International Relations, ed. by 
J. Harris proctor, London: Pall Mall Press. 
Lodhi, M. A. K. (1989), (ed.), Islamization of Attitudes and Practices in 
Science and Technology, published jointly with the Association of 
Muslim Scientists and Engineers (AMSE). 
Maiwada, Danjuma Abubakar (1999), Islamization of Knowledge: Historical 
Background and Recent Developments, Pakistan: HIT. 
Siddiqi, M. N. (1980), Muslim Economic Thinking: A Survey of Contemporary 
Literature, Studies in Islamic Economics, ed. by Khurshld Ahmad, 
London: Islamic Foundation. 
(1996), Teaching Economics in Islamic Perspective, Jeddah, 
Saudi Arabia: Islamic Economics Research Center, King Abdulaziz 
University. 
(2001), Economics: An Islamic Approach, jointly published 
by the Institute of Policy Studies (Islamabad) and Islamic Foundation 
(UK). 
Shafiq, Muhammad (1994), The Growth of Islamic Thought in North America: 
Focus on Ismail Raji al-Faruqi, Brentwood, Maryland: Amana 
Publication. 
:89 
Bibliography 
Shehu, Salisu (1998), Islamization of Knowledge: Conceptual Background, 
Vision and Tasks, Nigeria Office: HIT. 
Simey, T. S. (1969), Social Science and Social Values, New York: Schocken 
Books. 
Sardar, Ziauddin (1988), 'islamic Economics: From Partial to Axiomatic 
Approach," Chapter 9 in Islamic Futures: The Shape of Ideas to Come. 
Kuala Lumpur: Pelanduk Publication. 
Thesis: 
A. Furlow, Christopher (2005), Islam, Science, and Modernity: From 
Northern Virginia to Kuala Lumpur, University of Florida. 
D. Fletcher, Charles (December 2008), Ismail al-Faruqi (192I-I986) and 
Inter-Faith Dialogue: The Man, The Scholar, The Participant, The 
Institute of Islamic Studies at McGill University, Montreal. 
Articles: 
Abu Sulayman, Abdul Hamid, "Islamization of Knowledge with Special 
Reference to Political Science", American Journal of Islamic Social 
Sciences (AJISS), Vol. 2, No. 2, 1985, pp. 280-281. 
Abul-Fadl, Mona, "Islamization As A Force of Global Renewal," The 
American Journal of Islamic Social Sciences (AJISS), 5(2), 1988. 
Adebayo, Rafm Ibrahim, 'islamization of knowledge: Its Inevitability and 
Problems of Practicability in Nigeria," Muslim Education Quarterly, 
Vol. 21, No. 1&2, 2004.p.4. 
190 
Bibliography 
Al-Alwani, Taha Jabir, "The Reconstruction of the Muslim Mind: The 
Islamization of Knowledge", The American Journal of Islamic Social 
Sciences, vol.7, no.3, 1990. p. 453. 
Ali, A., "An Approach to the Islamization of Social and Behavioral Sciences," 
AJISS, vol.6, no.l, 1989, pp. 48-50. 
Berghout, Abdelaziz, "Islamisation in Modern Sciences: The Way Forward," 
Revelation and Science, Vol.1, No. 3, 2011, pp. 21-34. 
Esposito, John L., "Teaching of Islam the old Fashioned Way: Living it," 
Islamic Horizons, vol. 15, (August-September, 1986), pp. 49-51. 
H J. 'Abdullah, Atikullah, "Sustainable Development for a Better 
Quality of Life: An Islamic View," Islam and the Modern Age, 
New Delhi, May 2005, Vol. 36, pp. 35-38, 
Haneef, Mohamed Aslam, "Islamization of Knowledge After Thirty: Going 
Back to The Basics" The American Journal of Islamic Social Sciences, 
Vol. 28, No. 3, 2011, pp. 76-77. 
Haneef, Mohamed Aslam and Furqani, Hafas, "Contemporary Islamic 
Economics: The Missing Dimension of Genuine Islamization", 
Thoughts on Economics, Vol. 19, No. 04, p. 29. 
Haque, Amber, "Psychology and Religion: Their Relationship and 
Integration," American Journal of Islamic Social Sciences, Vol.15, 
No.4, p. 107. 
Hasan, Zubair, "Islamization of Economics: Issues and Agenda," HUM 
Journal of Economics and Management, Vol. 6, No. 2, 1998. 
Bibliography 
Hashim, Rosnani and Rossidy, Imran, "Islamization of knowledge: A 
Comparative Analysis of the Conception of Al-Attas and Al-
Faruqi" Intellectual Discourse, Vol. 8, No.l, 2000. 
Kirmani, M. Zaki, "Reflections on Science at the Interface of the Islamization 
of Knowledge Debate", The American Journal of Islamic Social 
Sciences, Vol. 28, No. 3, 2011, p. 126. 
M. Sadeq, Abdul Hasan (1980), "Distribution of Wealth in Islam," Thoughts 
on Islamic Economics, ed. by All Ahmad Rushdl, Bangladesh Islamic 
Economics Bureau. 
Mabud, Dr. Abdul & Ahmed, Dr. Akbar, "Remembering Professor Syed All 
Ashraf," Journal of Islamic Academy of Sciences, Volume 10, No.4. 
Mohamed, Yasien, "Islamization of Knowledge: A Comparative 
Analysis of Faruqi and Rahman," Muslim Education Quarterly, 
Vol.2, No.l, 1993. 
Momin, A.R., "Islamic Sociology: Towards a Conceptual Framework", 
Journal of Objective Studies, New Delhi, Vol.4, No.l, Julyl992, p.20 
Nasr, Syed H., "The Islamic World View and Modern Science", Journal 
of Islamic Science, Vol.10, No.2, 1994. 
Shafiq, Muhammad, "Islamization of Knowledge: Philosophy and 
Methodology and Analysis of the View and Ideas of Ismail R. Faruqi, 
S. Hossein Nasr and Fazlur Rahman," Hamdard Islamiciis, Vol. 28, 
No. 3, 1995. 
192 
Bibliography 
Siddiqui, Ataullah, "Ismail Raji al-Faruqi: From 'Urubah to Ummatic 
Concerns", The American Journal of Islamic Social Sciences, vol.16, 
fall-1999p. 20. 
Zein, Ibrahim Mohamed, 'Religions As a "Life Fact": Al Faruql's Impact 
on The International Islamic University Malaysia,' American 
Journal oj Islamic social sciences, Vol. 28, No.3, Summer 2011, 
pp. 55-56. 
Websites: 
www.ismailfaruqi.com 
www.ibrahimragab.com 
www.alahdathonline.com 
www.astrolabe.com 
www.kitaabun.com 
www.masnet.org. 
www.almujtamaa-mag.com 
www.Islamicscholarsbd.blogspot.com/.../dr-abdul-hamid-ahmad-abu-sulay. 
www.i-epistemology.net/abdul-hamid-a-abu-Sulayman.html?start=24 
www.lslamicscholarsbd.blogspot.com/.../dr-abdul-hamid-ahmad-abu-sulay. 
www.cordobauniversity.org/gsiss/faculty/Alalwani.asp 
www.cis-ca.org/voices/a/ali_ashrafhtm 
www.aligarhmovement.com/aligarians/Muhammad_Nejatullah_Siddiqi 
www.amss.org 
www.amss.net/AMSS Aimual Conferences.html 
193 
Bibliography 
www.iiit.org 
www.https://openaccess.leidenuniv.nl/bitstream/handle/1887/.../01.pdf?...8 
www.tebyan.net > ... > Centers For Islamic Studies 
www.imana.org 
www.en.wikipedia.org/.../The_Islamic_Medical_Association_of_North_A... 
www.groups.yahoo.com/group/amse/ - United States 
www.amse.us 
www.groups.yahoo.coin/group/amse/ - United States 
www.iium.edu.my 
www.irep.iium.edu.my/.../The_Experience_of_Islamization_of_Knowledg. 
www.iiu.edu.pk/ 
www.rohama.org/en/content/106 
www.iuiu.ac.ug/ 
www.diu-dit.com^(Accessed on: 22/2/2011). 
www.tebyan.net > ... > Islamic History and Civilization > Universities 
www.diu-dit.comy' 
www.iiitbd.org/ 
www.iiitbd.org/ - Bangladesh 
www.iosworld.org/Islamic_culture_art.php 
www.iosworld.org/IAMSS.htm 
www.csosaligarh.com/placemeni.htm] 
www.maasindia.org 
!94 
